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 :  الكلمات الرئيسية
 الاعت  الح ين)ع(،  

 زیتجة الواجث،  
 هيهتت عنت الذلا،  

 الخطتب الاقىيج ،  
 . الحضتجة الام عيا الج ی ة

 

الىه   نأنليتء  للأنبيتء  الق ميا  ال تحا  جمتلابهم    – بحظ   عجتلات  عخ ىف    –ف  
لا   ع ين  بيبتط  نبيببط  نال کتعل،  ال نوع  بين  بججع  ع ة رة،  نعؤشيات  ب جتت 
لىظتلم  نالجةتریا  لىجظىو   ال الجا  ال يتميا«  »الججتجما  ظتهية  نبة   ینفصم. 

لجؤشي الجيك ي نالجتعع بينهم ناح ة عن أهم هذه الجؤشيات، بل یجکن ال بتجهت ا
ف  عجتل »الحکم الحضتجي«. نب ة  هذه ال جاما لل  بنتنل ال جا الکتجی عيا 

الذل   نجفض  الةّ ة  نحو  نال ة   الظىم،  ف  عجتل عحتجبا  الح ين)ع(   – للإعت  
ال يتم  فکيه  عن  عهجتً  ة ءاً  بشکل  لصيه -ال    حکت   ض   نةهتره  الاله  

ت  بتلال جتر لى  – الج  ىطين     رلالات »زیتجة الواجث« نالح یث الشهيي »هَيْهَتتَ عِنَّ
ال حىيى   الجنهج  لى   بتلال جتر  نذلك  ا«  لَّ ال    -الذِّ الن تسج  أبيز  نعن  الوصف . 

بن  لىح ين  الأمتميا  النضتل  نعواقف  ه ف  فةتليا  ال جاما:  لليهت  بوصىت 
م کبتج الةتلج ، لى )ع( ف  لیقتظ ضجيي الأعم الام عيا الجةتصية، نعواةها الا 

القترة   بين  نال آزج  ال  حم  نبة ی   لى ین،  الجةتریا  ال ينتجیوهتت  نلضةتف 
الام عيين، نبشجيع نبوةيه ةبها عحوج الجقتنعا لجواةها ظتهية الام عوفوبيت  
الام کبتجیا نالصهيونيا. نأخيياً، بحتنل هذه ال جاما الاةتبا لى  ال ؤال ال تل :  

لى  یجکن  ع ى  أي  »زیتجة لل   نعضتعين  الح ين)ع(  الاعت   عومولا  ف   ةجق 
أن یىةا رنجاً ام يابيجيتً ف  عياةةا    –عن حيث »الة الا نعحتجبا الظىم«    –الواجث«  

ال ح يا  البن   لاص ح  نال ة   الجةتصي،  الام ع   الةتلم  بح یتت  نبشخيص 
عن خ ل  الجةيقا نالجشوّها، نالوصول لل  الحضتجة الام عيا الج ی ة الکبيى  

 خىق خطتب لقىيج  ی جحوج حول الخطتب الشتعل لىثوجة الام عيا الایيانيا؟ 
ا«: ال ح  يْهتت)ع( الجنتهض لىظىم بجنهج »هَ  ينالاعت  الح  يت ق .  (1447) ی اله،  تنبوش: استناد لَّ ت الذِّ لى    ييهتنبأث  یتتعِنَّ

الام ع  الحضتجة  الحتضي  ياحُکْم  الةصي  المعاصرة.  ف   والتحديات  الإسلامي      .270-247،  (1)  1،  التراث 
https://doi.org/10.48309/ihcc.2025.541421.1003 

 

 . الجؤلفون ©.                                                                ان شتجات متع  ناشر:

https://doi.org/10.48309/ihcc.2025.540904.1002
https://doi.org/10.48309/ihcc.2025.540904.1002
qer.journals.miu.ac.ir


 التراث الإسلامي والتحديات المعاصرة  248
 

 ة مقدمال. 1
یُةَ ُّ قيت  الاعت  الح اين)ع( ح ثتً عصاييیتً ف  ال تجیا الاما ع ، رأبت ال جاماتت لى  بنتنُله عن 
ةواناا ع ةا رة. فهاذه الواقةاا ب جاتنز كَوْنَهات حا ثاتً باتجیخياتً عحضاااتً ل کون »عا جماااا« ن»نجوذةاتً خاتلا اً«  

رنعتً    -لىيهم ال ا  -نليتء  لىنضاتل ضا  الظىم نالاما کبتج. لق  اب اجت ال اتحا الق مايا للأنبيتء نالأ 
ب اجتت عشا يكا، عنهت نُصاية الجظىو  نعقتجلا الظتلم، نق  ة اَّ  الاعت  الح اين)ع(، بصاف ه الوجیثَ  
الحقَّ لهذا الج اتج، هذه ال اجا ف  ذجنة كجتلهت. ب اة  هذه ال جاماا، بتلاما نتر لل  عضاتعين »زیتجة  

ا«، لل  بحىيل الأبةتر الکتجی عيا لشااخصاايا الاعت   الواجث« الةجيقا نالشااةتج الختل  »هَيْهتتَ عِنَّ  لَّ ت الذِّ
ل ة ءاً كبيياً عن فکيه  الح اين)ع( ف  عجتل عنتهضاا الظىم، نال شابث بتلة ة، ننبذ الذل، نال   بُشاکِّ

الاله . یواةه الةتلم الاما ع  ف  الةصاي الياهن بح یتت ل ی ة، عنهت الهججتت الثقتفيا  -ال ايتما 
ج  بحت لنتنین عثل »الاماا عوفوبيت« ن»الشاايةافوبيت«. نعن هنت، فعن للترة قياءة  ل ماا کبتج الةتل

رجنس لتشاوجاء نبيتن رنجهت ف  لیقتظ الشاةوب الج اىجا، نبة ی  ال ضاتعن الاما ع ، نبوةيه ةبها  
  الجقتنعا ف  عواةها قوى الامااا کبتج نالصاااهيونيا، بُةَ ُّ عن الضاااينجات ال   لا عِيَاء فيهت. یه ف هذا 

البحاث لل  الاةاتباا لن ال اااؤال الجوهيي ال اتل : لل  أي عا ى یجکن لى فکي الةجيق ف  عا جماااا  
الاعت  الح اين)ع( نعفتهيم الة الا نعنتهضاا الظىم الواجرة ف  زیتجة الواجث، أن یىةا رنجاً اما يابيجيتً  

نبحقيق الحضااتجة    ف  عياةةا ال ح یتت الياهنا لىةتلم الاماا ع ، نلصاا ح البن  ال ح يا الجةيوبا،
 الام عيا الج ی ة، لبي لجمتء خطتبٍ لقىيجٍ  قتسمٍ لى  خطتب الثوجة الام عيا ف  لیيان؟

 . منهجیة البحث ٢
نج ت هذه ال جاماا بتما خ ا  الجنهج ال حىيى  

ُ
الوصاف ، عع ال جتر الجنهجيا الجک بيا. نبم ةجع  - أ

البيتنتت الجطىوبا عن خ ل ال جاما نب نین الجةىوعتت بشکل عنهج  عن عصترج عک بيا عوثوقا بشجل  
ننيا الج خصاصاا. نف   النصاو  ال تجیخيا نال ف اييیا ناليناسيا، بتلاضاتفا لل  الجقتلات نالجواقع الالک ي 

