
 

121 
 

 اسلام یگرام یامبرپ یتخاتم یرامىنو وقذ ضبهات جىزف دره حذاد پ یابیارز 
  2یعباس یموسو  یدعمادالدیهسو  ، 1محمدصادق اردلان

 لن، لن، یصايلگاه هؼاعف اؿلاه ی،لغآو و هتىو اؿلاه یقگغا ی،هؼاعف اؿلاه یهضعؿ یصکتغ  یصايلجى  يىیـًضه هـئىل،. 1
  m.sadeghardalan@gmail.com عایاياهه:، یغاوا

 s.mousaviabbasi@ilam.ac.ir عایاياهه: ،یلام، ایلام، ایغاوا یج، صايلگاهگغوه ػلىم لغآو و دض یصکتغا یصايلجى . 2
 

 چکیذه اطلاعات مقاله
 : ووع مقاله

 هماله پژوهلی
 

  :تاریخ دریافت
 1444اؿفًض  16

 : تاریخ باسوگزی
 1445فغوعصیى  14

 : تاریخ پذیزش
 1445اعصیبهلت  12

 : تاریخ اوتشار
 1445سغصاص  34

 

 : ها کلید واژه
  یت،ساتم

 ساوعكًاؿاو، 
 جىػف دضاص، 

  یت،ساتم یاتآ
 . یؼتكغ  یجاوصايگ

ايکاع  یغاهىوو يمض كبهات جىػف صعه دضاص پ یواکاو  یابی،پژوهق، اعػ  یىهضف ا هدف:
و احبات  یى،التباؽ لغآو اػ ػهض یه، عص يظغ اؿلام یگغاه یاهبغپ یتعؿالت و ساتم

 اؿت. ییو عوا یاصله لغآي یهبغ پا یاؿلاه یؼتكغ  یو كمىل جهاي یجاوصايگ
 یو ايتماص یلیتذل یفی،تىه یىهو با ك یاؿًاص یکغصیبغ اؿاؽ عو یكتذم یىا :روش

و با يوىم  یآعاء و هکتىبات جىػف دضاص گغصآوع  یغ،هـ یىاؿت. صع ا یافتهؿاهاو 
 یو کلام اؿلاه یهتىاتغ و لىاػض ػلىم لغآي یاتعوا یات،آ یاقؿ ین،لغآو کغ  یلِؼ

 كضه اؿت. یضهؿًج
 یلیى،بغ التباؽ لغآو اػ هتىو پ یدضاص هبً یاصػا صهض یيلاو ه ها یافته :ها یافته

و  یاتآ یغتمِ ی،طول یلاتايگاكتى لغآو، بغ تأو یو تغجمه ػغب یاهبغبىصو پ یذیهـ
 یهذي اله یود ینآو کغ اؿت. لغ  یهبتً «یمىهه»و « ساتن»چىو  یمیهفاه یفتذغ 

 یفغؿتاصه اله یىآسغ  اؿلام یاهبغاؿت و پ یلیىپ یآؿماي یها بغ کتاب یمىو هه
بـته  یلههم یگظكته هًـىر و پغويضه يبىت بغا های یؼتكغ  یلاو،اؿت که با بؼخت ا

 كضه اؿت.
بلغ و  یبغ بلىؽ فکغ  یو هبتً یلِؼ یًی،ص صعوو یيبىت، اهل یتساتم :گیزی وتیجه

بلکه داکن، هوذخ و  یلیًیاوپ ییضکًًضهتًها تأ يه یناؿت. لغآو کغ  یىص ییاکمال يه
 ی،هلغوع بًضگ یغ، تًها هـساتن یاهبغعو، پؾ اػ بؼخت پ یىياؿز آيهاؿت؛ اػ ا

 .ؼ اؿتیاؿلام تا عوػ عؿتاس ییىتمـک به آ
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 پژوهص یو چارچىب مفهىم ىهیطیمقذمه، پ. ۱

يبىت  تیساتم لیاؿلام، اهل اه یصع هًظىهه هؼغفت یو استواه لیبض یب یاصهایاػ بً یکی
پغويضه يبىت ، یاؿلام، دٌغت هذمض هوِف یگغاه اهبغیؿىػ پ هؼًا که با عدلت جاو ىیاؿت؛ بض

و  ىیتغ  جاهغ ى،یاؿلام به ػًىاو آسغ  ىیهب ىیبـته كض و ص زیتاع  لهیهم یبغا یغیو تبل یؼیتلغ 
. با وجىص ضیگغص تیتخب ؼیتا صاهًه عوػ عؿتاس اویجهاي یتماه یبغا یاله تیبغياهه هضا ىیتغ  ايهجاوص
اػ  یهمىاعه گغوه مت،یدم ىیبغ ا یهتىاتغ اؿلاه جیو اداص یايیود اتیهکغع و لاُغ آ خیتوغ 

 كبهات یبا الما ايض ضهیػصه کىك اػ عوكًفکغاو غغب یو به تبغ آياو بغس یذیساوعكًاؿاو، هبلغاو هـ
 گغیعا بغ ص نیلغآو کغ  یهؼغفت یساتن و بغتغ  ؼتیسلىص كغ  ،یعؿالت يبى  یگىياگىو، ؿادت لضؿ

 .عو ؿاػيض با چالق عوبه یًیهتىو ص

 ضیكه ،ییهمچىو ػلاهه ُباُبا یبؼعگ لمًضاویايض ،یو لغآي یکلاه یها پژوهق ًهیلیپ صع
ا الله تیآ غیيظ یهؼاهغ پژوهلگغاي یها و صع صوعه ،یهِهغ  یهغتٌ الله تیآ  ییهؼغفت، صکتغ عً

و عص  تیساتم یصع صفاع اػ هباي یؿًگ آحاع گغاو یغصاغیو ػاعف ك یالاؿلام لغاهلک دجه ،یاهفهاي
سام آحاع ساوعكًاؿاو،  یصع دىػه بغعؿ ىیايض. همچً به يگاعف صعآوعصه گايگاویب یها عهايگا

