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 ها:  کلیدواژه 
 خواب،  

 رؤیا،  
 وحی،  

 پیامبر،  
 . الهام

در ادیان ابراهیمی خواب و رؤیا دریچه اى براى ورود به عالم ماوراى طبیعت است 
و خواب انبیا ، رؤیاى صادقه و وحی الهی خوانده شده است. در عهد قدیم و عهد  
جدید اصطلاح بیننده خواب و رؤیا در مورد نبي به كار رفته است و یکي ازطرق  

ر برخی از انبیا در رؤیا ظاهر شده و در  درك وحي و الهام رؤیا بوده است. خداوند ب 
 خواب با ایشان سخن گفته است و بسیارى از انبیا در رویا نبوت خود را یافته اند. 

در قرآن كریم از رؤیاهاى انبیایي مانند ابراهیم و یوسف و پیامبر اكرم به مثابه ى 
وحی الهی یاد شده است و در روایات عامه و خاصه ، رؤیا به عنوان جزیي از اجزاى  
نبوت معرفی شده است و در تعریف نبی فرموده اند : نبی كسي است كه در رؤیا 

را دریافت می كند، اما رسول هم در خواب    فرشته ى وحی را می بیند و وحی الهی
 و هم در بیدارى تلقی وحی می كند.

این تحقیق جایگاه والاى رؤیا را در ادیان الهی تبیین كرده و نشان داده است كه 
 . عالم رؤیا بسترى براى القاى وحی الهی بر پیامبران بوده است
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 مقدمه . 1
از   یکیو    ع تیطب  ىع الم م اورا  ىب ه س   و   ىاچ هیب ه عنوان در   ای  خواب و رؤ  ،یمیابراه  انی  در اد

  گاه یجا  نییپژوهش به تب  نیداشته است. ا  ژهیو  یگاهیهمواره جا یو الهام اله  یوح افتیدر   ىهاروش 
.  پردازد یم  یاله انیدر متون مقدس اد  امبرانیبر پ  یوح ىالقا ىبرا  ىص  ادقه به عنوان بس  تر  ىایرؤ
و قرآن   دیعهد جد ق،یاز جمله عهد عت  یآس مان  ىهادر كتاب  ،یبه عنوان وح  امبرانیپ ىایرؤ  قتیحق
قرار گرفته اس  ت. در    دی)عامه و خاص  ه( مورد ت ك  نیقیفر   اتیمعتبر و روا  ریدر تفاس     نیهمچن  م،یكر 

  ، ی از طرق درک وح یکیبه كار رفته و    یدر مورد نب ا«یخواب و رؤ  نندهیاصطلاح »ب  د،یو جد  میعهد قد
  امبر ی  و پ  وس   فیو    میچون ابراه  یامبرانی  پ  ىاه ای  ب ه رؤ  زین  میش   ده اس   ت. در قرآن كر   یمعرف  ای  رؤ

و نش ان دادن   یمبان نیا  ىبا هدف واكاو   قیتحق نیاش اره ش ده اس ت. ا یاله  یاكرم)ص( به مثابه وح
اثب ات    یو در پ  رفت هیپ    ورتص      بی  ب ا ع الم    امبرانی  نبوت و ارتب ا  پ  ن دیدر فرآ  ای  ع الم رؤ  ىنقش محور 

و   یوح  یتجل ىبرا ىابلکه عرص  ه  ،یش  ناختروان  دهیپد  کیص  ادقه نه تنها    ىایمدعاس  ت كه رؤ نیا
 .بوده است  ایاز انب  ىار یآ ازگر رسالت بس

  قیروش تحق . 2

انجام ش   ده اس   ت.  هیاول  ىاو با اتکا به منابع كتابخانه  یلیتحل-یفیتوص      یپژوهش با روش     نیا
  ى گردآور   میو قرآن كر   دی  عه د ج د  ق،یاز متون مق دس ش   ام   عه د عت  م ا  یمس   تق  قیتحق  ىه اداده
الجامع لأحکام    ان،یمجمع الب  زان،یهمچون الم  یمعتبر اس لام  ریاز تفاس    ىر یگ اند. س س  با بهرهش ده

