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 اليؤیت، 

 الآح ، 
 النب ، 

 . الإلهتن

الغيا،  ع   بةتلا  للابصتل  يتفذة  اليؤیت  المنتن  بمثل  الإبياهيمي ،  الأدیت   ف  
الل یا   الةه ین  للهيتً.  ف   الصتدع "  اقُ،بي،  حيتً  "بتليؤیت  سُميت رؤى الأيبيتء 
 الج ی ، اسُ،خ ن عصطرح "راس  اليؤى" للإشترة للى النب ، حي، کتيت اليؤیت أح   

الآح   الإلهتن.   برل   اليؤى  کرمها عنآا،  ف   الأيبيتء  لبةض  الره  بجرى  فل  
 خلال المنتن، کمت أ  الة ی  عن الأيبيتء برلآا يبآبها قبي اليؤى.

 ف  الليد  الکيیا، سُکي، رؤى الأيبيتء عثل لبياهيا  یآسف  النب  ع م  صرى  
اليؤیت   قُيفت  الةتع   الختص ،  ر ایت،  للهيتً.  ف   بتق،بترهت  حيتً  قريه  سرا  الره 
کجزء عن أجزاء النبآة، حي، عيل ف  بةيیف النب : "هآ الذي یيى عرك الآح   

أعت   الآح  الإله "،  المنتن  ی،رلى  اليلظ   المنتن  ف   الآح  ف   في،رلى  اليسآل 
 قرى ح  سآاء. 

ال مت ی ،  لريؤى ف  الأدیت   اليفية   المکتي   بيت   الب ، ف   بکمن أهمي  هذا 
 . لیضتح کيف یشکل قتلا اليؤى عنص  ل،رلى الآح  الإله  ل ى الأيبيتء
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 ة مقدمال. 1
ناتفاذة  قرى قاتلا عات  راء الطبيةا   ت عکاتيا  خاتصااا  ک  ف  الأدیات  الإبياهيميا ، اح،الل النآن  اليؤیات داسماً
 أح  ريق برلل  الآح   الإلهتن الإله . یه ف هذا الب ، للى بآضايح عکتي  اليؤیت الصاتدع  کآساير   

ال،أکي  قرى حليل  رؤى لإللتء الآح  قرى الأيبيتء ف  النصاآ  المل سا  ليدیت  ال امت ی . لل  با 
الأيبيتء کآح  ف  الک،ا ال ااامت ی ، بمت ف  سلك الةه  الل یا  الةه  الج ی   الليد  الکيیا،  کذلك  
ف  ال،فاتسااايي المة،بية  ر ایات، الفيیلين )قاتعا   خاتصااا (. ف  الةها ین اللا یا  الجا یا ، اساااُ،خا ن  

ت اليؤیت کأح  ريق لدراك الآح .  ف  الليد  الکيیا  عصااطرح "راء  لرنآن  اليؤیت" ف  حا النب ،  قُيف 
کين ) ( بآصاافهت  حيتً للهيتً. ی،ا لجياء   شاايي للى رؤى أيبيتء عثل لبياهيا  یآسااف  النب  الأ

ُ
ت، أ أیضااً

هذا الب ، به ف ب ريل هذه الأساااإ  لرهتر ال  ر الم آري لةتلا اليؤیت ف  قمري  النبآة  ابصاااتل  
بت، هذه ال قآى بأ  اليؤیت الصاااتدع  لي ااات عجيد رتهية يف اااي   الأيبيتء بةتلا الغيا،  ساااةيتً لإ 

 .ف  ا، بل کتيت عجتلًا ل،جر  الآح   بتدرة ليستل  الة ی  عن الأيبيتء
 

 منهجیة البحث . 2

جيي هذا الب ، بمنهجي   صافي  
ُ
ب ريري  عع الاق،متد قرى المصاتدر المک،بي  الأ لي . با  - أ

جمع بيتيت، الب ، عبتشاااية عن النصاااآ  المل سااا  ال،  بشااامل الةه  الل یا  الةه  الج ی   
 الليد  الکيیا.  ا با ب ريال الأدلا   البياهين باتسااا،خا ان ال،فاتسااايي الإسااالاعيا  المة،بية عثال  