 یهبغم به واکاو  اػیدال، ي ىیجىػف دضاص هىعت گغفته اؿت؛ با ا یآعا غاهىویپ ییها پژوهق
او  یايذغاف فکغ  یها لهیع  یلیتذل کیو تفک تیصع باب ساتم یو جاهغ كبهات سام و  یتشوو

 .كض یهمىاعه ادـاؽ ه

ُبغ، يمق بـتى، پىكايضو کاهل،  یصع لغت به هؼًا« ستن»واژه  ،یكًاست واژه ىییصع ؿادت تب
به  یؼیتا چ كىص یها و اؿًاص ػصه ه ياهه یاؿت که پؾ اػ اتمام يگاعف صع پا یو ههغ  ضویبشل اویپا

و  یبشل اویپاابؼاع  یبه هؼًا« ساتَن»و  بشق اویپا یبه هؼًا« ساتِن»اػ آو کاؿته يلىص.  ایآو افؼوصه 
همضؽ اؿلام،  ؼتیپؾ اػ كغ  یؼًی تیساتم ،یاؿت. صع اهِلاح کلام اؿلاه ههغصاع یايگلتغ 

بضوو  یاؿلاه ؼتیهبؼىث يشىاهض كض و كغ  یگغ یص ؼتیهغود كغ  ای ؼتیكغ  هادب اهبغیپ چیه
 یباُل ایبه کلام « كبهه» گغ،یص یبغلغاع اؿت. اػ ؿى  اهتیتا ل غییادتمال ايذلال و تغ ىیکمتغ 

 جاصیتا با ا غصیگ یبه سىص ه متیجايب و هلابه دم به دك یافکاع، هىعت بیفغ  یکه بغا كىص یاُلاق ه
 .صكىاع ؿاػص یدك اػ باُل عا بغ اطهاو ػمىه کیتفک ،یکیكک و تاع 



 123  یعباس یمىسى یدعمادالدیهو س محمدصادق اردلان|  ...یرامىنو وقد شبهات جىزف دره حداد پ یابیارز
 

 
 

 پژوهص یضىاس روش. ۲

و با اتکا به عوف هِالؼات  یًیص و صعوو یايتماص ،یلیتذل ،یفیعوف تىه هیپژوهق بغ پا ىیا
پغاکًضه جىػف صعه دضاص صع  اتیاؿت. صع گام يشـت، آعاء و هضػ فتهای ىیتضو یو اؿًاص یا کتابشايه

اؿلام و  یو گفتگى  یلیهِالؼات ايج ،یلغآي یها صعؽ یها صع بشق ژهیو گايه او به آحاع صواػصه
 اعیكضه با هؼ هِغح ی. صع گام صوم، اصػاهاضیگغص یهىًىػ یبًض  به صلت اؿتشغاد و صؿته تیذیهـ

 ؼیػهاو يؼول، و ي لیاه یػباو ػغب یلغى  یها ها، صلالت كأو يؼول ات،یآ اقیؿ ن،یلغآو کغ  اتیآ
و  یػمل عوفصاصه كض. صع گام ؿىم، با  كیکهى و هؼاهغ تِب یخیو هًابغ دض غیصع تفاؿ ىیمیفغ  اتیعوا

ياصعؿت  یها فغى قیها و پ هواصعه به هِلىب ،یصوع  یها اؿتضلال ،یهغالِات ؿاستاع  ،یکلاه
 .لغاع گغفت یض و ابِال لِؼهىعص يم ـًضهیيى ىیا

 پژوهص یو مباحث تخصص یلیتفص یها افتهی. ۳

 :اؿت غیبه كغح ػ  ىیاصیپژوهق هلتمل بغ چًض هذىع بً ىیا یلیتفو یها افتهی

 اکرم امبریپ رامىنیپ یواه یو ابطال ادعاها تیخاتم هیبافت وسول آ لیتحل وخست؛

 تیصوعاو جاهل صاع لهیغلَ و ع  یها ػ ؿًتا یکیچهلن ؿىعه هباعکه ادؼاب صع بـتغ ػصوصو  هیآ
و اػصواد با همـغ  كمغصيض یه یو يـب یمیپـغسىايضه عا همايًض فغػيض دم یياػل كض. اػغاب جاهل

 اهبغیبضػت ياعوا، به پ ىیكکـتى ا ی. سضاويض هتؼال بغاصايـتًض یهِلمه پـغسىايضه عا دغام ه
عسضاص،  ىی. پؾ اػ اضیبى داعحه، اػصواد يما ضیبًت جذق، همـغ هِلمه ػ  ًبیصؿتىع صاص تا با ػ 

فغهىص که  خیياػل كض و توغ  هیهًگام، آ ىیهًافماو و بضسىاهاو، ػباو به ُؼى گلىصيض. صع ا
كمغصه كىص، بلکه او  اهبغیپ یتا همـغ او ػغوؽ والؼ ـتیاػ هغصاو كما ي کی چیپضع ه هذمض

که عؿالت و يبىت با وجىص  صهض یآكکاعا يلاو ه غیتؼب ىیاؿت. ا اهبغاویفغؿتاصه پغوعصگاع و ساتن پ
الاتباع  و لاػم یاله یاواهغ لِؼ لاو،یا یاؿت و ادکام هاصعه اػ ؿى  ضهیعؿ اویبه پا لاویا ىیياػي

و  یشیتاع  لیپژوهق با صلا  ىیا ىیتاب هماوهت صع بغابغ آو عا يضاعص. همچً یعؿن باُل چیاؿت که ه
 ىیعا باُل ؿاست؛ چغاکه اگغ چً اهبغیپ یماع یب غاهىویاؿاو پاتهاهات ياجىايمغصايه ساوعكً ،یػمل

 یها جًگ لیتذم یبه جا هىصیو  قیصاكت، صكمًاو ؿغؿشت لغ  یتیوالؼ ىیتغ  کىچک یتىهم
 .كضيض یهتمـک ه یا دغبه ىیبه چً ًه،یپغهؼ 
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 ورقه به وىفل یگر  یمرب یاقتباش و مذعا هیوقذ وظر  دوم؛