لجىيا ال حىيل، ةيى أنلًا رجامااا الجفتهيم الأمااتماايا عثل »الظىم«، ن»الحضااتجة«، ن»زیتجة الواجث«،  
ا« لًویاتً ناصاااط حياتً. ثم، نباتلامااا ناتر لل  الأرلاا ال اتجیخياا ناليناسياا الج يناا، بم  لاَّ ت الاذِّ ن»هَيْهاتتَ عِناَّ

نلا مايجت لنصايي عنتهضاا الظىم نال شابث بتلة ة فيهت. نف   اما خ   الأبةتر الجخ ىفا لقيت  لتشاوجاء،  
الخطوة الأخيية، بم عن خ ل بحىيل الجح وى النول ، بوضاي  ناما ن تع ل قا هذه الةنتصاي ب ح یتت  
الحُکم الحضاتجي ف  الةتلم الجةتصاي، نرنج خطتب الثوجة الاما عيا ف  لیيان، بصاف ه الوجیثَ لج جماا  

 .ل قتجب الاقىيج  ل حقيق الحضتجة الام عيا الج ی ة الح ين)ع(، ف  لح اث ا 
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 . منهجیة البحث 3

 :یجکن بصنيف ن تسج هذا البحث ف  عحتنج جسي يا ل ة

 أ( وراثة الإمام الحسین)ع(: استمراریة خط الرسالة في مناهضة الظلم 

یوضااِّ  بحىيل »زیتجة الواجث« أن الاعت  الح ااين)ع( بصااف ه ناجثَ الأنبيتء، هو حتعلف لأه افهم  
نعقتصا هم نعنهجهم ف  الحُکم البتن  لىحضاتجة. نلا بق صاي هذه الوجاثا لى  الأعوج الجتریا فح اا،  

لجةنویا«.  بل بشاااجل عنصاااا »الخىيفا الىه«، ن»لىم« الأنبيتء، ن»الک ا ال اااجتنیا«، ن»عق نيتبهم ا
نب جىّ  بوضاااوح ف  نص هاذه ال یاتجة عفاتهيم باتجزة عثال »الامااا ضاااةاتف ف  عواةهاا الاضااا ل«،  
ز ف  عواةها الذل«. نال فت أن اما ضاةتف الاعت  لم  ن»عنتهضاا الظىم ف  عواةها الظىم«، ن»ال ة ُّ

مااة  لاحيتء    یکن یةن  قبوله بتلظىم؛ فهو ف  ذجنة عظىوعي ه، نبتلوقوف نالصااجور ح   الاماا شااهتر،
تله فح ا، بل  مانا جماول الىه) ( نلجماتء ال وحي  نالة ل. لم یق صاي هذا القيت  لى  فضا  ی ی  نلُجَّ
أثبت أیضااتً أن الظىم رييُ ع اا قي، نأن الجظىو  بعجاربه ناماا ةتن ه بتلىه بةتل  یجکنه اماا خ   حقّه.  

كبي یکجن ف  اخ  ال   لتشاوجاء لل  عجير عنتمابا ذكيى؛ نبةبتجة الاعت  عوما  الصا ج: لن الخطي الأ
 .ف  حين أن صى هت بتلجتض  نالج  قبل یحوّلهت لل  حيكا رینتعيا نةتجیا رنعتً ف  ال تجیا

ة«: الخطاب الدلالي الکوني للعزة ومناهضة الظلم  لَّ ا الذِّ یْهات  مِنَّ  ب( »ه 

ل الشاةتج ال تجیخ  للإعت  الح اين)ع( ف  یو  لتشاوجاء  ا«  –یجثِّ لَّ ت الذِّ بجىيتً ناضاحتً  –»هَيْهتتَ عِنَّ
طىِقَ جراً لى  الانذاجِ الجُذِلِّ لةبي   

ُ
ليمااتلا الة ة نالحيیا ف  ع جمااا الح ااين)ع(. هذا الشااةتج، الذي أ

جاً   ف  لیجتن جاماا، نبقوى لجيقا، نلجارة صاىبا. نق   الىه بن زیتر القتسل لعت البيةا أن الجوت، كتن ع جذِّ
اماُ جِ َّ هذا الجوقف عن ال يبيا الالهيا نفطيبه الطتهية ال   لم بقبل عطىقتً بطتلا الأرنيتء نلا بتلحيتة  
الذليىا. نی وافق هذا الخطتب كىيتً عع ال ةتليم القيآنيا ال   بجةل الة ة لىه نليموله نلىجؤعنين نح هم  

(. نبتل تل ، فعن قيت  الاعت  الح اين)ع( یيع  لىجوقف الاله  الثتبت ف   ٨، الجنتفقون:  ١٣٩)الن اتء:  
نةاه الانحياف نالظىم، الاذي لم یقوَ أي لاتعال لى  زل ل اه. نهاذه اليماااتلاا لا بق صاااي لى  زعاتن أن 

 .عکتن عح رین، بل ه  عُىهجا لکل أحياج نطتلب  حق ف  الةتلم، ف  كل لصي نعکتن
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 ج( الثورة الإسلامیة في إیران؛ الوریث لمدرسة الحسین)ع( في مناهضة الظلم

لطتلجت كتنت نهضااا لتشااوجاء عصاا ج للهت  لىثوجات الجنتهضااا لىظىم، نبُةَ ُّ الثوجة الاماا عيا ف   
لیيان بقياترة الاعات  الخجين )قا س مااايه(، بج ااايا اً أصااايً  لهاذا الاجث. فباتلامااا ىهات  عن رجنس  

ا«، ةةل الاعت  الخجين  عىحجا الح اي لَّ ت الذِّ ن)ع( أماتماتً لنضاتل  لتشاوجاء، نلا مايجت شاةتج »هَيْهتتَ عِنَّ
الشاةا الایيان  ضا  اما ب ار نظت  البهىوي ناما کبتج الةتلم. نكتن یيى أن الصاياع عع الة ن هو »حيب  
ى الجفهوعاتن   لقاتسا یاا نأیا یولوةياا بين الامااا   نالکفي« لا بة يف باتلجًيافيات نلا باتلحا نر. نقا  أرَّ

ف هجت جكنَ  هذه النهضاا، رنجاً عحوجیتً  الأماتمايتن »عنتهضاا الاما کبتج« ن»ال فتع لن الجظىو «، بصا 
ف  ان صاتجهت ناما جياجهت. نلم یق صاي اما جياج هذا الفکي لى  فکي الاعت  الخجين  فح اا، بل اع    
أیضااتً لل  خطتب قتس  الثوجة الاماا عيا؛ حيث یؤكِّ  مااجتح ه رنعتً لى  »جفض الججتشااتة عع القوى 

« ف  أنحتء الةتلم كتفا، نلا ماايجت ف  فى ااطين. نق   الجة  یا« ن»رلم الجظىوعين رنن قي  أن شاايط
 .ال يف بهذا النهج الة ی  عن النتشطين نالةىجتء لى  الج  وى الةتلج 