و بحارالانوار،    یمس  لم، الکاف  حیص  ح  ،ىبخار   حیمانند ص  ح  نیقیمعتبر فر   یثیكتب حد  زیو ن  القرآن
  ى ها ها و تفاوتاست تا شباهت ىاسهیمقا ق،یتحق  کردیاند. روقرار گرفته یو بررس   یشواهد مورد تحل

  ج ی به نتا  یابیدس  ت ىبرا  نینش  ان داده ش  ود. همچن  یدر وح ایدرباره نقش رؤ  یمیابراه انیاد  دگاهید
  ى ر یاند تا تص ومورد مطالعه قرار گرفته  یلیتحل  یو با نگاه  گریکدیعامه و خاص ه در كنار    اتیروا  ق،یدق

 .در منظومه نبوت ارائه گردد ایرؤ  گاهیجامع از جا
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   قیتحق  یهاافتهی. 3

از   یکیب ه عنوان    یمیابراه  انی  در اد  ای  ك ه رؤ  ده دیب ه وو   وح نش   ان م  قیتحق  نیا  ىه اافت هی  
  ی در چند محور اص ل  توانیرا م  هاافتهی نیاس ت. ا  ش دهیش ناخته م  یوح  افتیدر   ىهاكانال  نیتر مهم

 :نمود  ىبند دسته

 ق ی( شواهد از عهد عتالف

اش اره ش ده اس ت.    امبرانشیارتبا  خدا با پ ىبرا  ىالهیبه عنوان وس   ایبه كرات به رؤ  قیعهد عت در
 ىگفت: ا  دهیبه ابرام رس   ایآمده اس ت: »كلام خداوند در رؤ(  1۵:1)  شیدایبه عنوان مثال، در س فر پ

شده:   انیب  ینب  عقوبیخطاب به (  46:2)  شیدایدر س فر پ  نیابرام مترس! من س سر تو هس تم«. همچن
به (  12:6!«. در كتاب اعداد )عقوبی! عقوبیرا خطاب كرده گفت:     یش  ب، اس  رائ ىای»و خدا در رؤ

  ش ناس انم یبدو م ایش ما باش د، من كه خداوندم خود را در رؤ  انیدر م  ىایص راحت آمده اس ت: »اگر نب
  ى مجرا  هود،ی  نتدر س   ایكه رؤ  دهدیبه وو وح نش ان م  اتیآ نی. ام«یگویس خن م ىو در خواب با و 

 .بوده است یوح  ىبرا یمشروع

 د ی( شواهد از عهد جدب

آمده اس ت: »خدا  (  18-2:1۷اس ت. در اعمال رس ولان )  افتهیمفهوم تداوم   نیا  زین  تیحیمس   در
خواهن د    اه ای  ... جوان انت ان رؤخ تیبش   ر فرو خواهم ر   یآخر از روح خود بر تم ام  ى: در روزه ادی  فرم ایم
  اب در كت    مونیبن م  یدانش   من دان اه   كت اب م انن د موس      ن،یه ا«. افزون بر اخواب  رانت انیو پ  دی  د

در خواب بوده و   امبریس  خن گفتن فرش  ته با پ  ،ینوع از وح  کیاند كه كرده  حیتص  ر   ن«ی»دلالة الحائر 
 .است  گرفتهیشک  انجام م  نیبه ا  امبرانیاز پ  ىار یبس  یوح

 ری و تفاس می( شواهد از قرآن کر ج

 .كندیم  ادی  یبه عنوان وح  امبرانیپ  ىاهایاز رؤ  یبه روشن میكر  قرآن

  م ی و ابراه  دهدی)ع( نشان ممیرا به ابراه   ی، خداوند خواب ذبح اسماع(102 هیسوره صافات )آ در
 یالمنال  أن  یف  یأر  یإن  یبُن  لیاقال   : »ردیپ  یم  یاله  تی  آن را ب ه عنوان م  مور   ىد ی  ترد  چیب دون ه

 .داندیم یرا وح  امبریپ ىایبه وووح رؤ هیآ نی«. اأذبحک...
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كه دش منان اندک هس تند:    دهدی)ص( نش ان مامبریبه پ ایخداوند در رؤ(  43 هیس وره انفال )آ در
  لا یمنلمک قل  یالله ف  کهمیریإذ...   ی وح  کی  ایرؤ نیآمده كه ا هیآ  نیا  یذ  زانیالم  ری. در تفس  