 عجمع البيات ،  الجاتعع لأحکاتن الليد ،  کاذلاك ک،اا ال ا یا، المة،بية لرفيیلين عثال    الميزا ، 
صاا يح البختري،  صاا يح ع اارا،  الکتف ،  ب تر الأيآار. عنهجي  الب ، علتري  به ف لرهتر  
أ جاه الشاااباه  الاخ،لاف ف   جهات، يظي الأدیات  الإبياهيميا  حآل د ر اليؤیات ف  الآح . کمات با  

الةتع   الختصاا  جنبتً للى جنا  بنظية ب ريري  لرآصااآل للى ي،تسي دعيل   بل یا   دراساا  ر ایت، 
 .صآرة شتعر  قن عکتي  اليؤیت ف  عنظآع  النبآة 
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 نتائج البحث .٣

بُظهي ي،اتسي هاذا الب ا، بآضاااآح أ  اليؤیات ف  الأدیات  الإبياهيميا  قُيفات کآاحا ة عن أها عنآا،  
 :برلل  الآح . یمکن بصنيف هذه الن،تسي ف  ق ة ع ت ر رسي ي 

 أ( الأدلة من العهد القديم 

ف  الةه  الل یا، ُ رد سِکي اليؤیت عيارًا کآسااير  لابصااتل الره بأيبيتسه. قرى ساابيل المثتل، ف  ساافي  
يَا( : »١٥:١ال،کآین ) ؤْ بْرَامَ فِي الرُّ

َ
بِّ إِلَى أ «.  کذلك ف  سفي ال،کآین  بَعْدَ هذِهِ الُأمُورِ صَارَ كَلَامُ الرَّ

ا الراه یةلآ  النب : »٤٦:٢) فْيِا ييَا يَعْقُوبُ  يَا يَعْقُوبُ ( ختر  فَيَ فِي رُؤََّ الهَّ َِ رَا ََ الهَُ  سِرََْ ا «.  فَقََ

عَعْهُِ  لَُ ف فِي الْلُهْمِ  ( جتء صااياح : »١٢:٦ ف  ساافي الة د ) رََْ
َ
يَا أ ؤْ ، فَبِالرُّ بِّ إِنْ كَانَ نَبِيٌّ مِنْكُمْ لِهرَّ

مُ ُ  كَهِّ
ُ
 .«. بُظهي هذه الآیت، بآضآح أ  اليؤیت ف  ال،لري  اليهآدي کتيت عنتة عشي ق  لرآح أ

 ب( الأدلة من العهد الجديد 

ت. ف  سافي أقمتل اليسال )  َُ الهُ ا  ( : » ١٨- ١٧:  ٢اسا،مي هذا المفهآن ف  الم اي ي  أیضاً يَقُو
فُوخُكُمْ   ََُ يَلْهُمُ ب بَابُكُمْ رُؤََّ وَ َََ  ب

ُ
يَعَنَبَّ  كُُ  مِْ  رُويِيففف وَ ََْ ر

َ
ي أ نِّ

َ
امِ الَأخِفرَةِ أ يَكُونُ فِي الَأيَّ وَ

ا  يْلَامََ
َ
«. قلا ة قرى سلاك، فا   قرماتء أهال الک،ات  عثال عآساااى بن عيمآ  ف  ک،ات  "دلالا   أ

ال اتسيین" عا  أکا  ا أ  أحا  أيآاو الآح  هآ کلان الملاك عع النب  ف  المناتن،  أ   ح  الةا یا  عن  
 .الأيبيتء کت  ی،ا بهذه الطيیل  

 ج( الأدلة من القرآن الكريم والتفاسیر 

 .یذکي الليد  الکيیا بآضآح رؤى الأيبيتء کآح 
بِره لبياهيا  ١٠٢ف  سااآرة الصااتفت، )الآی    (، أراد الره سبح لساامتقيل ف  المنتن لإبياهيا )و(  ع 