 د( عاشوراء ودورها في بناء الحضارة الإسلامیة الجدیدة 

لن بحقيق الحضااتجة الاماا عيا الج ی ة ی طىا فهجتً لجيقتً للأبةتر الحضااتجیا لجىحجا لتشااوجاء 
 :نجبطهت بتلحُکم الام ع  ف  الةصي الياهن. نیجکن بحقيق هذا اله ف عن طيیقين

كس ايسيييلايي اي ليمي:  - الةاتلم تنسييييط ب ياح ال ا قاترة نعفکيي  بين  بناتء  عن خ ل حواج 
الاماا ع ، نال يكي  لى  الجبترا الجشاا يكا عثل الة الا، نالاماا ق ل، نالجقتنعا، عع ال جيك  حول  

 .بةتليم لتشوجاء

یجکن لخطتب الثوجة الاماا عيا، بصااف ه المعایرة بواسيي ة ب اح الرورة ايسييلايية يي نیرا : -
»الا ال الجيك ي«، أن یةاترِلَ الةناتصاااي الحاتكجاا ف  لجىياا البناتء الحضاااتجي، باتلال جاتر لى  بطویي  
الامااا   الأصااايال، نبة ی  الة قاتت ال اااىجياا عع الا نل ريي الجةاتریاا، نالجقاتنعاا ف  نةاه القوى 

لهاذا الخطاتب یجکنهات أن بُحاِ ثَ نهضاااا الحضاااتجة الجة ا یا. نیُةاَ ُّ الصاااحوة الامااا عياا رالا عهجاا  
 .الام عيا
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 هـ( التحدیات والعقبات 

یواةه بحقيق الحضاااتجة الامااا عيا الج ی ة لقبتت ل ة، عنهت: النظية ال اااطحيا لى ةتليم ال ینيا  
نثقاتفاا لاتشاااوجاء، نضاااةف الاه جات  بقوة الاة هاتر نالفقاه الباتن  لىنظم، نالججور ف  عواةهاا ال قىيا   

  الألج   نالحا اثاا نلا   القا جة لى  لیجاتر طيیق ثاتلاث، نظاتهية فصااال الا ین لن ال اااياتماااا، نال قىيا 
لىحضاتجة الًيبيا، نلهجتل الج ا ضاةفين، نأخيياً، الفيقا نال ج ي ف  الةتلم الاما ع . نی ًىا لى  هذه  
 ال ح یتت بحقيق نح ة الحکت  نالشةوب الام عيا نبن يق الخطتبتت بتلام ىهت  عن ع جما لتشوجاء. 

 . الخاتمة٤
ا«، نجوذةاتً فيیا اً نریناتعياتً لىحُکم  لاَّ ت الاذِّ یُةاَ ُّ قيات  الاعات  الح اااين)ع( بشاااةاتجه الخاتلا  »هَيْهاتتَ عِناَّ
الحضاااتجي ف  الةاتلم الامااا ع . نبُظهي هاذه الواقةاا أن الة ة، نالةا الاا، نبحجال الج اااؤنلياا بجاته 

ال جامااا لل  أن ع جمااا    الجج جع، ه  أجكتن أمااتماايا لأیا حضااتجة حيا ننتبضااا. نبشاايي ن تسج هذه
الح ااين)ع(، عن خ ل بيتنهت الجفهو  الحقيق  لىة ة ننفيهت لأي شااکل عن أشااکتل الذل ف  نةه 
الظتلم، اماا طتلت أن بُىهم نهضااتت كبيى عثل الثوجة الاماا عيا ف  لیيان، نأن بوةّه نبقوّي ةبها  

عيا، بصاف ه الوجیث الأصايل لهذه  الجقتنعا ف  عواةها الاما کبتج الةتلج . نلن لخطتب الثوجة الاما 
الج جمااا، القُ جة لى  لةا رنج »ال ال الجيك ي«، نالامااهت  ف  بن اايق الخطتبتت الاقىيجيا نلیجتر  
ال ضاتعن بين حکوعتت نشاةوب الةتلم الاما ع . نمايکون هذا خطوة أماتمايا ف  عواةها ال ح یتت  

عيا الج ی ة. حضاتجة لا بقو  لى  الً ن، الجةق ة لىةصاي الياهن نال وةه نحو بحقيق الحضاتجة الاما 
بل لى  ال أثيي الفکيي نبق یم نجوذع ع  ااتٍ  لىحيتة قتسم لى  الاماا   الأصاايل. نلىيه، فعن للترة 
قياءة بةتليم لتشااوجاء بتماا جياج نبطبيقهت ف  الججتلات ال اايتماايا نالاة جتليا نالثقتفيا الجخ ىفا،  

ا لاماا ةترة لظجا نقوة الةتلم الاماا ع  ف  عنظوعا  لي اات خيتجاً فح ااا، بل ه  ضااينجة ح جي
 . الحضتجات الةتلجيا



 

252 
 

The Uprising of Imam Ḥusayn (AS) Against Oppression: 

The Approach of "Hayhāt minnā al-dhillah" (Far Be It 

From Us to Accept Humiliation), Its Challenges, and Its 

Impact on Civilizational Governance in the 

Contemporary Islamic World 

Yadullah Chopani1  

1. Corresponding Author, Department of Islamic Studies, Payame Noor University and Islamic 

Azad University, Tehran, Iran. Email: y_chopani0124@yahoo.com 
 

Article Info ABSTRACT 
Article type: 

Research Article 

 

 

Article history:  

Received: 15 March 2025 

Received in revised form:  

15 April 2025 

Accepted: 7 May 2025 

Available online: 17 June 2025 

 

Keywords: 

Imam Ḥusayn (AS), 

Ziyārat Wārith, 

Hayhāt minnā al-dhillah, 

Regional Discourse, 

New Islamic Civilization. 
 

The sacred realms of the prophets and divine saints, across 
the various dimensions of their missions, are characterized 
by numerous yet corresponding features that share an 
inseparable connection. One of the most significant of these 
features, which essentially serves as a central feature and a 
common aspect of their civilizational governance, is the 
phenomenon of political engagement grounded in 
supporting the oppressed and opposing the oppressor. This 
article seeks to analytically and descriptively explore the 
charismatic character of Imam Ḥusayn (AS) in the realms of 
resisting oppression, upholding dignity, and rejecting 
humiliation—a major part of his political-theological and 
combative stance against the tyrannical rulers of his time— 
through an analytical reliance on the profound implications 
of “Ziyārat Wārith” and the renowned dictum, "Hayhāt 
minnā al-dhillah." Among the findings of this research is the 
enduring effectiveness of the objectives and principled 
positions of Ḥusayn ibn Ali's (AS) struggle in awakening 
contemporary Muslim nations, confronting arrogance, 
weakening anti-religious scenarios, fostering solidarity and 
synergy among Islamic leaders, and emboldening and 
directing the Axis of Resistance confronting hegemonic 
Islamophobia and Zionism. Ultimately, the article addresses 
the extent to which profound contemplation of the corpus of 
Imam Ḥusayn (AS) and the content of Ziyārat Wārith, 
concerning "justice-seeking and opposition to oppression," 
can play a strategic role in re-evaluating and diagnosing the 
challenges facing the Islamic world today, striving to reform 
defective and obstructive substructures, and achieving the 
grand new Islamic civilization through the creation of a 
regional framework centered on the comprehensive 
discourse of the Islamic Revolution of Iran.   
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Introduction 
Historical study reveals that the personality of Imam Ḥusayn (AS) 