 .مؤمنان بوده است ىبرا  ىر یتبش

ومل جعلنل آزمون مردم ش د:   هی)ص( اش اره دارد كه ماامبریاز پ  ییایبه رؤ(  60 هیاس را  )آ س وره
  ن یمص داق ا  یو قرطب  یطبرس    ،ى. مفس ران بزر  مانند طبر إلا فتنة للنلس  نلکیأر  یالت  لیالرؤ

بر    یلیلد   زین  نیش   د. ا  یو ارت داد برخ  رتیان د ك ه اخب ار آن ب اع ث ح)ص( دانس   ت هامبری  را معراج پ  ای  رؤ
 .است  امبریپ  ىایرؤ  ىبودن محتوا  یانیوح

لقا  :  اف تی  )ص( درب اره فتح مک ه تحقق امبری  پ  ىای  ك ه رؤ  كن دیم  حیتص   ر (  2۷ هی  فتح )آ س   وره
  تواند یم  یوح  دهدینش ان م هیآ  نی. ابللحق لت خلن المساد  الحرا ...  لیصا   الله رواهله الرؤ

 .كلمات ىباشد، نه صرفا  القا ایدر قالب »ارائه و نشان دادن« در رؤ

 عامه  اتی( شواهد از رواد

 .دارد  دیت ك  امبرانیپ  ىایبودن رؤ  یانیدر منابع اه  سنت بر وح  یفراوان  اتیروا

در   امبرانی  پ  ىای  )رؤ  «یفي المنال  و    لءیاالأنب  لیارؤ)ص( نق   ش   ده: »امبری  ابن عب اس از پ  از
 .است(  یخواب، وح

الصللحة جزء من وتة    لیالرؤ)ص( فرمودند: »امبریمسلم آمده كه پ  حیو صح ىبخار   حیص ح در
  ی را محدثان   ثیحد نیم نبوت اس ت(. اص الحه جز  چه  و ش ش  ىای« )رؤجزءاا من النبهة   نیوأربع

 .اندمتواتر دانسته  یمانند كتان

 .جز  نبوت شمرده شده است  زیمؤمن در آخرالزمان ن ىایرؤ  گر،ید  یتیدر روا  نیهمچن

لم یبق من النبهة إلا المبشارا.. قللها   )ص( نق  ش ده كه فرمود: »امبریاز پ ىبخار   حیص ح در
نمانده اس  ت. گفتند: مبش  رات    ی« )از نبوت جز مبش  رات باقومل المبشارا.  قل   الرؤیل الصاللحة

 .صالحه( ىایفرمود: رؤ  ست؟یچ
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 ( هیخاصه )امام  اتی( شواهد از رواـه

تفاوت   نییبه تب  یقرار گرفته و حت  دیمورد ت ك   یموو  وع به تفص    نیا  زین  عهیش     یثیمنابع حد در
 .اساس پرداخته شده است نیو رسول بر ا  ینب

از ائمه)ع( نق  شده كه بر   یاتیو الرسول و المحدث«، روا  یالنب  نیباب »الفرق ب  ،یكتاب الکاف در
اما    كند،یم  افتیرا در  یو وح  ندیبیرا فقط در خواب م  یاس ت كه فرش ته وح  یكس    «یاس اس آنها، »نب
از امام    یتی. در رواكندیملاقات م  ىدار یاس  ت كه فرش  ته را هم در خواب و هم در ب  ی»رس  ول« كس   

  ی الملک، والروااه  الذ  نیعلیالصااه. ولا   ساام یمنلمه و   یف یری  یالذ  یالنبباقر)ع( آمده: »
 .«الملک نیعلیالمنل  و   یف یریالصه. و   سم ی

  اف ت ی  را در خواب در   یوح  یگ اه  زیرس   ولان ن  یش   ده ك ه حت  دی  از ام ام رو   ا)ع( ت  ك  یتیروا  در
 .)ع(میابراه ىایمانند رؤ  كردند،یم

دارد. از جمله از   حیتص   ر   امبرانیپ ىایدر بحارالانوار وجود دارد كه بر حق بودن رؤ ىگر ید  اتیروا
فرمودن د: »امبری  )ع( نق   ش    ده ك ه پیام ام عل إلا برج برو اه إلی ر     نال یمال من ببا   )ص( 

