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religions, and sects. Far from being a merely pragmatic
stance, this principle stems from Islam’s ontological and
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establishment of a global community bound by friendship,
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Introduction

Peaceful coexistence denotes any form of social harmony and
mutual accommodation aimed at achieving peace, reconciliation, and
security among people regardless of their religious or ideological
affiliations. Islam enshrines peace and coexistence with other religions
and nations as a fundamental legal and ethical principle, permitting
warfare only in cases of necessity and legitimate defense. However,
historical developments following the Prophet’s era led to distortions
wherein the merciful and rational essence of Islam was replaced, in
some quarters, with a militant interpretation that sought to impose faith
through coercion—despite the Qur’anic injunction, “There is no
compulsion in religion” (Qur’an 2:256).

In contemporary times, certain extremist movements have exploited
Islamic rhetoric to justify violence, sowing division and shedding the
blood of fellow Muslims under the pretext of defending religion. Islam,
however, recognizes the right to peaceful coexistence as a divine
principle, while sanctioning war only as an exceptional recourse when
peaceful avenues have been exhausted. The Qur’an legitimizes fighting
solely for reasons such as repelling aggression (2:190), removing
sedition (fitna) (2:193), defending the oppressed (4:75), safeguarding
the homeland, and countering treaty violators or aggressors.

Islam is fundamentally a religion of unity, reconciliation, and social
solidarity. It invites humanity to peace and brotherhood while
condemning enmity, hatred, and hostility. Whether in familial,
communal, or political contexts, the Qur’an consistently commands
reconciliation: “And hold firmly to the rope of Allah all together and do
not become divided” (3:103); “Indeed, this religion of yours is one
religion, and I am your Lord, so worship Me” (21:92); and “Do not be
among those who have divided their religion and become sects” (30:31—
32). These verses collectively emphasize Islam’s universal call to unity
and mutual understanding among all peoples.

Peaceful coexistence thus occupies a central place in the Islamic
worldview, grounded in principles of justice, cooperation, equality, and
brotherhood. Understanding and effectively communicating these
values are vital for Muslims seeking to uphold social stability and foster
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mutual respect across civilizations. The study argues that peaceful
coexistence forms a foundational pillar for social cohesion, ensuring
collective security, moral development, and human flourishing. Given
that every human being is endowed by God with innate dignity
(karamah insaniyyah), all people—regardless of creed—deserve
respect and compassion. Recognizing this shared humanity promotes
global unity, mitigates conflict, and curtails the tragic cycles of war that
afflict modern societies.

Islamic Perspectives on Peaceful Coexistence

1. The Principle of Non-Aggression

The first jurisprudential basis of coexistence in Islam is non-
aggression (1a ‘udwana illa ‘ala z-zalimin). This principle calls for
peaceful cohabitation and refraining from hostility unless provoked. It
is exemplified in the opening verses of Sirat al-Kafiran (109:1-6),
which advocate respectful separation in belief without coercion—"“To
you your religion, and to me mine.” Similarly, Siirat al-Mumtahanah
(60:8) commands Muslims to act with kindness and justice toward those
non-Muslims who neither fight them nor expel them from their homes.
These verses establish that peaceful relations and mutual respect are the
default Islamic mode of engagement.

2. The Principle of Assistance and Benevolence

From an Islamic standpoint, serving humanity transcends religious
boundaries. The Prophet Muhammad (peace be upon him and his
family) declared: “After faith in God, kindness toward people—
whether righteous or sinful—is the pinnacle of wisdom.” Likewise,
Imam “Ali (peace be upon him) instructed: “Extend your goodness to
all people, for no deed is nobler before God than benevolence.” This
universality of compassion forms an essential ethical foundation of
Islamic coexistence.

3. The Principle of Unity and Solidarity

The Qur’an envisions humanity as one community (Ummah
wahidah), unified under divine guidance. Exegetes differ on whether



Islamic Heritage and Contemporary Challenges, 2025, 1 [1] 236

this unity refers exclusively to the community of believers or
encompasses all humankind. Nonetheless, Stirat Al ‘Imran (3:103)
underscores unity as a divine blessing, warning against division and
discord. Imam ‘Al (peace be upon him) eloquently recounted how
previous nations thrived when united but perished through internal
fragmentation and rivalry. Thus, from both Qur’anic and jurisprudential
perspectives, unity, empathy, and cohesion are indispensable for the
survival and advancement of the Islamic Ummabh.