and his Ashura movement, from his birth to his martyrdom, has always 

possessed an unparalleled allure in history and the narratives of great 

figures. Courage, generosity, and profound political insight are but a 

few examples of the distinguished dimensions of his personality. By 

contemplating the content of the eloquent "Ziyārat Wārith," Imam 

Ḥusayn (AS) can be understood not only as the true inheritor of the 

previous prophets and saints but also as one whose character is vividly 

evident in explaining and exposing the oppression of the tyrannical 

rulers of his era, such as Yazid ibn Muʿāwiyah and his supporters, as 

expressed in the visitation: "…Great indeed is the calamity and 

immense is the tragedy brought upon us and all Muslims by your 

[loss]…". By proclaiming the eternal slogan "Hayhāt minnā al-dhillah". 

Imam Ḥusayn (AS) established a monumental movement for resisting 

oppression and asserting freedom against the apparatus of injustice. 

The great movement of Ashura did not remain confined to its own 

time and place. Rather, the Imam’s charismatic personality and lofty 

objectives, after his martyrdom, acquired dimensions transcending time 

and place and attained a universal aspect. As history progresses, the 

profound theological-mystical concepts, the resistance to tyranny, the 

rejection of humiliation, and the love of freedom latent within this 

movement become increasingly manifest for two main groups: genuine 

mystics and the truth-seeking, freedom-loving strugglers, both Muslim 

and non-Muslim. Consequently, followers from both groups often 

regard Imam Ḥusayn (AS) as a guide and a source of inspiration for 

love, transformation, and freedom. 

In the contemporary era, given the extensive propaganda clamor and 

assaults by the enemies of Islam —who, under titles such as "Soft 

Power," "Islamophobia," and "Shiʿa-phobia," strive to mobilize their 

resources worldwide and engage in battle against Muslims— these 

discussions, therefore, gain added importance. These efforts are 

particularly directed against the "Islamic Revolution of Iran," a 

revolution globally recognized as the great standard-bearer of the Ashura 

movement's "Confrontation with Arrogance" (Istikbar-stizi), the inheritor 
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of the banner of Islamic Awakening thought, and the facilitator of the new 

Islamic civilization in the Middle East. The enemies, in response to this 

strategy, seek to globalize their own ideas, create challenges, and 

ultimately dominate the very existence of nations. 
Research Objectives and Necessity: This research aims to derive 

lessons from the Seerah of Imam Ḥusayn (AS) regarding confrontation 

with arrogance and the rejection of humiliation, and to explain the role 

of the Islamic Revolution of Iran in the awakening of the Islamic world 

and the advancement of the new Islamic civilization. Other objectives 

include strengthening the unity and solidarity of Muslim governments 

and nations through the discourse of the "Oppression-Resisting 

Supporters of the Oppressed," and demonstrating political authority. 

The significance of this research lies in raising societal awareness—

particularly among youth—about the multidimensional aspects of 

Imam Ḥusayn’s (AS) life, aligning approaches, developing a culture of 

resisting oppression, fostering religious convergence, and analyzing 

beliefs to achieve a common goal, as well as preventing religious and 

political challenges and doubts through the identification of enemies. 

Research Methodology: The research method in this article is 

analytical-descriptive, conducted through library studies and some 

online sources, accompanied by note-taking. 

Literature Review 

Leila Ghorbani and Maryam Amirmoghaddam (2018), in their 

article "Methods of Imam Ḥusayn's (AS) Confrontation with the 

Arrogant of His Time," provide a deep analysis of the methods of Imam 

Ḥusayn's (AS) struggle against the tyrannical rulers of his era. This 

article, while defining the arrogant as those who usurp power and 

belittle the people, examines the characteristics of arrogance (such as 

deceit and oppression) versus the traits of Imam's anti-arrogance stance 

(including opposition to discrimination and fighting against religious 

innovations). While this study provides a basis for the present research, 

our study has a broader approach, seeking to examine the political-

social consequences of this movement in today's world, especially in 

connection with the Islamic Revolution of Iran. 
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Seyyedeh Marzieh Yathrebi, Mobina Ghasemi, and Afsaneh Kazemi 

(2012), in a study titled "Examining the Role of Ashura Culture in the 

New Islamic Civilization," investigated the impact of civilization-

building components derived from the culture of Ashura for the revival 

of the new Islamic civilization. In this regard, the components of 

reformism, freedom and dignity-seeking, steadfastness and resistance, 

revival of the school of martyrdom, resisting oppression, and spreading 

justice were analyzed as political components of Ashura culture. 

Masoumeh Akbari and Rahman Shouriyeh (2017), in an article titled 

"A Comparative Analysis of the Concepts in the Vocabulary of 'Ziyārat 

Wārith'," conduct a comparative analysis of the concepts in the 

vocabulary of "Ziyārat Wārith" with a focus on the Holy Quran. The 

authors state that based on Ziyārat Wārith, Imam Ḥusayn (AS) is 

introduced as the inheritor of the prophets. This inheritance includes the 

attributes and perfections of the divine prophets (such as innate 

knowledge, reception of revelation, and possessing miracles), 

indicating the sublime status of Imam Ḥusayn (AS) before God. The 

research, focusing on the Quran, besides conceptualizing the terms 

"Islam" and "inheritor," expounds on the general attributes of the Imams 

in inheriting from the prophets and then the specific attributes of Imam 

Ḥusayn (AS) in this regard. 

The present research, unlike other studies, specifically analyzes the 

concepts of "being oppressed" and "resisting oppression" of Imam 

Ḥusayn (AS) in "Ziyārat Wārith." The goal of this approach is to extract 

patterns of civilizational governance for the Muslim governments and 

nations of the region in confronting hegemonic powers, as well as to 

achieve the process of building a new Islamic civilization, emphasizing 

a common discourse among regional Islamic leaders and its alignment 

with the discourse of the Islamic Revolution of Iran. These 

characteristics distinguish this research from other similar studies. 

1. Conceptualization of Terminology 

The word "Zulm" (oppression) lexically means placing something in 

a position other than its own, tyranny, acting unjustly, and despotism 

(Siyah, 1951, Vol. 3, p. 55). It also means "darkness and blackness, or 
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placing something unjustly in a position other than its rightful place" 

(Gharib, 1987, Vol. 1, p. 713). Just as a person cannot see in the 

darkness, when committing oppression, it is as if they have plunged into 

darkness and cannot perceive the truth. Generally, it can be said that 

"Zulm"means tyranny and placing something in other than its proper 

place (Rampuri, 1984, Vol. 1, p. 569). 