كه بخوابد مگر آنکه روحش به   س تین  ىابنده  چی« )هفهه  ق  نیبن  ر  العللم  یفمل رأ   ن،یالعللم
 .حق است(  ند،یبیم  انیپ  آنچه نزد پروردگار جهان  كند،یعروج م  انیپروردگار جهان ىسو 

جز  من   نیجز  من س  بع اهیالمؤمن و رؤ  ىم ص  ادق)ع( نق  ش  ده كه فرمود: »ر ااز ام  نیهمچن
 .مؤمن، جز  هفتادم نبوت است( ىایو رؤ  دگاهیالنبوة« )د

 اسلام  یعلما دگاهی( دو 

مثال، محمد بن  ىاند. براموو وع ص حه گ اش ته نیبر ا  زیاس لام ن ىعلما  ،ینیبر متون د علاوه
  ا  ی: »فإن من الانبس دینویم  ر«یالاحلام الکب  ریمفس ر مش هور خواب، در كتاب »تفس    ،ىبص ر   نیر یس  

  اقع و   ای  آن ان در رؤ  یهس   تن د ك ه وح  امبرانی  از پ  یبرخ  ی...« )ب ه راس   تیفهو نب  ای  الرؤ  هی  من ك ان وح
اس ت   نیاس ت، او رس ول اس ت و ا  ىدار یاو بر زبان فرش ته در ب  یكه وح  یاس ت، و كس    یو او نب  ش ودیم

 .دهدیرا نشان م  یاسلام ىعلما در  جیرا  دگاهیگفتار، د  نی(. ایرسول و نب  نیفرق ب
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   یر یگجهینت. 4

به عنوان   ،یمیابراه  انیاد  یص ادقه در س نت تمام  ىایكه رؤ  دهدیبه وو وح نش ان م  قیتحق نیا
اس  ت. ش  واهد متقن از    ش  دهیش  ناخته م  امبرانیبه پ  یاله  یوح ىالقا ىو مهم برا  یبس  تر اص     کی

  ق ت یحق  نیهم اهن ب بر ا  یگواه  ن،یقیفر   اتی  انبوه روا  نیو همچن  میقرآن كر   د،ی  عه د ج د  ق،یعه د عت
  ى ها تیو م مور   اندهیس   خن گفته، خود را بر آنان نما ایدر عالم رؤ  ایاز انب  ىار یكه خداوند با بس      نددار 
در خواب   در در ج ه اول   را  یك ه وح  «ی»نب  انی  م  زیابلاغ كرده اس   ت. تم ا  قیطر   نیآن ان را از ا  ىنبو 
ش   ود، از  یمواج ه م  یب ا فرش   ت ه وح  زین  ىدار ی  و »رس   ول« ك ه افزون بر خواب، در ب  كن دیم  اف تی  در 

ش ده اس ت.    نییتب  یبه روش ن  هیامام  اتیاس ت كه در روا  یدر س نت اس لام  قیتحق نیمهم ا  ىهاافتهی
از نبوت و از »مبش  رات«    یبه عنوان بخش     زین ىمؤمنان عاد ىبرا  یص  الحه حت  ىایرؤ  ن،یعلاوه بر ا

ادعا كرد    توانیم  جه،ی. در نتدهدیرا نش   ان م  دهیپد نیا ىوالا  ىمعنو  گاهیقلمداد ش   ده كه جا  یاله
  ىا نبوده، بلک ه عرص   ه  یش   ن اختروان  دهی  پ د  کی  تنه ا    ،یمیابراه  انی  اد  یدر منظوم ه معرفت  ای  ك ه رؤ

  خ یتار   ىر یگ در ش   ک   ریانکارناپ   یبوده و س   هم  یاله  امیپ  افتیو در  بیارتبا  با عالم   ىبرا  یقیحق
  ی وح  نیرا ع  ایانب  ىایقاطبه علما و مفس  ران را كه رؤ  دگاهیپژوهش ص  حت د نینبوت داش  ته اس  ت. ا

 . دینمایم  دییت   دانند،یم



 

99 
 

Research on Revelation and the Visions of the Prophets 

Mansour Pahlavan1  

1. Corresponding Author, Department of Quran and Hadith Sciences, Faculty of Theology, 

University of Tehran, Tehran, Iran. Email: pahlevan@ut.ac.ir 
 

Article Info ABSTRACT 
Article type: 

Research Article 

 

 

Article history:  

Received: 8 March 2025 

Received in revised form:  

4 April 2025 

Accepted: 26 April 2025 

Available online: 16 June 2025 

 

Keywords: 

Sleep, 

Vision, 

Revelation, 

Prophet, 

Inspiration. 
 