عكض کغص و به  یذیهـ یبىص که صع فٌا یا يابغه ماؿلا اهبغیاؿت که پ یدضاص هضػ جىػف
و تىعات عا فغاگغفت و پؾ  لیاياج یهضت پايؼصه ؿال صع غاع دغا يؼص وعله بى يىفل تلمظ يمىص و هذتىا

 صهض یيلاو ه یو لغآي یشیتاع  یها ی. بغعؿضیدجاػ عؿ اویذیهـ اؿتیبه ع  غا،یاػ وفات وعله و بذ
پؾ اػ آغاػ  یبىص که ايضک ًایکهًـال و ياب یلًا وعله بى يىفل فغصاو  غایاصػا کظب هذي اؿت؛ ػ  ىیا

ؿاله  اػ اعتباٍ همتض و هضاوم پايؼصه یگؼاعك چیه ،یشیهـلماياو و هذمماو تاع  اویبؼخت صعگظكت و ه
بىص و  یو آعاه یايیؿغ  ،یصع آو ػوغ، ػبغ  ىیػهض لیػباو هتىو اه اً یآو صو وجىص يضاعص. حاي اویه
بىص. حالخاً لذى، فوادت،  ضهیآهىػف يض یهغگؼ اػ کـ يىكت، یو يه ه سىايض یيه هکه  یاه اهبغیپ

و  ىیچًاو بغتغ و هًؼه اػ سغافات هىجىص صع ػهض نیلغآو کغ  یؼیو يظام تلغ  یض یهؼاعف بلًض تىد
 .ؿاػص یالتباؽ عا اػ اؿاؽ همتًغ ه یاؿت که اصػا كضه فیتذغ  لیاياج

 قرآن یذیکل یها د در واژهحذا یو مفهىم یواژگاو فاتیتحر  سىم؛

 :ػصه اؿت یاهِلادات لغآي یهؼًى  فیصؿت به تذغ  ت،یايکاع ساتم یدضاص بغا جىػف

صاصه  اءیکتاب وادض بىصه که به همه ايب کیکه ػلن سضا  کًض یدضاص اصػا ه«: الکتاب»( واژه الف
 ن،یص لغآو کغ که کلمه کتاب صع لغآو باعها به سى یهماو اؿت. صع دال یكضه و لغآو يـشه ػغب

 واػمال به هىعت هـتمل اُلاق كضه و کاعبغص آو به ػًىا یها لىح هذفىّ و ياهه ل،یتىعات، ايج
 .لغآو صع كوت و يه هىًغ هغادت صاعص یهـتمل بغا یمتیدم

گغفته تا لغآو عا  «یكاهض و گىاه سًخ» یعا هغفاً به هؼًا مىی: دضاص هه«مىیهه»( واژه ب
هغالب، دافْ،  یبه هؼًا مىیهه غ،یکه اػ هًظغ لغت و تفـ یهض. صع داليلاو ص لیعو اياج صيباله

 لیو اكغاف صاعص، اهىل اه یبغتغ  ىیلیبغ کتب پ نیلغآو کغ  یؼًیاؿت؛  ىیداکن، هـلَ و اه
 .ضیيما یو ابِال ه خیها عا توذ هًـىر آو غیو كغا كضه فیو هىاعص تذغ  کًض یها عا دفْ ه آو یض یتىد

هؼًا کًض،  اویًیلیپ کًًضه كیهوضق و توض یصاعص ساتن عا به هؼًا یص ؿؼدضا«: ساتن»( واژه د
يضاعص.  اهبغاویؿلـله پ بشق اویجؼ پا ییهؼًا چیو ػغف ػملا ه یصع ػباو ػغب ىییدال آيکه ساتن الًب

 یض یهغگىيه كک و تغص ،یايیلوغ يبىت با سلت پا لیهًؼلت و تمخ جیدض غیيظ یيبى  كماع یب جیاداص
 .ضیػصا یؼًا هه ىیعا صع ا
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 هید ییبطر با کمال وها یبلىغ عقلاو ىوذیپ چهارم؛

 تیبلغ اػ هضا یاػ یي یب یيه به هؼًا تیساتم ،یهِهغ  ضیو كه ییآعاء ػلاهه ُباُبا هیپا بغ
اؿت. بلغ  یجاهؼه بلغ  یهؼغفت افتیصع  یو بلىؽ يـب ىیبغياهه ص تیبلکه يلايه کمال و جاهؼ ،یاله

 یغ یاعگک کًض و با به ايتیيشىعصه عا ه صؿت یايیکه تىايـت هتى ود ضیعؿ یاػ عكض ػملاي یا به هغدله
عا ؿاهاو  قیسى بهیُ اتیاػواع، د غیهتغ یاػهایبغ ي ىیص یاهىل کل كیو تِب یػمل اجتهاص

 .تاػه يشىاهض صاكت یغیتبل ای یؼیتلغ  اهبغاویپ ؼفیبه ايگ یاػ یعو ي ىیبشلض؛ اػ ا

 یمعرفت یامذهایو پ یر یگ جهیوت. ۴

ايکاع  غاهىویکه كبهات جىػف صعه دضاص پ کًض یاحبات ه یو کلاه یلیتذل كیتذم ىیا ًضیبغآ
 یباُل، هغغًايه و فالض پلتىايه ػلم کـغهی ،یػغب تیذیاػ هـ یا اؿلام به كاسه لیو تمل تیساتم
اؿت و هغگىيه  اؿلام یگغاه اهبغیپغوعصگاع به للب پ نیهـتم یود ضیاؿت. لغآو هج یشیو تاع 

 غهیدلمه اػ ػيج ىیآسغ  اػظن اهبغیالتباؽ اػ کتب گظكته هغصوص اؿت. پ ای یآهىػف بلغ  یصػاا
گظكته عا يـز کغصه و به ػًىاو  یها ؼتیكغ  ق،یسى تیمًیبا كأو هه نیاؿت و لغآو کغ  یيبىت اله

 ییگغااؿاؽ، تمـک به تکخغ  ىیسىاهض هايض. بغ ا ضاعیپا اهتیتا صاهًه ل یاله تیؿًض هؼتبغ هضا گايهی
لغآو و هًِك  خیپؾ اػ ُلىع اؿلام، بغسلاف ين هغ  ىیلیپ غیػغى كغا اػتباع هن یو اصػا یًیص

 .اؿتىاع اؿلام اؿت
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One of the key issues in contemporary society is the debate 

over the mission of the Holy Prophet (PBUH), which the 

Holy Qur'an and hadith (narrations) explicitly address; in 

the sense that His Eminence was the final prophet of God, 

and his Sharia (law) and Book represent the culmination of 

celestial dispensations and the seal of divine books. 