"Zalimun" (oppressors) are those who prevent people from the path 

of God through various means, whether by casting doubts, through 

threats, or at times through temptations and the like, and the goal of all 

of them is one: to deter from the path of God Almighty. Therefore, 

violence, autocracy, ambition, and selfishness can be counted among 

the causes of oppression. The individual subjected to oppression and 

tyranny is called "Mazlum" (the oppressed). 

"Inzilam" means submitting to oppression and is no less than 

oppression itself. "Inzilam" is to commit oppression against oneself. It 

is to oppress an entire nation (Imam Khomeini (RA) , 1989, Vol. 11, pp. 

255-256). In Shiite jurisprudence, he referred to oppression as a 

"forbidden act" (Imam Khomeini (RA) , 1989, Vol. 1, p. 73). 

"Ziyārat Wārith" is one of the famous visitation texts for Imam 

Ḥusayn (AS) recited in Karbala. This visitation is part of the 

instructions for visiting the third Imam of the Shia, which Imam al-

Sadiq (AS) taught to Safwan bin Mihran. 

"Tamaddun" (civilization), an Arabic word from the root "m-d-n" 

and "Madinah" (city), is derived (Ibn Manzur, 1994, Vol. 12, p. 402). 

Today in Arabic, the word "Hadarah" often carries the semantic role 

of "Tamaddun," which itself is used less frequently in Arabic 

(Azarang, 2015, p. 15). Civilization is the result of cultural excellence 

and the acceptance of social order. It is the exit from Bedouin life and 

stepping onto the highway of the institutionalization of social affairs, 

or, according to Ibn Khaldun, it is becoming cultivated (Velayati, 

2005, p. 31). 
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2. Imam Ḥusayn (AS) as the Inheritor of the Prophets in Ziyārat Wārith 
In a section of the the profound and spiritually significant Ziyārat 

Wārith, we recite: "…So may God curse the people who saddled and 
bridled [their horses] and prepared to fight you…"; "…Great indeed is 
the calamity and immense is the tragedy brought upon us and all 
Muslims by your [loss]. So may God curse the people who killed you, 
and I declare my innocence before God and before you from them…". 
Each of these phrases carries its own profound interpretation and 
message, which cannot all be addressed in this article. However, its 
general content points to several major themes—most importantly, the 
inheritance of the objectives, methods, and principles of Islamic 
civilizational governance, particularly the struggle against oppression 
and support for the oppressed, as inherited from previous prophets and 
divine saints. 

In the text of Ziyārat Wārith, words and concepts such as "being 
subjected to oppression versus perpetrating it," "resisting oppression 
versus advocating for it," and "maintaining dignity versus accepting 
humiliation" are prominently and beautifully manifested. However, 
being wronged does not necessarily imply acquiescence to oppression. 
One may be wronged without being submissive. The Imam was 
wronged by his enemies, grievously so. He, his family, and his loyal 
companions were subjected to the relentless oppression of the tyrants 
of their age; yet they never acquiesced to it; instead, they stood firm in 
their unwavering stance of resistance. The evidence for this claim is 
their refusal to surrender to oppression and the satanic demands of the 
enemy, their covenant with God, and their steadfast resistance unto 
death in reviving the tradition of the Messenger of God (PBUH), which 
was the establishment of monotheism and justice... The uprising of 
Ashura not only exposed Yazid and his agents but also dismantled, 
throughout history, the oppressive apparatus of their rule, proving that 
on the page of time, oppression is transient, and the oppressed, with 
resolve and divine assistance, can secure their freedom and rights. 

Naturally, the objectives of Imam Ḥusayn's (AS) movement and the 
profound event of Ashura, as well as his divine character, are not 
confined to his own era or community. Rather, they offer lessons that 
have served as an instructive and a perfect model for all truth-seeking 
and freedom-loving individuals of the world in every era. 
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Ziyārat Wārith is mentioned in numerous books, such as "Al-Mazar " 
by Sheikh al-Mufid (p. 106), "Misbah al-Mutahajjid" by Sheikh al-Tusi 

(Vol. 2, p. 720), and other reliable Shi'a sources. "This visitation is, in 

fact, part of the instructions for performing the Ziyarat of Imam Ḥusayn 

(AS) at his burial site, to be recited upon reaching the sacred shrine at 

the head of the Imam's grave" (Ibn Tawus al-Hilli, 1994, Vol. 2, p. 63). 

Some refer to Ziyārat Wārith as the "Ziyarat of Imam Ḥusayn (AS) on 

the Day of Arafah" (Ibn Mashhadi, 1998, p. 462), while others include 

it in the recommended practices for the night and day of Arafah as well 

as the night and day of Eid al-Adha (Kaf'ami, 1985, p. 501). Notably, 

there are several other Ziyarat texts that bear strong resemblance to this 

one, particularly in their opening passages. 

Regarding the meaning of inheritance, it has been said: "It means the 

transfer of something from a person whose worldly life has ended to 

another person. This thing can be both material and spiritual" 

(Mustafawi, 1989, Vol. 14, p. 78). Islamic sources indicate that ‘Ziyārat 

Wārith’ encompasses both material and spiritual inheritance. These 

include: 

a. The Station of God's Vicegerency (Khalifat Allah): Just as God 

chose Adam (AS) as His vicegerent on earth, the other prophets and 

their successors were also luminous guides for humanity as God's 

vicegerents on earth, inheriting this station one after another. Imam 

Ḥusayn (AS) also assumed this spiritual station after his grandfather, 

father, and brother. 

b. Knowledge: Many narrations and Ziyarat texts state that Imam 

Ḥusayn (AS) and the other pure Imams (AS) are the inheritors of the 

knowledge of the prophets, particularly the Prophet of Islam (PBUH): 

"Peace be upon you, O Leader of the Believers and inheritor of the 

knowledge of the prophets and scion of the successors" (Ibn Qulawayh, 

1977, p. 318). Regarding this, Imam al-Sadiq (AS) said: "David (AS) 

inherited the knowledge of the prophets, and Solomon (AS) inherited 

this knowledge from his father David. Muhammad (PBUH) also 

inherited this knowledge from Solomon, and we have inherited it from 

Muhammad (PBUH)" (al-Kulayni, 1987, Vol. 1, p. 225). 
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c. Heavenly Scriptures: According to a Ziyarat mentioned for the 

middle of Sha'ban and the beginning of Rajab, Imam Ḥusayn (AS) is 

the inheritor of the Torah, the Gospel, and the Psalms: "Peace be upon 

you, O inheritor of the Torah, the Gospel, and the Psalms" (Ibn Tawus 

al-Hilli, 1994, Vol. 3, p. 341). This is because the essence and truth of 

these scriptures are the teachings contained within them, and Imam 

Ḥusayn (AS) is aware of those teachings. 

d. Certain Possessions of the Prophets: Some prophets possessed 

sacred objects with miraculous properties, such as the staff and ark of 

Moses (AS) and the ring of Solomon (AS). According to various 

narrations, these sacred relics were transferred to the pure Imams (AS) 

and are currently in the possession of the Imam of the Age (AJ), who will 

use them upon his reappearance (al-Kulayni, 1987, Vol. 1, pp. 231-237). 