In the Abrahamic religions, sleep and dreams serve as portals 
to realms beyond the natural world. The dreams of the 
prophets are termed truthful visions and divine revelations. 
In the Old and New Testaments, the term "seer of dreams and 
visions" is applied to prophets, and one of the means of 
receiving revelation and inspiration was through visions. 
God appeared to some prophets in visions and spoke to them 
in their sleep, and many prophets attained recognition of 
their prophethood through dreams. 
In the Noble Qur’an, the visions of prophets such as 
Abraham, Joseph, and the Prophet Muhammad are 
mentioned as forms of divine revelation. In both Sunni and 
Shi'a traditions, the vision is introduced as a component of 
prophethood. A prophet is defined as one who sees the angel 
of revelation in a dream and thereby receives divine 
revelation, whereas a messenger (rasūl) receives revelation 
both in dreams and while awake. 
This research elucidates the elevated status of visions in 
divine religions and demonstrates that the realm of dreams 
has been a medium for imparting divine revelation to the 
prophets.   
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Introduction 
Truthful visions have been one of the means for imparting revelation 

to the prophets of God. We have examined this truth in the Old 

Testament, the New Testament, the Qur’an, authoritative 

commentaries, and both Sunni and Shi'a traditions. 

The Old Testament 

In the Old Testament, the vision is mentioned as one of the ways of 

conveying God's words to the prophets. The following passages support 

this claim: 

1. In Genesis 15:1, concerning the imparting of God's words to the 

Prophet Abraham, it is stated: "The word of the Lord came to Abram in 

a vision: 'Do not be afraid, Abram. I am your shield, your very great 

reward.'" (p. 25) 

2. In Habakkuk 2:2, under the title "The oracle that Habakkuk the 

prophet saw," it is written: "Write down the revelation and make it plain 

on tablets so that a herald may run with it. For the revelation awaits an 

appointed time; it speaks of the end and will not prove false." (p. 1216) 

3. In Genesis 46:2, it is stated: "And God spoke to Israel in a vision 

at night and said, 'Jacob! Jacob!' 'Here I am,' he replied. 'I am God, the 

God of your father,' he said. 'Do not be afraid to go down to Egypt...'" 

(p. 67) 

4. In Numbers 12:6, it is said: "He said, 'Listen to my words: When 

there is a prophet among you, I, the Lord, reveal myself to him in 

visions, I speak to him in dreams.'" (p. 185) 

The New Testament 

In Christianity, too, the vision is mentioned as one of the means for 

imparting revelation. For example, in the Acts of the Apostles - which 

follows the Gospel of Luke - Chapter 2, verses 17-18 state: 

"'In the last days, God says, I will pour out my Spirit on all people. 

Your sons and daughters will prophesy, your young men will see 

visions, your old men will dream dreams. Even on my servants, both 

men and women, I will pour out my Spirit in those days, and they will 

prophesy.'" (p. 1417) 
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Scholars of the People of the Book also state: " One type of 

revelation occurs when an angel speaks to a prophet in his sleep; for 

most prophets, revelation was of this kind." (Moses Maimonides, The 

Guide for the Perplexed, pp. 433-441) 

The Noble Qur’an 

In Islam, sleep is counted among the signs of God (Qur’an 30:23). 

There are several texts concerning the visions of the prophets, in which 

the visions of the prophets are mentioned as divine revelation. Some of 

these are indicated below: 

1. Surah Al-Ṣāffāt (37:102): "So when he reached the age of 

striving with him, he said, 'O my son! Indeed, I have seen in a dream 

that I am sacrificing you. So, see what you think.' He said, 'O my father! 

Do as you are commanded. You will find me, God willing, among the 

steadfast.'" 

In these verses, Abraham tells his son Ishmael that he saw in a dream 

that he was slaughtering him, and asks for his opinion. He replies, "O 

my father! Carry out your duty. You will find me, God willing, among 

the patient." In these verses, the prophet's vision is explicitly described 

as divine revelation. Abraham, the Friend of God, harbored no doubt 

about his divine mission and placed the knife on his son's throat. 