Regrettably, some figures, such as Joseph Haddad, raise 

doubts by denying the prophethood of the Holy Prophet 

(PBUH), proposing religious pluralism, and suggesting 

human intervention in revelation. They perceive the Holy 

Prophet as resembling other ordinary human beings and 

assert that he is neither the chosen messenger of God nor 

the Seal of the Prophets, attributing such incorrect 

interpretations to the Holy Qur'an. However, the divine 

book's objective in asserting the unity of all celestial 

religions is not to endorse pluralism; rather, such unity 

represents a general peace. This does not align with the 

firm and solid logic of Islam, which deems adherence to 

previous laws invalid after the designation of the Holy 

Prophet (PBUH). Using a descriptive-analytical method, 

this study aims to critique Joseph Haddad's doubts 

concerning the finality of the prophethood (Khatamiyyat) 

of the Holy Prophet (PBUH) and examine the perspectives 

of the Qur'an and narrations. Among the results of this 

research is that, commission of any prophet after the Holy 

Prophet (PBUH), considers adherence to previous religions 

is incorrect and invalid.   

Cite this article: Ardalan, M.S.;  and Mousavi Abbasi, S.E. (2026). An Evaluation of 
Joseph Haddad's Doubts Regarding the Finality of Prophethood of the Holy Prophet 

(PBUH). Islamic Heritage and Contemporary Challenges, 2 (3), 121-142. 
https://doi.org/10.48309/ihcc.2026.549526.1015 

                          © The Author(s).                  Publisher: Sami Publishing Company (SPC).  

                          DOI: https://doi.org/10.48309/ihcc.2026.549526.1015 

  

https://doi.org/10.48309/ihcc.2026.549526.1015
https://doi.org/10.48309/ihcc.2026.549526.1015
https://orcid.org/
https://orcid.org/
https://creativecommons.org/licenses/by/4.0/
https://orcid.org/
https://orcid.org/
https://creativecommons.org/licenses/by/4.0/
https://orcid.org/
https://orcid.org/
https://creativecommons.org/licenses/by/4.0/


An Evaluation of Joseph … | Mohammad Sadegh Ardalan  and Seyed Emadoddin Mousavi Abbasi 127 
 

 
 

Introduction and Literature Review 
Based on the verses of the Holy Qur'an and narrations, one of the 

distinguishing foundations of the luminous religion of Islam is the 

concept of Finality of Prophethood (Khatamiyyat), whereby the file of 

prophethood and messengership was closed with the passing of the 

Holy Prophet (PBUH). Orientalists and even some Westernized 

intellectuals have continuously sought to tarnish his image and carry 

out character assassination by introducing prominent doubts regarding 

his character, exerting significant effort to deny his messengership, the 

eternity of the Islamic religion, and the supremacy of the Holy Qur'an 

over other sacred books (Rezaei Esfahani & Karimi, 2021). However, 

the arguments of the Holy Qur'an present the Holy Prophet (PBUH) 

using terms such as 'Seal of the Prophets' (Khatam an-Nabiyyin), as 

well as a bringer of glad tidings and a warner (Rezaei Esfahani & 

Karimi, 2021), introducing the eternity and universality of Islam to all 

worlds. In this paper, while critiquing the views of Orientalists, we 

will examine these arguments in detail. 
Regarding the literature review, several books have been written in 

general on this topic, including: Finality of Prophethood and New 

Questions, Vols. 1 and 2 (2008) by Mohammad Eshaq Arefi Shirdaghi; 

Finality of Prophethood (2001) by Mohammad Hassan Qardani 

Qaramaleki; Orientalists and the Greatest Prophet (PBUH) (2006) by 

Hossein Abdulmohammadi; The Seal of Love: The Evolution of 

Orientalist and Western Views on the Greatest Prophet (PBUH) (2015) 

by Seyyed Majid Pourtabatabaei; and Finality of Prophethood in the 

Qur'an (2020) by Nafiseh Abolhasani (Abolhasani, 2020). 
Among the articles written in this field, we can mention: an article 

by Reza Haqpannah titled 'Finality of Prophethood from the 

Perspective of the Qur'an' (1996) in the Journal of Qur'anic Sciences 

and Teachings; and an article by Moharram Torabi titled 'The Finality 

of Religion and Human Perfection: On the Necessity of the Perfect 

Man' (2005) in the Hamshahri Kheradnameh Journal. Furthermore, 

reference can be made to thesis works, such as Asad Shahbazi's thesis 

titled 'An Investigation of the Finality of Prophethood in Islam and 

Judaism' (2016), defended at Arak University; and Mr. Mohsen 
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Eqtedaei's thesis on 'The Foundations and Philosophy of the Finality 

of the Prophet (PBUH) and a Critique of Its Objections' (2020), 

defended at the Faculty of Qur'anic Sciences of Maragheh. 
In terms of research papers focusing on the subject, several have 