َ.ففف د   بيدد کمهما  للهيا : » بَلَُ َْ ي أَ نِّ
َ
امِ أ رََّ فِي الْمَنََ

َ
ي أ ا بُنَيَّ إِنِّ ََ يََ ا «. هاذه الآیا  بة،بي بآضاااآح  قََ

 .رؤیت النب   حيتً 
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ُ  فِي ( أراد الراه ف  اليؤیات لرنب  ) ( أ  الأقا اء عرا : » ٤٣ف  ساااآرة الأيفاتل )الآیا    َْ يُرِيكَهُمُ الهََّ إِ
 .«.  ف  بف يي الميزا  ب ت هذه الآی ، سُکي أ  هذه اليؤیت کتيت  حيتً ببشييیتً لرمؤعنين مَنَامَِ. قَهِفلَاففف 

عِي  ( للى رؤیت لرنب  ) ( کتيت ف،ن  لرنتس: »٦٠بشاايي سااآرة الإسااياء )الآی    يَا الَّ ؤْ وَمَا جَعَهْنَا الرُّ
اسِ  هنَّ يْنَاكَ إِلََّّ فِعْنَةَ لِّ رَ

َ
د المف اي   الکبتر عثل الطبيي  الطبيسا   الليرب  عصا اق هذه  أ «.  ع  ق َّ

اليؤیت بتلإسااياء  المةياا النب  ) ( الذي أدى خبيه للى حيية  ارب اد البةض.  هذا أیضااتً دليل قرى  
 .أ  عضمآ  رؤیت النب  کت   حيتً 

ُ   ( أ  رؤیات النب  ) ( حآل ف،ح عکا  عا  ب للات: »٢٧بُؤکا  ساااآرة الف،ح )الآیا    دَلَ الهََّ دْ صََََ قََ لَّ
ِ دَ الْلَرَامَففف ََْ يَا بِالْلَ ِّ لَعَدْخُهُ َّ الْمَج ؤْ ولَُ  الرُّ ََُ «. بُظهي هذه الآی  أ  الآح  یمکن أ  یکآ  ف   رَر

 .عتلا "قيض  لرهتر" ف  اليؤیت،  ليإ عجيد لللتء کرمت،

 ( د( الأدلة من روايات العامة )أهل السنة

الأيابايااتء  حايااتً  رؤى  کاآ   قاراى  باؤکاا   ال ااااناا   أهاال  عصااااتدر  فا   کاثاياية  ر ایاات،   .هانااتك 

نْبِفَاءِ فِي الْمَنَامِ وَيْيٌيُلل قن ابن قبتس قن النب  ) (: » يَا الْأَ  .« )رؤیت الأيبيتء ف  المنتن  ح (رُؤْ

ة     رد ف  صا يح البختري  صا يح ع ارا أ  النب  ) ( عتل: » عَّ ءٌ مِْ  رَِ ْْ الِلَةُ جُ يَا الصََّ ؤْ الرُّ
ةِ  بُوَّ ءَا مَِ  النُّ ْْ بَعِفَ  جُ رْ

َ
د الم ا  آ  عثال الک،اتي  هاذا ال ا یا، ع،آابياً وَأ کمات  رد ف  ر ایا     .«.  عا  قا َّ

يُلل ف  صااا يح البختري قن النب     .أخيى أ  رؤیت المؤعن ف  دخي الزعت  أیضاااتً بُة  جزءاً عن النبآة
الِلَةُ ) ( أيه عتل: » يَا الصَّ ؤْ ا الرُّ ََ رَاتُ؟ قَا رَاتُف قَالُواا وَمَا الْمُبَشِّ ةِ إِلََّّ الْمُبَشِّ بُوَّ  «.لَمْ يَبَْ  مَِ  النُّ

 ( هـ( الأدلة من روايات الخاصة )الإمامیة

ف  عصااتدر ال  ی، الشاايةي  أیضااتً با ال،أکي  قرى هذا المآضااآو ب،فصاايل، بل  با ال،مييز بين  
 .النب   اليسآل قرى هذا الأستس 