Fundamental Principles of Peaceful Coexistence

One of the core principles is the belief in the inherent dignity of
human beings. This belief in intrinsic human dignity stems from the
divine nature bestowed upon humanity. Humans possess a unique
dignity and generosity that, under the shelter of this divine gift granted
by God, enables them to prioritize forgiveness and patience during
hardships and difficulties. For example, in verse 4 of Surah At-Tin, it
states: “We have certainly created man in the best of stature.” Surah Al-
Mu’minun, verse 14, says: “Then We made him a different creation. So
blessed is Allah, the best of creators.” Additionally, verse 70 of Surah
Al-Isra declares: “And We have certainly honored the children of
Adam.” These verses affirm the mastery of creation under human
dominion and confirm the inherent and ontological dignity of
humankind. Careful study of the traditions of the Prophet (peace be
upon him) and the Imams (peace be upon them), which emphasize
honor and dignity—through numerous hadiths addressing the respect
for family, orphans and their financial rights, the weak and powerless,
forgiveness in response to the loss of loved ones, rights of neighbors,
and more—reveals the elevated status of dignity in their teachings and
highlights its special importance.

The second principle concerns the belief in the unity of the origin
of all human beings. In verse 5 of Surah Al-Hajj, the stages of human
creation are described using the terms clay (turab), sperm (nutfa), a
clinging clot (‘alaga), and a lump of flesh (mudgha). In Surah Ar-
Rahman, verse 14, the creation of man is referred to as dry clay or
“salsal.” The Quran also speaks about the creation of man using other
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expressions. For example, in Surah Al-Mu’minun, the embryonic
development, the attachment of sperm to the egg and the uterine wall
(fertilization) are described, and in verse 23 of the same surah, the
phrase “Then We created him a new creation” refers to the breathing of
the soul into man as the final stage of creation. Imam Sadiq (peace be
upon him) says about this: “God Almighty said, ‘O Muhammad (peace
be upon him), I created you and Ali (peace be upon him) as light, that
is, a soul without a body, before I created the heavens, the earth, the
Throne, and the seas.’” By carefully examining the narrated hadiths, the
view of the Prophet and the Imams becomes clear, and it can be
understood that all creatures share a single origin and a unique Creator.

The third principle is freedom of belief and expression. Islam
regards respect for other divine religions, their prophets, and their laws
as a fundamental part of its own beliefs, and this is mentioned in
multiple verses of the Quran. In some verses, faith in the previous
prophets is considered inseparable and equal to faith in the Prophet of
Islam. The Quran introduces the Torah as a divine book containing
God’s law and true knowledge (Surah Al-Ma’idah, 5:44). It also
recognizes the Gospel as the heavenly book of Christ, confirming the
Torah and being a light and guidance from God (Surah Al-Ma’idah,
5:50). People of the Book can freely and rationally engage in dialogue
about religious beliefs with Muslims and defend their own beliefs
without prejudice, and in debates concerning Islamic beliefs, they
should engage in the best manner. Among the rights of religious
minorities is the freedom to perform religious ceremonies and rituals in
their own places of worship. The Quran expresses the freedom of
believers to express opinions and consult with the Prophet (peace be
upon him) in this way: “By the mercy of Allah, you are lenient with
them... and consult them in affairs...” (Surah Al-Imran, 3:159).

The fourth principle is respect for the actions of individuals. The
Qur’an speaks beautifully on this matter and says: “The life, property,
and honor of members of society are respected.” God emphatically
commands the Prophet and the believers in the Qur’an that, in addition
to observing law, justice, fairness, fulfilling promises, trustworthiness,
and respect for fundamental principles, they must also observe these
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towards the enemies of the religion of Islam and strive to create
intimacy, affection, and love among the people of society. Because this
leads to their recognition of Islam and their inclination towards the
religion of Islam. Imam Ali (peace be upon him), in a letter to the
governor of Basra in the year 36 AH after the Battle of Jamal, orders
him to treat the people of Basra kindly. Sheikh Muhammad Bahar
Hamadani (may God have mercy on him) said: “Among the things that
a scholar must observe is that in times of need and hardship, he should
be a support and refuge for the people and Muslims.”