Imam Musa al-Sadr stated regarding this matter: 

"The goal of this Ziyarat is to impart movement and dynamism to 

Ashura, to rescue this event from isolation, and to oppose its separation 

from the past and the future. For the entire danger lies in Ashura being 

reduced merely to commemorations, and the event of Karbala being 

confined to books and biographies, or its recitation being solely for 

otherworldly reward. There is a fear that this event may not transcend 

its specific time frame, and the tragedy of Ḥusayn and his companions 

remains buried in the year 61 AH; Ḥusayn existed, was killed, and 

everything ended" . 
He further emphasized that: "If, in the history of the struggle between 

truth and falsehood, we remove the event of Karbala from its specific time 

frame and link it to the past, naturally the event will also be linked to the 

future. Just as we say Ḥusayn is the inheritor of Adam, Noah, Moses, and 

Jesus, and Imam al-Sadiq, al-Baqir, and al-Rida (peace be upon them all) 

are his heirs, so too is anyone who struggles against falsehood and offers 

all their energy and life in defense of truth, his heir" (Ibid). 

Accordingly, the event of Karbala is not an isolated battle or a unique 

phenomenon in human history, it is a distinct link. Naturally, it differs 

from other links in the historical chain of struggle, and just as this link 

is connected to the past, it is also connected to the future. 
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According to Islamic scholars, the Muslim Ummah and Islamic 

society should never lose sight of the event of Ashura as a lesson, an 

exemplar, and a guiding banner. Undoubtedly, Islam lives through 

Ashura and Ḥusayn ibn Ali (AS). As stated in a famous tradition, the 

Prophet (PBUH) said, "And I am from Ḥusayn" (al-Tirmidhi, Vol. 5, p. 

324; also cited in "Al-Irshad" by Sheikh al-Mufid, Vol. 2, p. 127, and 

"Bihar al-Anwar" by al-Majlisi, Vol. 43, p. 262). That is, ‘My religion 

and the continuation of my path are through Ḥusayn (AS)’. 

The Supreme Leader of the Islamic Revolution also emphasized the 

importance of not viewing Ashura through a purely historical lens, 

stating: "Ashura was not merely a historical event but a culture, a 

continuous current, and a perpetual exemplar for the Islamic Ummah" 

(Statements in a meeting with clerics and preachers during Muharram, 

January 25, 2006). 

3. "Hayhāt minnā al-dhillah" (Far Be It From Us to Accept Humiliation); The 

Semantic Discourse of Imam Ḥusayn (AS) in Resisting Oppression and Its 

Universality 

Based on religious texts, the life and governance of the prophets and 

divine saints were framed within monotheism and the mission entrusted 

to them by God. In this path, nothing pertaining to taghut (tyrannical 

power) finds meaning, nor does abasement and humiliation have any 

place. Their honor is derived from divine attributes and serves as a firm 

support in fulfilling their duties and performing their functions 

excellently. The Quran states in this regard: 

"Whoever desires honor [should know that] all honor belongs to God 

entirely" (Surah Fatir, 35:10). "O people, O elites! O vigilant and 

awakened of the Ummah! Whoever among you seeks honor for himself, 

his nation, or his kinfolk must not seek it from anyone other than God, 

nor through submission to any other, for true submission is to the Lord 

alone, entailing complete commitment and meticulous observance of 

His commands and prohibitions in life." "...Indeed, all honor belongs to 

God" (Surah an-Nisa, 4:139). "...But honor belongs to God and His 

Apostle and the faithful, but the hypocrites do not know" (Surah al-

Munafiqun, 63:8). 
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It is for this reason that the movement of Imam Ḥusayn (AS) 

possesses diverse dimensions, various manifestations, multiple fruits, 

and profound, guiding messages. One of the most prominent lessons of 

the Ḥusaynī school is upholding dignity, resisting oppression, and 

cherishing freedom. The rejection of all forms of oppression and 

injustice, the struggle against the arrogant, the taghuts, and the tyrants 

of the time, and the defense and support of the deprived and oppressed 

are inherent in the very essence of Imam Ḥusayn's (AS) movement. The 

slogan "Hayhāt minnā al-dhillah" can be considered the clear 

manifestation of this message of Ashura. 

On the Day of Ashura, Imam Ḥusayn (AS) addressed the army of 

Umar ibn Sa'd as follows: "This [Ubaydallah] son of the one summoned 

[Ziyad ibn Abih] has forced me to choose between two things: the 

sword [death] or humiliation. 'Hayhāt minnā al-dhillah'—Far be it from 

us to accept humiliation!" ("Indeed, the lowly son of the lowly has 

forced us to choose between two things: between [the edge of] the 

sword and humiliation, and far be it from us to accept degradation!" 

(Ibn Shubah al-Harrani, 1984, pp. 240-241; al-Tabarsi, 1983, Vol. 2, p. 

300). Imam Ḥusayn (AS) declares that because God, the Prophet, the 

believers, and pure intellects do not accept surrender from him, he 

prefers death over humiliation (obedience to the oppressors) (al-

Khawarizmi, 2002, Vol. 2, p. 10). 

The prominent Shi'a scholar of Bahrain, Sheikh Isa Qasim, states 

regarding this: 

"The slogan and stance of Imam Ḥusayn (AS) is a symbol of divine 

steadfastness in the face of oppression and deviation. This stance, 

articulated in extremely critical circumstances and under grave dangers, 

was rooted in firm faith, profound piety, and a steely will that no factor 

could shake. The Imam's knowledge, thought, and faith made this 

slogan the axis of all his actions. Behind this steadfastness surged a 

conscious and loving servitude to God, which led the Imam to 

decisively reject a life of humiliation and obedience to base individuals. 

This self-esteem and courage were the legacy of his divine upbringing 

and pure innate nature" . 
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4. The Anti-Arrogance Stance of Imam Khomeini (RA) 's Movement; Inheriting 

the School of Ḥusayn (AS) 

Given its inherently Islamic and oppression-resisting nature, the 

movement of Ashura has always been a source of inspiration for anti-

oppression and pro-freedom movements. The principled struggle of 

Imam Ḥusayn (AS) was a sacred and consequential endeavor that led to 

numerous overt and covert effects in various political, social, and cultural 

spheres. These effects began with the uprisings of al-Mukhtār and the 

Tawwābīn and extended to the great revolution of the Iranian people. 