ف  ک،ات  الکاتف ، بات  "الفيق بين النب   اليساااآل  الم ا ل"، يُلرات ر ایات، قن الأسما  )و(  
عفاتدهات أ  "النب " هآ عن یيى علاك الآح  ف  المناتن فلي  ی،رلى الآح ، أعات "اليساااآل" فهآ عن  
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الباتعي )و(: »  اليلظا . ف  ر ایا  قن الإعاتن  المناتن  ف   الملاك ف   يَرََّ فِي  یر،ل   ذِ   ََّ ال بِيُّ  النَّ
يَرََّ فِي الْمَنَامِ   وْتَ وَ مَُ  الصَََّ ذِ  يَجََْ َُ الَّ و رََُ وْتَ وَلََّ يُعَايُِ  الْمَهََ.، وَالرَّ مَُ  الصَََّ يَجََْ مَنَامِِ  وَ

يُعَايُِ  الْمَهََ.   ف  ر ای  قن الإعتن اليضاات )و( بأکي  قرى أ  اليساال أیضااتً کتيآا ی،رلآ  الآح     «. وَ

 .أحيتيتً ف  المنتن، عثل رؤیت لبياهيا )و( 
هناتك ر ایات، أخيى ف  ب اتر الأيآار بؤکا  قرى حلاتييا  رؤى الأيبياتء. عن بينهات عات يُلال قن الإعاتن 

دَ رَبِّ  قر  )و( أ  النب  ) ( عاتل: » نَْ َِ  َّ
َ
ا رَأ الَمِفَ ، فَمََ ِ  إِلَى رَبِّ الْعََ رِبَ بِرُويَِ َُ امُ إِلََّّ  د  يَنََ بَْ ََ ا مِْ   مََ

ءَا کمت يُلل قن الإعتن الصتدق )و( عآله: »«.  الْعَالَمِفَ  فَهُوَ يَ ٌّ  ْْ ءٌ مِْ  رَبْعِفَ  جُ ْْ ُ  الْمُؤْمِِ  وَرُؤْيَاهُ جُ
ْ
رَأ

ةِ  بُوَّ  «.مَِ  النُّ

 و( وجهة نظر علماء الإسلام 

بتلإضتف  للى النصآ  ال یني ، أیَّ  قرمتء الإسلان هذا المآضآو. قرى سبيل المثتل، ک،ا ع م   
نْبِفَاءِ مَْ   بن ساييین البصايي، عف اي الأحلان المشاهآر، ف  ک،ت  "بف ايي الأحلان الکبيي": » فَإِنَّ مَِ  الْأَ

ؤْيَا فَهُوَ نَبِيٌّففف  « )ف   عن الأيبيتء عن کت   حيه اليؤیت فهآ يب ،  الذي  حيه قرى ل اات  كَانَ وَيْفُُ  الرُّ

 الملاك ف  اليلظ  فهآ رسااآل،  هذا هآ الفيق بين اليسااآل  النب (. یُظهي هذا اللآل اليأي ال ااتس 

 .قرمتء الإسلان

 الخاتمة .٤

یُظهي هذا الب ، بآضااآح أ  اليؤیت الصااتدع  ف  بلري  جميع الأدیت  الإبياهيمي ، قُيفت کآسااير   
أصااايرا   عهما  لإللاتء الآح  الإله  قرى الأيبياتء. الأدلا  اللاترةا  عن الةها  اللا یا  الةها  الجا یا   

ره ع  کرا الة ی    الليد  الکيیا  کذلك کثية ر ایت، الفيیلين، بشاااها  ب،ناتىا قرى هذه ال ليلا  بأ  ال
عن الأيبياتء ف  قاتلا اليؤیات،  أرهي يف اااه لها،  أبرغها عهاتعها النبآیا  عن هاذا الطيیا. یةا  ال،مييز  
بين "النب " الذي ی،رلى الآح  ف  الملتن الأ ل ف  المنتن  "اليساآل" الذي بتلإضاتف  للى المنتن یر،ل   

ا الب ا، ف  ال،لريا  الإسااالاع   ال،  با علاك الآح  ف  اليلظا  أیضااااتً، عن الن،اتسي المهما  لهاذ
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بآضاي هت بآضاآح ف  ر ایت، الإعتعي . قلا ة قرى سلك، ف   اليؤیت الصاتل   ح،ى لرمؤعنين الةتدیين  
بُةا  جزءاً عن النبآة  عن "المبشااايا،" الإلهيا ، عمات یُظهي المکاتيا  المةنآیا  اليفيةا  لهاذه الظاتهية.  