The fifth principle concerns respect for international treaties and
commitments. According to the teachings and instructions of the
Qur’an, the fundamental principle in relations between countries is
peace—a peace based on clear principles defined by the parties
involved. Treaties and agreements between nations are one of the means
to establish peace among countries. Imam Ali (peace be upon him) said:
“If a treaty is made between you and an enemy, or if you grant them
safety under your protection, be faithful to your covenant and
trustworthy in what you have undertaken, and guard your life as a shield
for your promise; for no divine obligation is like fulfilling a covenant,
and all people of the world, despite their differences in opinions and
desires, agree on this...” Imam Khomeini held a critical view regarding
the competitive system among superpowers over transcontinental
interests, because this system involves the wealth and resources of
oppressed peoples who have rightful claims.

Jurisprudential Foundations of Peaceful Coexistence
The Holy Qur’an emphasizes peaceful coexistence in numerous verses.
Among these are the call to the People of the Book to unity and common
principles, and the emphasis on freedom of belief and thought. The
Qur’an does not permit compulsion in religion because it clearly
distinguishes the right path from the wrong. This heavenly book,
addressing the noble Prophet of Islam, states regarding the non-
imposition of faith in God: “If your Lord had willed, all who are on the
earth would have believed, all of them entirely. So, will you compel
people, until they become believers?” The creation of humanity from
one man and one woman and their differences exist so that they may
recognize one another, and the criterion of superiority is piety.
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Differences in language and color are signs from God and means for
people to recognize one another. In many verses, the Qur’an addresses
humanity in its broadest sense by using expressions such as “O Children
of Adam” and “O mankind”, indicating God’s attention to humanity as
a common reality among the inhabitants of the earth. In the case of a
proposal for peace, no permission is given to attack the proposer.

In numerous narrations, the topic of peaceful coexistence is
addressed and emphasized. Among these, the Prophet Muhammad
(peace be upon him) said: “Whoever harms the people of Dhimmah
(Christians, Jews, and Zoroastrians), I will be his enemy; and whoever
I am an enemy to, I will reveal my enmity toward him on the Day of
Judgment.” In another narration from the Prophet, it is stated: “Give
charity to the poor from all followers of divine religions.” The Sunnah
and conduct of the Prophet aimed at preserving the existence of tribes,
nations, and other religions. Islam not only attaches extraordinary legal
value to international treaties and agreements to achieve peaceful
coexistence and prevent hostile relations and bloody conflicts among
nations, but it also fundamentally invites nations and other groups to
conclude peace treaties. It advises the Islamic community to always
take the lead in this regard, and this duty becomes even more
emphasized when there is a willingness on the part of non-Muslim
states and groups to enter into contracts of peace and coexistence. Imam
Ali (peace be upon him), regarding those who drew their swords against
him as the legitimate successor of the Prophet and considered his killing
obligatory, and who had instigated rebellion, called them brothers who
had revolted against him and did not deprive them of their political and
social rights.

Some have, by citing certain verses of the Holy Qur’an and
distorting their true nature, portrayed a harsh image of Islam. Among
the verses referred to by this group are verse 244 of Surah Al-Baqarah:
“Fight in the way of Allah” (4l e I9Lls9) and verse 29 of Surah At-
Tawbah: “Flght those who d0 not believe in Allah nor in the Last Day...’
(Y 3 Vs 4l Giel ¥ ol I556....).

Montesquieu says: “Islam was imposed on people by the sword
because its foundation relied on coercion and force, which caused



Islamic Heritage and Contemporary Challenges, 2025, 1 [1] 240

harshness and severity and made the morals and temperaments of
people severe.” However, the Holy Qur’an permits warfare only in
three cases: self-defense to repel oppression and aggression by the
enemy, protection of the weak against tyranny and injustice, and
ensuring security and preserving religious freedom and places of
worship. Therefore, Islam’s command to prepare and strengthen
defensive capabilities is not for conquest, but rather to bolster a
society’s defense, maintain security, and suppress aggressors.