The movement of Imam Khomeini (RA) , acknowledged by many 

political and social activists and even leaders of movements as one of 

the most significant phenomena of the present century and one of the 

unique uprisings in the history of Islam, derives its remarkable success 

from profound inspiration rooted in the fundamental values of Imam 

Husayn’s (AS) uprising. In this movement, two key principles—

confronting arrogance (istikbār) and defending the oppressed—served 

as authentic inheritances of Āshūrā and played a fundamental role in 

the victory and endurance of this movement. 

a. The Proposition of Confronting Arrogance (Istikbar-stizi) 

The founder of the Islamic Republic of Iran, inspired by the 
teachings and achievements of Ashura, established the Ḥusaynī epic as 
the basis and foundation for the uprising and struggle of the 
revolutionary people of Iran against the despotism of Mohammad Reza 
Pahlavi and global arrogance led by America. The following statement 
by Imam Khomeini (RA) exemplifies his approach to confronting 
arrogance, oppression, and taghut, derived from the principles of Imam 
Ḥusayn's (AS) school: 

The slogan "Hayhāt minnā al-dhillah," as the central message of 
Imam Ḥusayn's (AS) uprising, is clearly manifest in the thought of 
Imam Khomeini (RA)  and his anti-oppression and anti-arrogance 
movement. He emphasized that this strategy transcends time and place. 
He believed: "The great event of Ashura, from 61 AH until Khordād 
1342 (June 1963)”[June 1963], and from that time until the uprising of 
the Ṣāḥib al-ʿAṣr (May our souls be sacrificed for him), is revolutionary 
in every era" (Imam Khomeini (RA) , 1989, Vol. 19, p. 179). 
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In Imam Khomeini (RA) 's thought, struggle against the enemy is 

considered a type of ideological and doctrinal war between Islam and 

disbelief. As he stated: "Our war is a war of ideology; it recognizes 

neither geography nor borders, and we must, in our ideological war, 

mobilize the great army of Islam’s soldiers across the world" (Imam 

Khomeini (RA) , 1989, Vol. 21, p. 87). "Imam Ḥusayn taught us that 

while the oppressors of the time rule over the Muslims, rise up and 

denounce him, even if your forces are disorganized. If you see the 

essence of Islam in danger, make sacrifices and offer your blood" 

(Message of Imam Khomeini (RA)  to the Pilgrims of the House of God, 

October 18, 1978). 

Therefore, through an analytical perspective, it can be understood 

that the anti-oppression movement and support for the oppressed by 

Imam Ḥusayn (AS) not only had a profound effect on the thought and 

uprising of Imam Khomeini (RA)  but have also influenced the world 

of humanity, regardless of ideology or worldview. In this regard, there 

have been and are many scholars and activists who consider the 

objectives of Ḥusayn ibn ʿAlī’s (AS) uprising unparalleled in history 

and a transformative force in human consciousness. 
The renowned English historian Edward Gibbon stated: "In the later 

ages of mankind, and in lands far distant from Arabia, the tragic scene 
of Ḥusayn's death will awaken the sympathy of the coldest reader" 
(Hasheminejad, 2014, p. 448). 

Frederick James believes: "The lesson of Imam Ḥusayn and every 
other martyred hero teaches mankind that there are eternal principles of 
justice, compassion, and love in the world which are unchangeable... 
and it also shows that whenever someone stands up for these eternal 
principles and perseveres in their path, those principles will remain and 
endure in the world" (Ibid, p. 449). 

The German scholar Marbin said: "Ḥusayn is the only one who, 
fourteen centuries ago, stood up against a government of tyranny and 
oppression. A point that cannot be overlooked is that Ḥusayn was the 
first political figure whom, to this day, no one has adopted such an 
effective policy, and it can be claimed that until today, human history 
has not seen and will not see such a self-sacrificing personality..." 
(Hasheminejad, 2014, p. 434). 
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The American historian Ironside also said regarding Imam Ḥusayn's 

(AS) uprising: "...Under the burning sun of the dry land and on the 

scorching sands of Arabia, the spirit of Ḥusayn is immortal" (Ibid, p. 450). 

b. The Principle of Supporting and Defending the Oppressed 

An anti-imperialist struggle that neglects the plight of the 

downtrodden and the necessity of supporting and liberating them 

remains conceptually deficient and incomplete. This intrinsic 

interconnection between anti-arrogance resistance and the defense of 

the oppressed is vividly evident in the objectives of Imam Husayn’s 

(AS) uprising, wherein every element and circumstance related to 

confronting tyranny and advocating for the wronged is both prominent 

and deeply meaningful. 

Accordingly, the liberation of those enchained by the machinery of 

oppression constitutes one of the principal pillars and defining 

orientations of Imam Khomeini’s revolutionary movement. 

In elucidating Imam Khomeini’s view regarding the oppressor 

(ẓālim) and the oppressed (maẓlūm), the Supreme Leader of the Islamic 

Revolution stated: 

“After Imam Khomeini (may his soul be sanctified) succeeded in 

overcoming the obstacles and establishing the Islamic Republic, he 

declared: ‘We neither oppress others nor submit to oppression. We do 

not commit injustice, nor do we yield to it. We do not compromise with 

the oppressor, and we support the oppressed.’ This was Imam’s 

fundamental position.” 

(Address on the 30th Anniversary of Imam Khomeini’s Passing, June 

4, 2019) 

He further remarked: 

“When the Islamic Republic proclaims that wherever there is an 

oppressed people in need of support, we shall be present—this is the 

reason. Our unwavering stance on the question of Palestine arises from 

this very principle: the essence of monotheism demands that humanity 

stand in resistance to the oppressor’s tyranny against the oppressed.” 

(Speech at the Meeting with Government Officials and Ambassadors of 

Islamic Countries, April 14, 2018) 
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5. The Inspirational Role of Ashura in the Formation of a New Islamic 

Civilization 

The emergence of a new Islamic civilization requires a deep 

understanding of the civilization-building dimensions of the Ashura 

epic and its connection with Islamic governance in the contemporary 

era. Achieving this goal necessitates intellectual and political 

convergence among the leaders and rulers of regional Islamic countries, 

under the framework of "Regional Discourse Alignment" and by 

leveraging the "Comprehensive Discourse of the Islamic Revolution of 

Iran." 

a. Alignment of Regional Islamic Governance Discourse 

To align the discourse of regional Islamic governance, emphasis 

must be placed on shared principles of justice-seeking, independence, 

and resistance. This can be achieved through constructive dialogue 

among leaders and intellectuals of the Islamic world, centered on the 

teachings of Ashura and Islamic unity. The objective is to create a 

cohesive approach for confronting common challenges and advancing 

the new Islamic civilization. 

b. The Discourse of the Islamic Revolution of Iran as the Benchmark for 
Regional Discourse Alignment 

The discourse of the Islamic Revolution of Iran serves as a "central 

signifier" that calibrates national and transnational governance 

components in the process of building a new Islamic civilization. This 

discourse, relying on the development of Islam and the ideology of the 

revolution, promotes peaceful relations with non-hostile countries, 

particularly Muslim nations in the region. Simultaneously, inspired by 

Imam Ḥusayn's (AS) slogan "Hayhāt minnā al-dhillah" (Far be it from 

us to accept humiliation), it refuses to appease any aggressive power. In 

this regard, the Supreme Leader of the Revolution stated: 

"A nation that aspires to build a civilization cannot advance without 

an ideology, and until today, no nation has done so. No nation can build 

a civilization without possessing a thought, an ideology, and a school..." 

(Statements in a meeting with the youth of North Khorasan Province, 

April 12, 2012). 
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In another part of his speech, he identified the final step in the five-

stage goals of the Islamic Revolution as the realization of the "Islamic 

civilization," emphasizing: "Islamic civilization is not about conquering 

countries; rather, it means the intellectual influence of Islam on nations" 

(Statements in a meeting with members of the Supreme Council of the 

"Center for The Islamic-Iranian Model of Progress," August 24, 2016). 