هيميا ، لا بکن عجيد   ي،يجا  لاذلاك، یمکن الادقاتء باأ  اليؤیات ف  المنظآعا  المةيفيا  ليدیات  الإبيا
رتهية يف اي ، بل کتيت عجتلًا حليليتً للابصاتل بةتلا الغيا  برل  اليساتل  الإلهي ،  کت  لهت حصا  لا 
بنکي ف  بشاااکيل بتریل النبآة. یؤک  هذا الب ، صااا    جه  يظي جمهآر الةرمتء  المف ااايین الذین  

 .یة،بي   رؤى الأيبيتء قين الآح 
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In the Abrahamic religions, sleep and dreams serve as portals 
to realms beyond the natural world. The dreams of the 
prophets are termed truthful visions and divine revelations. 
In the Old and New Testaments, the term "seer of dreams and 
visions" is applied to prophets, and one of the means of 
receiving revelation and inspiration was through visions. 
God appeared to some prophets in visions and spoke to them 
in their sleep, and many prophets attained recognition of 
their prophethood through dreams. 
In the Noble Qur’an, the visions of prophets such as 
Abraham, Joseph, and the Prophet Muhammad are 
mentioned as forms of divine revelation. In both Sunni and 
Shi'a traditions, the vision is introduced as a component of 
prophethood. A prophet is defined as one who sees the angel 
of revelation in a dream and thereby receives divine 
revelation, whereas a messenger (rasūl) receives revelation 
both in dreams and while awake. 
This research elucidates the elevated status of visions in 
divine religions and demonstrates that the realm of dreams 
has been a medium for imparting divine revelation to the 
prophets.   
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Introduction 
Truthful visions have been one of the means for imparting revelation 

to the prophets of God. We have examined this truth in the Old 

Testament, the New Testament, the Qur’an, authoritative 

commentaries, and both Sunni and Shi'a traditions. 

The Old Testament 

In the Old Testament, the vision is mentioned as one of the ways of 

conveying God's words to the prophets. The following passages support 

this claim: 

1. In Genesis 15:1, concerning the imparting of God's words to the 

Prophet Abraham, it is stated: "The word of the Lord came to Abram in 

a vision: 'Do not be afraid, Abram. I am your shield, your very great 

reward.'" (p. 25) 

2. In Habakkuk 2:2, under the title "The oracle that Habakkuk the 

prophet saw," it is written: "Write down the revelation and make it plain 

on tablets so that a herald may run with it. For the revelation awaits an 

appointed time; it speaks of the end and will not prove false." (p. 1216) 

3. In Genesis 46:2, it is stated: "And God spoke to Israel in a vision 

at night and said, 'Jacob! Jacob!' 'Here I am,' he replied. 'I am God, the 

God of your father,' he said. 'Do not be afraid to go down to Egypt...'" 

(p. 67) 

4. In Numbers 12:6, it is said: "He said, 'Listen to my words: When 

there is a prophet among you, I, the Lord, reveal myself to him in 

visions, I speak to him in dreams.'" (p. 185) 

The New Testament 

In Christianity, too, the vision is mentioned as one of the means for 

imparting revelation. For example, in the Acts of the Apostles - which 

follows the Gospel of Luke - Chapter 2, verses 17-18 state: 

"'In the last days, God says, I will pour out my Spirit on all people. 

Your sons and daughters will prophesy, your young men will see 

visions, your old men will dream dreams. Even on my servants, both 

men and women, I will pour out my Spirit in those days, and they will 

prophesy.'" (p. 1417) 
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Scholars of the People of the Book also state: " One type of 

revelation occurs when an angel speaks to a prophet in his sleep; for 

most prophets, revelation was of this kind." (Moses Maimonides, The 

Guide for the Perplexed, pp. 433-441) 

The Noble Qur’an 

In Islam, sleep is counted among the signs of God (Qur’an 30:23). 

There are several texts concerning the visions of the prophets, in which 

the visions of the prophets are mentioned as divine revelation. Some of 

these are indicated below: 

1. Surah Al-Ṣāffāt (37:102): "So when he reached the age of 

striving with him, he said, 'O my son! Indeed, I have seen in a dream 

that I am sacrificing you. So, see what you think.' He said, 'O my father! 