At the same time, an Islamic government is obligated to support and
defend the oppressed people of the world. While it does not commit
injustice itself nor submits to oppression, it strives to eliminate the
conditions that enable oppression. Therefore, one of the fundamental
principles of the Islamic government’s foreign policy is the principle of
aiding the oppressed.

Islam’s Approaches to Peaceful Coexistence Islam’s approach to
peaceful living is reconciliation and compromise with all sects and
religions, to the extent that Islam even bears costs for it. Taliif al-Qulub
(the reconciliation of hearts) is a method introduced and endorsed by
Islam to bring hearts closer together despite differences in faith and
religion. In this process, a prominent practice is allocating part of the
zakat (almsgiving) to achieve closeness of hearts, compassion, and
kindness among different groups. In verse 103 of Surah Al-Imran, it is
stated: “When you were enemies, disbelieving one another, then Allah
brought your hearts together so that you became brothers by the grace
of Islam.” The late Allameh Tabataba’i, in his exegesis of verse 60 of
Surah At-Tawbah, explains that the use of zakat includes attracting non-
believers and encouraging their inclination toward Islam, repelling the
enemies of Islam, and seeking their help in other religious needs (such
as jihad). This allocation is not limited to the time of the Prophet or the
Imams (peace be upon them) but should be reserved for this important
purpose throughout all times.

The Prophet (peace be upon him), in numerous statements, referred
to the topic of Taliif al-Qulub (reconciliation of hearts), saying: “The
best among you are those with the best temperaments.” Those who form
bonds of affection and are receptive to affection are the best believers.
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The best believer is one whom other believers love, and one who neither
loves others nor is loved by them is of no good. Imam Khomeini (may
God have mercy on him) also considered the portion of zakat allocated
for this purpose to include both Muslims and non-Muslims, and this
allocation has not been abolished in the present era. It is permissible to
spend a portion of zakat to attract non-Muslims and strengthen the faith
of weak believers.

The Holy Qur’an contains numerous verses that indicate the
permissibility of making peace treaties and living peacefully and
interacting with the world of disbelief. In Surah Al-Anfal, verse 61, it
states: “And if they incline to peace, then incline to it [also].” (This
theme is also mentioned in Surah An-Nisa, verses 89 to 91, and Surah
Al-Bagarah, verse 208, clearly inviting peace and reconciliation.) In
Surah Al-Baqarah, verse 217, it says: “They ask you about fighting in
the sacred month. Say, ‘Fighting therein is a grave offense...”” When
fighting leads to a ceasefire during jihad, in Islamic jurisprudence this
is referred to as “muhadana” or “hudna”. These terms mean a pause or
calm and are used to describe a temporary peace between Muslims and
hostile disbelievers. Therefore, it is also called “muwada’ah” or
“mu’ahadah”, indicating a temporary and unstable state. The Prophet
Muhammad (peace be upon him) said: “A Muslim who wrongs his non-
Muslim ally, breaks his covenant, overburdens him beyond his capacity,
or unjustly takes from him, I will hold him accountable on the Day of
Judgment.”

One of the matters emphasized in social etiquette is fulfilling
promises and being committed to what one agrees upon. This
characteristic holds a special status in the Qur’an and Islamic
narrations, to the extent that the Qur’an considers the signs of fulfilling
promises to be faith and righteousness. According to the Qur’anic
verses, making covenants is among the agreements approved by God,
and its importance is clearly evident through these verses. Such
perspectives have made Islam a chosen religion and have presented the
best approaches for fostering bonds among people.

The Prophet (peace be upon him) said: “Whoever believes in Allah
and the Last Day, let him fulfill his promise.” Whoever has faith in God
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and the Day of Judgment must fulfill their promises and covenants.
Imam Ali (peace be upon him) also stated on this subject: “Faithfulness
to a covenant is among the signs of the people of religion.” Imam
Khomeini, in explaining the meaning of a covenant and its relation to a
contract, believed that a covenant is a true contract binding on the
conscience and responsibility of the one who undertakes a task.