The issue of "Islamic Awakening" is also an important function of 

the discourse of the Islamic Revolution in realizing the new Islamic 

civilization. The endeavors of the Islamic world cannot achieve their 

goal without its careful consideration. This crucial matter has been 

repeatedly emphasized in the political thought of the Supreme Leader, 

who stated: 

"The issue of 'Islamic Awakening' is today at the top of the list of 

concerns for the Islamic world and the Islamic Ummah; it is a 

remarkable phenomenon that, if it remains sound and continues by 

God's leave, will be able to herald the rise of an Islamic civilization in 

the not-too-distant future for the Islamic Ummah, and subsequently for 

all of humanity" (Statements at the International Conference of Islamic 

Scholars and Awakening, April 28, 2013). 

6. Causes and Obstacles to the Realization of the "New and Grand Islamic Civilization" 

The discussion sometimes centers on the "stagnation and decline of 

Muslim civilization" rather than the "degeneration of Islamic 

civilization" for two primary reasons: first, Islamic civilization has 

never been completely destroyed or eliminated (Boroujerdi, 1998, p. 

93); second, their civilization followed a downward trajectory as a 

result of the weakness and negligence of Muslims—not because the 

laws and teachings of Islam had become obsolete or failed to address 

their needs (Mawdudi, 1977, p. 49). 

Civilization-building, especially in competition with modern 

Western civilization, is one of the most complex, arduous, and 

tumultuous endeavors. In fact, the Islamic movement towards achieving 
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a new Islamic civilization will face both smooth paths and numerous 

rough patches and obstacles, the nature of which depends on the type 

of discourse, policies, and positions adopted by the governments and 

Muslim peoples of the region. 

A detailed examination of each cause is beyond the scope of this 

article; therefore, some are briefly listed below: 

6.1. Superficial Understanding of Religious Teachings and Ashura 

Culture: A fragmented and unbalanced approach to religion and Islamic 

teachings, embracing parts of the faith while neglecting others, 

constitutes a major and destructive predicament in the Muslim world. 

6.2. Neglect of Ijtihad and System-Building Jurisprudence: The 

power of *Ijtihad* (independent legal reasoning) is the mainstay in the 

era of occultation for understanding and applying divine law and, most 

importantly, for providing continuous and successful responses to the 

ever-new questions of Islamic society. Imam Khomeini (RA) , a fully 

qualified jurist aware of the issues of his time, countered the claims of 

those who placed obstacles in the path of Islamic civilization in the 

modern age and alleged that Islam is opposed to civilization, stating: 

> "How can Islam be opposed to civilization when it managed to 

protect the world and Islamic countries under the umbrella of its culture 

and civilization for several centuries?" (Imam Khomeini (RA) , 1989, 

Vol. 1, p. 374). 

6.3. Stagnation at the Crossroads of Tradition and Modernity and the 

Inability to Forge a Third Way: The Muslim world can disrupt this 

dichotomy and choose a completely new path for itself, one that does 

not necessitate enduring the constraints of modernity. Certainly, one can 

only speak of civilization-building in the Muslim world when there is 

the capability, both theoretical and practical, to create a "Third Way"—

a logical synthesis of tradition and modernity. 

6.4. The Phenomenon of Separation of Religion from Politics: From 

the perspective of Imam Khomeini (RA) , one of the most significant 

distortions and deviations of Muslims from authentic Islam, 
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orchestrated by enemies, has been the propaganda and insinuation of 

the separation of religion from politics and the sidelining of Islamic 

scholars from involvement in social and political affairs. The result was 

the domination of colonialists over Islamic society and the plunder of 

Islamic lands (Imam Khomeini (RA) , 1989, Vol. 19, p. 171). 

6.5. Imitation of Western Civilization: The imitation of Western 

civilization by Islamic societies is a lethal poison. Imam Khomeini 

(RA)  stated: "We certainly do not intend to be anti-Western, but based 

on examination and research, we emphasize that imitation of the West 

will get no nation anywhere. The shell of Western culture is apparent 

progress, but its core is a materialistic, hedonistic, sin-producing, 

identity-erasing, and anti-spiritual way of life" (Moeini Pour & Lakzaei, 

2012, p. 51). 

6.6. Neglect of Oppressed and Imprisoned Muslims: Based on 

evidence, malice and threats, soft and hard power aggression, sanctions, 

treaty-breaking, genocide, and child-killing are contemporary 

manifestations of global arrogance. Naturally, silence and submission 

in the face of such oppressors run counter to the habit and perspective 

of the civilizational governance of Ḥusayn ibn Ali (AS) and his 

movement. It seems the only way out of such a situation is the unity of 

Islamic rulers and peoples, the mobilization of resources, and the 

alignment of regional discourse with the experienced discourse of the 

Islamic Revolution of Iran. The Supreme Leader has not tolerated the 

difficult conditions of some Muslim countries and states: 

"The heads of Islamic countries and political, religious, and cultural 

elites in the Muslim world bear heavy responsibilities: ... the duty of 

decisive defense of oppressed Muslim minorities, such as the oppressed 

people of Myanmar and others; and most importantly, the duty to 

defend Palestine and provide unconditional cooperation and support for 

a nation that has been fighting for its usurped country for nearly seventy 

years" (Message to the Pilgrims of the House of God, August 31, 2017). 
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6.7. Disunity and Fragmentation of Social and Religious Solidarity 

among Muslims: Regarding this, the Supreme Leader stated: "What we 

mean by Islamic unity is not the unification of Islamic beliefs and sects. 

The arena for the encounter of Islamic sects and beliefs, theological and 

jurisprudential opinions—each sect has and will have its own beliefs... 

What we mean by the unity of the Muslim world is the absence of 

conflict: 'And do not quarrel, for then you will fail' (Quran 8:46). There 

should be no conflict, no discord" (Statements in a meeting with 

participants of the Islamic Unity Conference, August 21, 2006). 

Conclusion 

The uprising of Ashura, led by Imam Ḥusayn (AS)—the inheritor of 

the mission of the Prophet of Islam (PBUH) and the previous 

prophets—with its eternal slogan "Hayhāt minnā al-dhillah," is not 

merely a historical event. Rather, it is a dynamic and inspiring school 

of thought for resisting oppression and attaining human dignity. An 

examination of the impacts of this uprising on the civilizational 

governance of the contemporary Islamic world reveals that the 

fundamental principles of Ashura—such as the rejection of humiliation, 

adherence to truth, justice-seeking, and responsibility towards the fate 

of society—remain of vital importance. In the light of the discourse of 

the two Imams of the Islamic Revolution, this uprising is presented as 

a symbol of the effort to globalize the religion of Islam and its values in 

the face of hegemonic and arrogant systems. 

Naturally, in the contemporary world, numerous challenges exist on 

the path to realizing this ideal. These challenges require a deeper re-

reading of the teachings of Ashura and continuous effort for the 

coherence and alignment of the discourse of Islamic rulers. 

Consequently, their practical implementation in governance structures, 

policies, and the shaping of a collective identity—and ultimately, 

overcoming existing challenges and properly utilizing the capacities of 

this school—will be a fundamental step towards rebuilding and 

elevating Islamic civilization. It will also present a forward-looking and 

inspiring model for humanity in the age of the globalization of the 

religion of Islam.  
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