examined Joseph Haddad's ideas: 'The Perspective of Qur'anic 

Borrowing from the Viewpoint of Joseph Durrah Haddad (A Review 

and Critique)' (2010) by Hossein Faqih (Faqih, 2012); 'An 

Investigation of Joseph Durrah Haddad's Arguments in Denying the 

Messengership of the Holy Prophet (PBUH) with an Emphasis on His 

Cited Verses' (2019) by Mohammad Reza Zamiri, Mohammad Hassan 

Zamani, and Alireza Heydari (Zamiri et al., 2019); 'A Brief Critique of 

Joseph Durrah Haddad's Thought on the Christian Character of the 

Holy Qur'an' (2015) by Abbas Homami and Rahmat Shayestehfard 

(Homami & Shayestehfard, 2015); 'Joseph Haddad's Views Regarding 

the Allegation of Christianity of the Holy Prophet (PBUH) in the 

Balance of Critique' (2017) by Mohammad Molavi, Rayhaneh Bastani 

Parizi, and Mohsen Nouraei; 'An Investigation of Joseph Durrah 

Haddad's Prophetic Experience Theory' (2020) by Hossein Alavimehr; 

and 'The Root Extraction and Critique of the Doubt Cast on Verses 43-

47 of Surah Saba and Its Preludes by Joseph Durrah Haddad' (2022) 

by Seyyed Mohammad Reza Hosseininia and Fatemeh Afrasiabi. 
However, none of the aforementioned works have specifically and 

exclusively explored and critiqued the finality of prophethood from 

the perspective of Joseph Durrah Haddad. Therefore, in this research, 

using a library-based study and a descriptive-analytical method, we 

aim to critique and analyze the prominent doubts of Orientalists 

regarding the finality of the prophethood of the Holy Prophet (PBUH) 

from the viewpoint of Joseph Haddad and provide an accurate analysis 

of finality in accordance with Qur'anic verses and narrations. 

Conceptual Clarification of Finality and Doubt 
From the perspective of lexicographers, Khatm carries the meaning 

of Tab' (imprinting), sealing, and bringing to an end (Al-Farahidi, 

1409 AH, Vol. 4, p. 241; Ibn Faris, 1404 AH, Vol. 2, p. 245). The Holy 
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Qur'an also states: 'Allah has set a seal upon their hearts and upon 

their hearing' (Qur'an, 2:7; see also Qur'an, 2:7) and 'He will seal your 

heart' (Qur'an, 42:24). The use of the terms Khitam (seal) and 

Makhtum (sealed) is intended to convey this very meaning (Hendawi, 

1428 AH, Vol. 1, p. 278). Some believe that Tab' and Khatm are 

synonymous, arguing that Khatm means covering an object and 

ensuring that nothing can enter it (Al-Zubaidi, 1414 AH, Vol. 16, p. 

189); others distinguish between the two terms (Mostafavi, 1430 AH, 

Vol. 3, p. 27). 

Some regard the word Khatm as the result and effect arising from 

engraving and sealing (Al-Raghib al-Isfahani, 1412 AH, Vol. 1, p. 

275). Khatim means 'the one who concludes or seals' (Moin, 1996, 

Vol. 1, p. 1430; Amid, 2010, p. 469). Meanwhile, Khatam refers to the 

end, as well as the seal placed at the foot of documents and letters 

after their drafting and writing to conclude them (Mogqari Beyhaqi, 

1987, p. 148). A ring is also called Khatam because letters are sealed 

and concluded with it (Qurashi, 2008, Vol. 2, p. 226). 
The technical meaning of the finality of prophethood is that after the 

dispensation of Islam, no prophet—whether legislative (tashri'i) or 

missionary (tablighi)—will come (Misbah Yazdi, 2010, Vol. 1, p. 195; 

Khorramshahi, 1999, Vol. 1, p. 7). However, his Sharia and religion will 

remain until the Day of Resurrection (Tabarsi, 1993, Vol. 8, p. 566). 

Ayatollah Morteza Motahhari writes regarding the definition of finality: 

'The Seal is he who has completed all levels in their entirety.' Indeed, in 

terms of what humanity must perceive through inspiration and 

revelation, nothing has been left out; of course, this does not refer to 

things that man is duty-bound to achieve through intellect and science. 

Thus, when all these stages are completed, prophethood naturally 

concludes (Motahhari, 2010, pp. 57-58). Mulla Sadra writes regarding 

finality: 'After the cessation of messengership and prophethood, God 

Almighty leaves the authority of the Infallible Imams (PBUH), bringers 

of glad tidings, and mujtahids (jurists) to guide the public and issue 

rulings' (Sadr al-Din al-Shirazi, 2003, p. 436). 



130 Islamic Heritage and Contemporary Challenges, 2026, 2 [3] 
 

Etymologically, Shubhah (doubt/obscurity) means objection, 

complication, ambiguity, concealment, and resemblance, representing 

a matter on which one cannot easily pass judgment as correct or 

incorrect (Al-Farahidi, 1409 AH, Vol. 8, p. 404). In defining Shubhah, 

Imam Ali (PBUH) states: 'Obscurity is named obscurity because it 

resembles the truth' (Sayyid Radi, 1996, Sermon 38). Obscurity makes 

it difficult to distinguish falsehood from truth, causes people to fall 

into doubt and hesitation, and presents itself as resembling the truth 

(Abolhasani, 2020, p. 29). 

Context of Revelation and Critique of Epilepsy Allegations 
The beginning of Verse 40 of Surah Al-Ahzab refers to the story of 

Zayd ibn Harithah, the adopted son of the Holy Prophet (PBUH), and 
the conclusion of this narrative signifies the status of finality and 
prophethood of the Holy Prophet (PBUH). The preceding verses also 
address the eradication of the corrupt customs and methods of the Age 
of Ignorance (Jahiliyyah). One of the erroneous traditions of the pre-
Islamic Arabs was that they regarded an adopted son as a biological 
son, treating them like their real children, and if an adopted son 
divorced his wife, marrying his divorced wife was deemed unlawful. 
To dismantle these false customs, God Almighty commanded the Holy 
Prophet (PBUH) to marry Zaynab bint Jahsh, the divorced wife of 