2. Surah Al-Anfāl (8:43): "[Remember] when God showed them to 

you in your dream as few. If He had shown them to you as many, you 

would have lost courage and disputed in the matter. But God saved you. 

Indeed, He knows what is within the breasts." 

In this verse, one of the mediums for imparting revelation and divine 

inspiration is introduced as the vision. In Al-Mīzān’s commentary on 

this verse, it is stated: "The verse indicates that God showed His Prophet 

a glad tiding in a vision, wherein he saw what God had promised him 

regarding one of the two groups, showing them as few and insignificant. 

The Prophet mentioned what he saw to the believers, giving them a glad 

tiding, so they resolved to encounter them." 

3. Surah Al-Isrāʾ (17:60): "And [remember] when We told you, 

'Indeed, your Lord is encompassing of the people.' And We did not 

make the vision which We showed you except as a test for the people..." 
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In the commentaries, the meaning of this "vision," which became a trial 

and test for the people, has been explained in three ways: 

a) Many commentators, such as Al-Ṭabarī, Al-Ṭabrisī, and Al-Qurṭubī, 

have said that the intended vision is the event of the Night Journey 

(Isrāʾ and Miʿrāj) and the reports of it, the wonder of which became a 

trial and test for the people. Al-Qurṭubī writes under this verse: "The 

Messenger of God returned to Mecca after the end of the journey of the 

Isrāʾ and Miʿrāj. In the morning, he went to the Quraysh and informed 

them of the news. Most of the people said, 'By God, this is a clear 

matter! By God, a caravan takes a month to go from Mecca to Syria and 

a month to return, and Muhammad goes and returns to Mecca in one 

night?!' Many who had embraced Islam apostatized." (Al-Jāmiʿ li-

Aḥkām al-Qurʾān). According to this noble verse and its interpretation, 

the story of the Miʿrāj and the reports and images seen by the Prophet 

were revelation through a vision. 

b) Some others say the verse is related to the Conquest of Mecca, and 

since this did not materialize at Ḥudaybiyyah, it became a trial and test 

for the people. "A second opinion: What is narrated from Ibn ʿAbbās in 

another report: It was a dream vision he saw that he would enter Mecca 

while he was in Medina. He set out for it, but the polytheists prevented 

him from entering at Ḥudaybiyyah, until some people doubted and 

suspicion entered them. They said, 'O Messenger of God! Did you not 

inform us that we would enter the Sacred Mosque securely?' He said, 

'Did I tell you that you would enter it this year?' They said, 'No.' He 

said, 'Then you will enter it, God willing,' and he returned." (Majmaʿ 

al-Bayān) 

c) In another interpretation, it is stated that this vision is the same dream 

the Prophet saw, in which he saw monkeys going up and down his 

pulpit; in the traditions, these monkeys are interpreted as the Banū 

Umayyah and the cursed tree. "A third opinion: That was a vision the 

Prophet saw in his sleep—that monkeys were climbing his pulpit and 

descending. This saddened and grieved him." (Majmaʿ al-Bayān) 

4. Surah Al-Fatḥ (48:27): "Certainly, has God shown to His 

Messenger the vision in truth. You will surely enter the Sacred Mosque, 

if God wills, in safety, with your heads shaved and [hair] shortened..." 
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Meaning: God truthfully fulfilled what He showed His Messenger in 

the state of sleep: "You will all, God willing, enter the Sacred Mosque 

in security, having shaved your heads or shortened [your hair]." 

In Tafsīr al-Mīzān on this verse, it is stated: "In summary: The vision 

was true, which God showed His Prophet, and God Almighty was 

truthful in that." 

From this verse, it can be concluded that divine revelation also 

occurs through showing and presentation, and the method of conveying 

revelation is not solely the imparting of words. 