Do as you are commanded. You will find me, God willing, among the 

steadfast.'" 

In these verses, Abraham tells his son Ishmael that he saw in a dream 

that he was slaughtering him, and asks for his opinion. He replies, "O 

my father! Carry out your duty. You will find me, God willing, among 

the patient." In these verses, the prophet's vision is explicitly described 

as divine revelation. Abraham, the Friend of God, harbored no doubt 

about his divine mission and placed the knife on his son's throat. 

2. Surah Al-Anfāl (8:43): "[Remember] when God showed them to 

you in your dream as few. If He had shown them to you as many, you 

would have lost courage and disputed in the matter. But God saved you. 

Indeed, He knows what is within the breasts." 

In this verse, one of the mediums for imparting revelation and divine 

inspiration is introduced as the vision. In Al-Mīzān’s commentary on 

this verse, it is stated: "The verse indicates that God showed His Prophet 

a glad tiding in a vision, wherein he saw what God had promised him 

regarding one of the two groups, showing them as few and insignificant. 

The Prophet mentioned what he saw to the believers, giving them a glad 

tiding, so they resolved to encounter them." 

3. Surah Al-Isrāʾ (17:60): "And [remember] when We told you, 

'Indeed, your Lord is encompassing of the people.' And We did not 

make the vision which We showed you except as a test for the people..." 
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In the commentaries, the meaning of this "vision," which became a trial 

and test for the people, has been explained in three ways: 

a) Many commentators, such as Al-Ṭabarī, Al-Ṭabrisī, and Al-Qurṭubī, 

have said that the intended vision is the event of the Night Journey 

(Isrāʾ and Miʿrāj) and the reports of it, the wonder of which became a 

trial and test for the people. Al-Qurṭubī writes under this verse: "The 

Messenger of God returned to Mecca after the end of the journey of the 

Isrāʾ and Miʿrāj. In the morning, he went to the Quraysh and informed 

them of the news. Most of the people said, 'By God, this is a clear 

matter! By God, a caravan takes a month to go from Mecca to Syria and 

a month to return, and Muhammad goes and returns to Mecca in one 

night?!' Many who had embraced Islam apostatized." (Al-Jāmiʿ li-

Aḥkām al-Qurʾān). According to this noble verse and its interpretation, 

the story of the Miʿrāj and the reports and images seen by the Prophet 

were revelation through a vision. 

b) Some others say the verse is related to the Conquest of Mecca, and 

since this did not materialize at Ḥudaybiyyah, it became a trial and test 

for the people. "A second opinion: What is narrated from Ibn ʿAbbās in 

another report: It was a dream vision he saw that he would enter Mecca 

while he was in Medina. He set out for it, but the polytheists prevented 

him from entering at Ḥudaybiyyah, until some people doubted and 

suspicion entered them. They said, 'O Messenger of God! Did you not 

inform us that we would enter the Sacred Mosque securely?' He said, 

'Did I tell you that you would enter it this year?' They said, 'No.' He 

said, 'Then you will enter it, God willing,' and he returned." (Majmaʿ 

al-Bayān) 

c) In another interpretation, it is stated that this vision is the same dream 

the Prophet saw, in which he saw monkeys going up and down his 

pulpit; in the traditions, these monkeys are interpreted as the Banū 

Umayyah and the cursed tree. "A third opinion: That was a vision the 

Prophet saw in his sleep—that monkeys were climbing his pulpit and 

descending. This saddened and grieved him." (Majmaʿ al-Bayān) 

4. Surah Al-Fatḥ (48:27): "Certainly, has God shown to His 

Messenger the vision in truth. You will surely enter the Sacred Mosque, 

if God wills, in safety, with your heads shaved and [hair] shortened..." 
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Meaning: God truthfully fulfilled what He showed His Messenger in 

the state of sleep: "You will all, God willing, enter the Sacred Mosque 

in security, having shaved your heads or shortened [your hair]." 

In Tafsīr al-Mīzān on this verse, it is stated: "In summary: The vision 

was true, which God showed His Prophet, and God Almighty was 

truthful in that." 