Zayd ibn Harithah, who was considered his adopted son. 
Upon the Holy Prophet's marriage to Zaynab, malevolent and 

superstitious individuals objected that Muhammad had chosen to 
marry a woman who was previously the wife of his adopted son. 
Accordingly, to dispel these incorrect notions, God Almighty revealed 
Verse 40 of Surah Al-Ahzab. The noble verse clearly specifies that 
Muhammad (PBUH) is not the father of Zayd, such that Zayd's wife 
would be considered his daughter-in-law, rendering marriage to her 
unlawful for him after her separation from her husband. This is 
because the prohibition of marrying a son's wife is contingent upon 
actual biological lineage, whereas the Holy Prophet (PBUH) is not the 
father of any of those men who are not of his biological descent. 
Therefore, Zayd is one of them, and marrying the divorced wife of 

Zayd ibn Harithah poses no problem for him. 
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The verse continues to state: 'but he is the Messenger of Allah and 

the Seal of the Prophets' (wa lakin Rasūla Allāhi wa Khātama an-

Nabiyyīn); he is the envoy and prophet of God, whose instructions are 

always to be followed, who under no circumstances declares what is 

lawful as unlawful, and who is the final messenger and seal of 

prophets, with whose coming the messengership terminates (Tabarsi, 

1412 AH, Vol. 7-8, p. 566; Wahidi Naysaburi, 1415 AH, Vol. 3, p. 

474). At the end of the verse, it is also specified: 'And Allah is Ever 

All-Knowing of everything' (wa kāna Allāhu bi-kulli shay'in 'Alīmā); 

meaning that God Almighty is aware of all things, and what He has 

stated is based on His infinite knowledge, and He is fully aware of the 

best interests of His servants (Tabarsi, 1412 AH, p. 567). He also 

possesses knowledge of the wisdom behind the completion of the 

Islamic Sharia and its finality (Dimashqi Hanbali, 1419 AH, Vol. 5, p. 

558), and has full command over who the first and last prophets 

should be (Biqa'i, 1415 AH, Vol. 6, p. 114). Furthermore, He was fully 

aware of the worthiness and merit of the Holy Prophet (PBUH) to be 

the Seal of the Prophets (Haqqi Burusawi, 1421 AH, Vol. 7, p. 223). 
The denial of the messengership of the Holy Prophet (PBUH) has 

historical roots. Indeed, one of the most common allegations leveled 
by opponents of divine prophets against their messengers has been this 
very claim. In addition to the polytheists of early Islam and the 
disbelievers of the Quraysh who denied the messengership of the Holy 
Prophet (PBUH) and regarded him merely as a human being like 
themselves—'And they keep their talks secret, those who do wrong: 
"Is this any more than a human being like you?"' (Qur'an, 21:3)—the 
Holy Qur'an relates similar allegations from the tongues of the peoples 
of 'Ad, Thamud, Noah, and the prophets after them in their 
interactions with their respective messengers (Qur'an, 14:9-10). 
Therefore, this allegation made by Orientalists against the Holy 
Prophet (PBUH) resembles the accusations that the polytheists and 
disbelievers of early Islam, out of helplessness and bewilderment, 
used to hurl at him, calling him a soothsayer, a madman, a poet, a 
sorcerer, and the like—charges referred to in verses such as Yunus:2, 
Sad:4, Saffat:15 and 36, Al-Haqqah:41-42, At-Tur:29-30, and At-

Takwir:22 (Inayah, 2002, pp. 20-21). 
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The objection to the assumption that the Holy Prophet (PBUH) 

suffered from epilepsy (sara') is that if such an assumption were 

accepted, how is it that the enemies of the Holy Prophet (PBUH)—

who utilized every possible tool such as military warfare, economic 

blockade, etc., to combat him—never seriously employed such an 

effective weapon against him?! Apparently, the polytheists' use of 

accusations such as sorcerer, poet, madman, and soothsayer was solely 

out of helplessness and bewilderment regarding the revelatory 

teachings of the Holy Prophet (PBUH). Otherwise, if the Orientalists' 

allegation were serious and real, hostile and stubborn enemies like the 

Jews and polytheists would never have resorted to highly costly 

measures like military battles and economic blockades in their 

struggle against the Holy Prophet (PBUH) (Faqih, 2012, p. 106). No 

credible historical source indicating any epileptic illness of the Holy 

Prophet (PBUH) exists; on the contrary, diverse and reliable historical 

testimonies indicate his mental and physical health to be at the highest 

level (Asqalani, 1328 AH, Vol. 1, p. 52; Ibn Abd al-Barr, 1422 AH, 

Vol. 1, p. 531; Draz, 1414 AH, p. 173). 

Joseph Haddad's Views on Messengership and the Borrowing Theory 
Joseph Haddad (1913–1979 AD) was a Christian priest and writer 

of Syrian-Lebanese origin. He dedicated 20 years before his death to 

Qur'anic studies, and the fruit of his endeavors was the authorship of 

12 book titles on this subject. Joseph Haddad believed that 

Muhammad (PBUH) was merely a Christian missionary who 

expressed the contents of the Gospel (Injil) and the Torah for Arabic-

speaking people. In his various books, by citing the noble verses of the 

Divine Book, he sought to prove this assertion (Homami, 2015, p. 26). 