Islam guarantees complete social justice in an Islamic country not
only for Muslims but for all its inhabitants, despite differences in sect,
race, language, and color. The contract of Dhimmah or security is such
that an ordinary Muslim, or the Muslim leader or his representative,
grants protection to an individual or a group of strangers who have no
other treaty with Muslims; based on this, all the rights of that individual
or group are guaranteed. In verse 11 of Surah Al-Mumtahanah, the
meaning of Muslim women seeking refuge with polytheists (the
protection of Muslims from non-Muslims) is mentioned. Imam Bagqir
(peace be upon him) said: “If someone grants protection to a person and
then betrays and kills him, on the Day of Judgment, he will enter the
gathering as the standard-bearer of deceit and treachery.”

From the Qur’an’s perspective, justice is an inherent moral trait
rooted in human nature. In this view, the principle of justice and the
fight against oppression and injustice are ingrained in human
disposition. This is expressed in verse 7 of Surah Al-Infitar: “[He] who
created you, fashioned you perfectly, and gave you due proportion...”
When disputes arise among people, society’s goals and foundations
must be strengthened through fair judgment and arbitration. The Qur’an
in verse 58 of Surah An-Nisa states: “Indeed, Allah commands you to
render trusts to whom they are due and when you judge between people
to judge with justice.” Peace among Muslims and other religions and
sects is not possible without upholding the principle of justice. The
Qur’an in Surah Al-Hujurat, verse 9 says: “If two groups among you
fight, then make peace between them. And if one of them oppresses the
other, fight against the one that oppresses until it returns to the
command of Allah. And if it returns, then make reconciliation between
them with justice.” Imam Ali (peace be upon him) said: “Justice is the
foundation upon which the world is established.”
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Conclusion

Islam, grounded in the concept of fitrah (innate human nature) and a
realistic understanding of humanity, adopts a comprehensive and
balanced approach to the issue of coexistence. In accordance with its
universal mission of guiding all people toward felicity and perfection,
Islam consistently strives to establish peaceful and constructive
relations among all human beings. In its external relations with other
societies, it regards peaceful coexistence as the normative state and
considers warfare merely an exceptional recourse—permissible only
under specific and necessary circumstances.

Islam places special emphasis on peace and tranquility across
individual and social spheres, offering practical and context-sensitive
solutions aligned with human needs to secure such peace. Attention to
the conduct (sirah) of the Noble Prophet (PBUH) in his interactions
with leaders of other nations, his engagement with opponents and
aggressors, as well as an examination of authentic Qur’anic foundations
and Prophetic traditions, all affirm the centrality of peace,
reconciliation, and moral coexistence among communities.

Contrary to Orientalist claims that depict Islam as inherently violent
or militant, the evidence from its primary sources indicates that peace
is the foundational principle, while warfare is a secondary, conditional
measure. Muslims, therefore, are religiously and morally obliged to
preserve peace whenever possible.

Moreover, due to the comprehensiveness of Islam’s message—
which extends beyond tribal, ethnic, or geographic boundaries—it
presents a universal program for human life. Islam views human beings
as intrinsically social and emphasizes mutual cooperation and
coexistence within society. Principles such as brotherhood, empathy,
interreligious convergence among monotheistic faiths, respect for
religious minorities, recognition of the authenticity of earlier divine
scriptures, political and security guarantees based on treaties and truces
(muhadana), the obligation to uphold civil and social rights, and the
protection of property and ownership—all exemplify Islam’s deep
respect for the inherent dignity of humankind and the sanctity of human
life.
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Islam endeavors to awaken human beings to their true potential,
enabling them to overcome weaknesses that hinder justice and fairness
in dealing with others. The principle of the equality of all people in
creation is among the foundational pillars of Islamic civil society and
must be revived globally to heal divisions and restore harmony in
human relations. Finally, Islam—while underscoring the necessity of
just governance for the administration of human affairs—seeks to
reform social misconduct through the promotion of ethical
consciousness and virtuous behavior.
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