However, the traditions discuss the reality of the prophets’ visions in 

greater detail. The following are examples of these traditions: 

Sunni Traditions (Riwayāt ʿĀmmah) 

1. In Ibn Kathīr's commentary on verse 102 of Surah Al-Ṣāffāt, it is 

narrated: "From Ibn ʿ Abbās, who said: The Messenger of God said, 'The 

dreams of the prophets are revelation.'" This means that the dreams of 

the prophets constitute revelation. 
2. Al-Bukhārī and Muslim both narrated from the Prophet that a 

righteous dream is part of prophethood: "From the Messenger of God, who 
said, 'The righteous dream is one part of forty-six parts of prophethood.'" 
This hadith is narrated by Al-Bukhārī (6989) from Abū Saʿīd and Muslim 
(2263) from Abū Hurayrah. Other narrations report different numbers of 
parts of prophethood (see: Fatḥ al-Bārī, 12:363). In other narrations, the 
number of parts is given as 40, 50, and 70 (see: Tafsīr al-Aḥlām al-Kabīr), 
which appear to be approximate estimations. Furthermore, scholars of 
hadith consider this hadith to be mutawātir (massively transmitted). Al-
Kattānī, in Naẓm al-Mutanāthir fī al-Aḥādīth al-Mutawātir, says about this 
hadith: "In Al-Taysīr also, it is mentioned that it is mutawātir, and likewise 
in Fayḍ al-Qadīr, quoting from Al-Suyūṭī. Al-Zarqānī said in his 
commentary on Al-Muwaṭṭaʾ: 'The hadith is mutawātir, reported by a 
group of Companions.'" 

3. In another narration, the dream of a believer is also counted as part 
of prophethood. It is narrated from the Prophet: "When the time draws 
near, the dream of a believer will hardly ever be false. And the dream of 
a believer is one part of forty-six parts of prophethood." (Agreed upon). 
This hadith is narrated by both Al-Bukhārī (7017) and Muslim (2263). 



104 Islamic Heritage and Contemporary Challenges, 2025, 1 [1] 
 

4. Furthermore, the righteous dream is considered among the glad 

tidings and the remnants of prophethood. In Ṣaḥīḥ al-Bukhārī, it is 

narrated from the Prophet: "From Abū Hurayrah, who said: I heard the 

Messenger of God say, 'Nothing remains of prophethood except the glad 

tidings.' They said, 'What are the glad tidings?' He said, 'The righteous 

dream.'" (Ṣaḥīḥ al-Bukhārī, Kitāb al-Taʿbīr, Bāb al-Mubashshirāt) 

The Imamiyyah (Shi'a) have also transmitted the narrations about the 

parts of prophethood, righteous dreams, and glad tidings through their 

own chains in their hadith books, and the transmission of these 

narrations is not exclusive to the Sunnis. (Refer to Biḥār al-Anwār, 

chapter "The Reality of Dreams and Their Interpretation," vol. 58, p. 

151 onwards). 

Shi'a Traditions (Riwayāt Khāṣṣah) 

In Imami traditions, it is stated that a prophet (nabī) is one who 

receives revelation in his sleep, whereas a messenger (rasūl) receives 

revelation both in sleep and while awake. 

In the book Al-Kāfī, there is a chapter titled "The Difference 

between the Prophet, the Messenger, and the Muḥaddath," containing 

four narrations: 

1. From Zurārah, who said: I asked Abū Jaʿfar about the saying of God: 

"'...and was a messenger, a prophet' (Qur’an 19:51). Who is the messenger 

and who is the prophet?" He said: ‘A prophet is one who sees in his dream 

and hears the voice but does not see the angel. While a messenger is one 

who hears a voice, sees in a dream, and beholds the angel." 

2. In the second narration of this chapter, from Imam Al-Riḍā, it is 

reported that: Although a messenger sees the angel while awake, he may 

also see him in a dream, as did Abraham. 

3. The third narration elaborates on these points further, stating that 

revelation initially came to the Prophet in sleep, but after his 

messengership, he saw the angel of revelation while awake. Part of the 

narration translates as: "The messenger is the one whom the angel of 

revelation descends upon, and he sees him plainly and speaks with 

him—this is the messenger. As for the prophet, he is the one who sees 

in a vision, like the vision of Abraham and like what the Messenger of 
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God saw regarding the causes of prophethood before the revelation, 

until Gabriel came to him from God with the messengership. When 

prophethood and messengership were combined for him, Gabriel would 

descend upon him and speak with him plainly. Among the prophets 

were those who possessed the station of prophethood, the spirit would 

descend upon them in their sleep, speaking and conversing with them 

without them seeing the angel while awake." 

4. The fourth narration also emphasizes these points, except that the 

narrator asks the Imam how the prophet knows that what he sees in the 

dream is true and from the divine angel. The Imam replied, ‘He is 

granted success (tawfīq) until he recognizes it." 