Joseph Haddad's studies, published by 'Al-Maktabah al-Bulusiyyah' 

(The Paulist Press) in Lebanon, are categorized into three sections: (1) 

Duroos Qur'aniyyah (Qur'an Lessons), (2) Dirasat Injiliyyah (Gospel 

Studies), and (3) Fi Sabil al-Hiwar al-Islami al-Masihi (In the Way of 

Islamic-Christian Dialogue) (Haddad, 1993, pp. 425–426). 
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Some Orientalists, such as Joseph Haddad, consider the Holy 
Prophet (PBUH) to be a genius who grew up in a Christian 
environment. They claim that during the period of age 25 to 40 — from 
the time of the Holy Prophet's (PBUH) marriage to Khadijah (SA) until 
his designation as a prophet — he learned the Gospel and the Torah 
from his Christian mentor, Waraqah ibn Nawfal, and converted to 
Christianity. According to this view, during these 15 years, in the holy 
month of Ramadan, he engaged in supplication and worship of God 
Almighty alongside his mentor Waraqah in the Cave of Hira. 
Furthermore, they claim that after Waraqah's death, he attained the 
leadership of the Christians of the Hejaz and Mecca, and after Bahira's 
passing, he succeeded to the leadership of the Christians of the Arabian 
Peninsula (Haddad, 1982, pp. 31–33, pp. 125–155, pp. 301–305, p. 684, 
p. 369, p. 722; ibid., n.d., pp. 30–38; ibid., 1986, pp. 1061–1063). They 
also claim that before his prophethood, the Holy Prophet (PBUH) was a 
Christian, and for 20 years, as an international and prominent merchant, 
he traded between the two lands of Yemen and the Levant, becoming 
familiar with Aramaic and Himyaritic, the languages of the people of 

the Levant and Yemen (Haddad, n.d., p. 70). 
Joseph Haddad believed that the religion of Islam does not 

encompass a new message or call, since the mission of the Holy 
Prophet (PBUH) was aimed at guiding the Arabs toward faith in the 
Bible. In other words, he claims it was a call to the religions of Jesus 
and Moses (PBUH) and an exhortation to act upon the instructions of 
the Gospel and the Torah, meaning that the Christians of the Children of 
Israel performed this exact same task prior to the era of the Holy 
Prophet (PBUH) (Haddad, 1982 (2), pp. 59 and 67). Hence, considering 
that in the view of the Holy Qur'an, Christ (PBUH) is the absolute and 
perfect miracle, and since it calls to Christianity, such a religion is the 
Seal of Religions, Christ is the Seal of the Prophets, and the Gospel is 
the most comprehensive and perfect divine book. Therefore, according 
to Joseph Haddad's theory, there is no religion that can abrogate 
previous religions and the Holy Prophet (PBUH); consequently, the 
Holy Prophet (PBUH) cannot be the Seal of the Prophets, and the Holy 
Qur'an is not the most comprehensive celestial book (Haddad, 1986, p. 

727; Haddad, n.d., pp. 888–893; Faqih, 2012, p. 142). 
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In his book Al-Qur'an wa al-Kitab: Bi'at al-Qur'an al-Kitabiyyah 

(The Qur'an and the Book: The Scriptural Environment of the Qur'an), 

which consists of 12 chapters, Joseph Haddad cites 12 groups of 

Qur'an verses in Chapter 11 to demonstrate the sources of the Holy 

Qur'an and substantiate his borrowing theory, asserting that all of them 

indicate the Qur'an's borrowing from the Holy Bible (Haddad, 1982, 

pp. 173–185). Joseph Haddad asserts that the complete corpus of God 

Almighty's knowledge revealed to the prophets was merely a single 

book, and each prophet acquired a portion of it: 'Mankind was one 

single nation, and Allah sent Messengers as givers of glad tidings and 

warners...' (Qur'an, 2:213); 'And that which We have revealed to you 

of the Book is the truth, confirming that which was before it' (Qur'an, 

35:31). Accordingly, previous religions and Islam are interconnected, 

and faith in the Holy Qur'an alone was not sufficient; in fact, faith in 

the Holy Qur'an entails faith in all past divine prophets, and their 

celestial books are also necessary. 

Evaluation, Qur'anic Refutation, and Clarification of Dominance 
The indications of the verses cited by Joseph Haddad to support the 

borrowing theory are invalid, and a multitude of Qur'anic verses, as 

well as the context preceding and succeeding some of the verses cited 

by him (Qur'an, 10:37 and 10:94), explicitly declare God Almighty to 

be the Sender of the Holy Qur'an and its sole origin. In fact, they 

identify this Book as God's revelation to the Holy Prophet (PBUH) 

and negate any non-divine origin, including past celestial books, the 

Torah, or otherwise (Qur'an, 12:2-3; 4:82; 25:4-6). Consequently, such 

a perspective lacks any Qur'anic substantiation. 
The meaning of the term Al-Kitab (the Book) in the Holy Qur'an is 

entirely different from what Joseph Haddad claims. The word Kitab is an 

infinitive noun, and its literal meaning is 'gathering and recording,' which 

in common parlance refers to a 'written text' (i.e., in the sense of a passive 

participle) (Sadr al-Din al-Shirazi, 1403 AH, Vol. 2, pp. 11–13). The Holy 

Qur'an mentions the word Kitab 319 times with its derivatives and 250 

times on its own. Indeed, the word Kitab in the verses of the Holy Qur'an 

is explicitly and clearly applied to the Holy Qur'an itself 69 times in 
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indefinite and definite forms, as a noun and adjective, singular and plural, 

and in possessive constructions. It is mentioned 31 times in possessive 

construction with the word Ahl (People) in the phrase Ahl al-Kitab 

(People of the Book), and in many instances, it is applied to the Gospel 

and the Torah (Faqih, 2012, p. 101). 
Furthermore, one of the aspects explaining the meaning of the word 

Tasdiq (confirmation) is Verse 48 of Surah Al-Ma'idah, which states: 

'And We have sent down to you the Book in truth, confirming the 

scripture that came before it, and dominant over it...' (wa anzalnā 

ilayka al-Kitāba bi-al-haqqi musaddiqan limā bayna yadayhi mina al-

Kitābi wa muhayminan 'alayhi). In addition to highlighting the 

confirming role of the Holy Qur'an, this verse indicates that the Qur'an 

is dominant (Muhaymin) over previous celestial books. Being 

Muhaymin means that the first entity possesses authority, stewardship, 

preservation, and right of disposal over the second entity. The Holy 

Qur'an stands in this relation to past celestial books; it is in harmony 

with them in terms of fundamental principles, guards and preserves 

those principles, and completes or abrogates certain secondary laws 

present in previous divine religions (Tabarsi, 1412 AH, Vol. 1, p. 101; 