Another narration on discerning true from false dreams is found 

in Al-Kāfī, where Abū Baṣīr asked Imam Al-Ṣādiq how to distinguish 

a true dream from a false one since their source and origin are the same. 

The Imam confirms his words and says: "The false, contradictory dream 

occurs at the beginning of the night, during the authority of the corrupt, 

rebellious devils... But the true dream, when seen after two-thirds of the 

night have passed, with the descent of the angels—which is before the 

dawn—is true and consistent, God willing." (Biḥār al-Anwār, 58:193). 

Al-ʿAllāmah al-Majlisī has a useful commentary on this hadith to which 

seekers may refer to. 
This great Imami traditionist also opened a chapter titled "The 

Reality of Dreams" in volume 58 of Biḥār al-Anwār, transmitting 

narrations on dreams from Imami sources, including the following: 

1. From the book Majālis al-Ṣadūq, it is narrated: "ʿAlī said, I asked 

the Messenger of God about a man who sleeps and sees a dream—

sometimes his dream is true and sometimes false. The Messenger of 

God said, 'O ʿAlī, there is no servant who sleeps except that his spirit 

ascends towards the Lord of the Worlds. So, whatever he sees near the 

Lord of the Worlds is true.'" (p. 158) 

2. From Al-Kāfī, from Imam al-Bāqir, it is narrated that a man asked 

the Messenger of God about the meaning of the verse "For them are 

glad tidings in the life of this world" (Qur’an 10:64). The Prophet said, 

"It is the good dream that a believer sees, and by which he is given glad 

tidings in his worldly life." (p. 180) 
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3. The subject of mubashshirāt (glad tidings) was so esteemed by the 

Prophet that, according to Imam al-Riḍā, every morning when the 

Prophet was among his companions, he would ask about 

the mubashshirāt, that is the dreams. Al-Kulaynī narrates in Rawḍat al-

Kāfī: "From al-Riḍā, who said: 'When the Messenger of God woke up 

in the morning, he would say to his companions: "Are there any glad 

tidings?" meaning dreams.'" (Rawḍat al-Kāfī, p. 90) 

4. Al-Shaykh al-Ṭūsī narrates from ʿUbayd Allāh ibn ʿAlī, from 

Imam al-Riḍā, from ʿAlī, who said: "The dreams of prophets are 

revelation." (p. 181) 

5. In a hadith in the book Makārim al-Akhlāq, it is stated that the 

Messenger of God "had many dreams," and and his dreams came true 

as clearly as the brightness of dawn." (p. 182) 

6. In the book Al-Muʾmin by al-Ḥusayn ibn Saʿīd, it is narrated from 

Imam al-Ṣādiq: "The sight of the believer and his dream are one part of 

seventy parts of prophethood." (p. 191) 

The belief that the sleep of the prophets itself constitutes revelation 

is held by the overwhelming majority of Islamic scholars and is 

explicitly stated in their books of dream interpretation. For instance, 

Muḥammad ibn Sīrīn al-Baṣrī writes: "Among the prophets, blessings 

of God be upon them, are those whose revelation was through dreams; 

such a person is a prophet. And among them are those whose revelation 

was through the angel while he was awake; such a person is only a 

messenger. This is the difference between the messenger and the 

prophet." (Tafsīr al-Aḥlām al-Kabīr, p. 18). 

Results 

1. In the Old and New Testaments, sleep is mentioned as a means for 

imparting divine revelation. 

2. In the Noble Qur’an, part of the revelation to great prophets such 

as Abraham, the Friend of God, and the Prophet Muhammad, is reported 

through visions. 

3. Sunni and Shi'a traditions unanimously emphasize that the 

revelation to prophets was imparted to them in visions, although 

revelation to messengers also descended upon them while awake. 
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4. Ruʾyah (seeing) and ruʾyā (vision/dream) both mean seeing, 

but ruʾyah occurs while awake and ruʾyā occurs during sleep. 

5. The dream of a believer is counted as one of the forty or seventy 

parts of prophethood. 

Based on the Noble Qur’an and Sunni and Shi'a traditions, the 

visions of the prophets are divine revelation, and the righteous dream 

and the dream of a believer are also considered parts of prophethood.  
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