Tabatabaei, 1393 AH, Vol. 5, pp. 347–349). 
Khatam: Through groundless interpretations, Joseph Haddad equates 

the word Khatam in Verse 40 of Surah Al-Ahzab with similar Qur'anic 

terms to argue that, based on his belief, due to the lack of context and 

evidence, it does not possess a clear meaning. Then, focusing on verses 

that present the Qur'an as confirming past celestial books, he takes 

Khatam an-Nabiyyin to mean 'the confirmer of the prophets' (musaddiq 

an-nabiyyin), claiming that this is the sole status of the Holy Prophet 

(PBUH) (Haddad, 1982 (2), pp. 888–889). 2. Muhaymin: Joseph 

Haddad translates the word Muhaymin in Verse 48 of Surah Al-

Ma'idah, which is mentioned in description of the Holy Qur'an, as 

meaning 'witness' (shahid). In his view, the role of the Holy Qur'an is 

merely to confirm the past celestial books (the Gospel and the Torah) 

and witness to their truthfulness and validity (Haddad, 1986, p. 72). 
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Hadith (narrations) also support the supremacy and abrogative role 

of the Qur'an. For example, the Holy Prophet (PBUH) states: 'Indeed, 

Allah, the Mighty and Majestic, has made my Book dominant (Al-

Muhaymin) over their books and an abrogator of them' (Majlisi, 1404 

AH, Vol. 16, p. 329; Vol. 9, p. 292); truly, God Almighty has placed 

my Book as dominant and abrogating over previous scriptures. In 

another narration, it is recorded: 'And of the grandeur of his status is 

that Allah abrogated all other laws with his Sharia, while He did not 

abrogate his Sharia' (ibid., pp. 336 and 414). Likewise, when the Holy 

Prophet (PBUH) saw sheets of the Torah in the hands of Umar ibn al-

Khattab, he became angry and stated: 'By Him in Whose Hand is the 

soul of Muhammad, if Moses were now among you and you followed 

him and left me, you would have undoubtedly gone far astray' (Al-

Haythami, 1408 AH, Vol. 1, p. 174; Al-Muttaqi al-Hindi, 1409 AH, 

Vol. 1, pp. 163 and 180; Motahhari, 1999, p. 327). 

The Relation of Finality to Human and Religious Perfection 
The late Ayatollah Tabatabaei (ra) associates finality with human 

perfection. However, this perfection does not entail independence 

from the religion of Islam; rather, it refers to a state of perfection 

whereby humanity, relying on the teachings of religion, is capable of 

organizing its life in accordance with divine instructions: 'The religion 

which is considered the Seal of Religions establishes a boundary for 

human development, because it deems its Sharia as un-abrogatible and 

the Holy Prophet (PBUH) as the final prophet, and it must be said that 

the social and individual development of humanity is at a level where 

the laws and teachings of the Qur'an suffice it, and it stands in need of 

nothing further' (Tabatabaei, 1417 AH, Vol. 2, p. 133). 
On the other hand, Ayatollah Tabatabaei believes that religion, 

upon reaching its state of perfection, contains within itself everything 

that humanity requires. He states: 'The religion of God is ever-

progressing toward perfection, to the extent that it encompasses all 

laws and instructions that cover all of humanity's needs in life. In such 

a situation, religion is concluded, and no other religion comes from 

God. On the contrary, when a religion is the finalizer of religions, it 
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must be inclusive and comprehensive of all human needs, and God 

Almighty states in Verse 89 of Surah Al-Nahl: "And We have sent 

down to you the Book as an exposition of everything"' (Tabatabaei, 

1417 AH, Vol. 2, p. 130). 
Based on this, it can be asserted that finality rests upon two main 

pillars: the perfection of man and the perfection of religion. Ayatollah 

Motahhari states regarding human perfection: 'The reason for the 

renewal of laws... was that humanity was incapable of receiving its 

comprehensive and general program. With the emergence of such 

capacity and possibility, the comprehensive plan was placed at 

humanity's disposal, and the reason for the renewal of laws and 

prophethoods was eliminated' (Motahhari, 1999, Vol. 2, p. 184). Paying 

attention to these points, it can be said that the finality of prophethood 

does not mean that humanity's need for divine teachings and revelatory 

guidance has ceased, or that prophethood concluded because of human 

self-sufficiency (Motahhari, 2000, Vol. 3, pp. 185–186). 

Conclusion 
Although Joseph Haddad underwent significant efforts in his 

Qur'anic studies and dedicated many years of his life to this path 

despite not being a Muslim, he fell into critical errors in his research, 

which has been subjected to scholastic critique. Finality of 

Prophethood (Khatamiyyat) means that after the Islamic dispensation, 

no legislative or missionary prophet will come. The meaning of 'Seal 

of the Prophets' (Khatam an-Nabiyyin) is that the record of 

prophethood and messengership has closed with the Holy Prophet 

(PBUH), while his Sharia and religion remain enduring and eternal 

until the Day of Resurrection. The issue of finality is an intra-religious 

one, and the source of belief in it is the Qur'an and the narrations of 

the Infallible Imams (PBUH). If the Holy Qur'an and mutawatir 

(successive) narrations had not unveiled this truth, humanity would 

not have been able to verify or refute it solely by relying on rational 

arguments, for such capacity does not exist in pure reason alone. 
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According to Joseph Haddad's perspective, the words Tafsil, 

Mufassalan, and Fussilat mean 'Arabization,' 'Arabized,' and 'translated 

into Arabic,' claiming that the Holy Qur'an is merely an Arabic version 

of 'the Book' whose teachings the Holy Prophet (PBUH) learned from 

Christian scholars and then taught to the Arabs in Arabic. This claim is 

completely invalid and rejected by clear textual and historical evidence. 
Several verses of the Holy Qur'an refer indirectly and through 

implicative indication to the issue of finality. Successive narrations 

from the Infallible Imams (PBUH), the statements of major 

commentators of the Holy Qur'an, and scholars in interpreting the 

verses of finality all unanimously agree on the completion of 

prophethood with the Holy Prophet (PBUH) and his eternity. 
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