From this verse, it can be concluded that divine revelation also 

occurs through showing and presentation, and the method of conveying 

revelation is not solely the imparting of words. 

However, the traditions discuss the reality of the prophets’ visions in 

greater detail. The following are examples of these traditions: 

Sunni Traditions (Riwayāt ʿĀmmah) 

1. In Ibn Kathīr's commentary on verse 102 of Surah Al-Ṣāffāt, it is 

narrated: "From Ibn ʿ Abbās, who said: The Messenger of God said, 'The 

dreams of the prophets are revelation.'" This means that the dreams of 

the prophets constitute revelation. 
2. Al-Bukhārī and Muslim both narrated from the Prophet that a 

righteous dream is part of prophethood: "From the Messenger of God, who 
said, 'The righteous dream is one part of forty-six parts of prophethood.'" 
This hadith is narrated by Al-Bukhārī (6989) from Abū Saʿīd and Muslim 
(2263) from Abū Hurayrah. Other narrations report different numbers of 
parts of prophethood (see: Fatḥ al-Bārī, 12:363). In other narrations, the 
number of parts is given as 40, 50, and 70 (see: Tafsīr al-Aḥlām al-Kabīr), 
which appear to be approximate estimations. Furthermore, scholars of 
hadith consider this hadith to be mutawātir (massively transmitted). Al-
Kattānī, in Naẓm al-Mutanāthir fī al-Aḥādīth al-Mutawātir, says about this 
hadith: "In Al-Taysīr also, it is mentioned that it is mutawātir, and likewise 
in Fayḍ al-Qadīr, quoting from Al-Suyūṭī. Al-Zarqānī said in his 
commentary on Al-Muwaṭṭaʾ: 'The hadith is mutawātir, reported by a 
group of Companions.'" 

3. In another narration, the dream of a believer is also counted as part 
of prophethood. It is narrated from the Prophet: "When the time draws 
near, the dream of a believer will hardly ever be false. And the dream of 
a believer is one part of forty-six parts of prophethood." (Agreed upon). 
This hadith is narrated by both Al-Bukhārī (7017) and Muslim (2263). 
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4. Furthermore, the righteous dream is considered among the glad 

tidings and the remnants of prophethood. In Ṣaḥīḥ al-Bukhārī, it is 

narrated from the Prophet: "From Abū Hurayrah, who said: I heard the 

Messenger of God say, 'Nothing remains of prophethood except the glad 

tidings.' They said, 'What are the glad tidings?' He said, 'The righteous 

dream.'" (Ṣaḥīḥ al-Bukhārī, Kitāb al-Taʿbīr, Bāb al-Mubashshirāt) 

The Imamiyyah (Shi'a) have also transmitted the narrations about the 

parts of prophethood, righteous dreams, and glad tidings through their 

own chains in their hadith books, and the transmission of these 

narrations is not exclusive to the Sunnis. (Refer to Biḥār al-Anwār, 

chapter "The Reality of Dreams and Their Interpretation," vol. 58, p. 

151 onwards). 

Shi'a Traditions (Riwayāt Khāṣṣah) 

In Imami traditions, it is stated that a prophet (nabī) is one who 

receives revelation in his sleep, whereas a messenger (rasūl) receives 

revelation both in sleep and while awake. 

In the book Al-Kāfī, there is a chapter titled "The Difference 

between the Prophet, the Messenger, and the Muḥaddath," containing 

four narrations: 

1. From Zurārah, who said: I asked Abū Jaʿfar about the saying of God: 

"'...and was a messenger, a prophet' (Qur’an 19:51). Who is the messenger 

and who is the prophet?" He said: ‘A prophet is one who sees in his dream 

and hears the voice but does not see the angel. While a messenger is one 

who hears a voice, sees in a dream, and beholds the angel." 

2. In the second narration of this chapter, from Imam Al-Riḍā, it is 

reported that: Although a messenger sees the angel while awake, he may 

also see him in a dream, as did Abraham. 

3. The third narration elaborates on these points further, stating that 

revelation initially came to the Prophet in sleep, but after his 

messengership, he saw the angel of revelation while awake. Part of the 

narration translates as: "The messenger is the one whom the angel of 

revelation descends upon, and he sees him plainly and speaks with 

him—this is the messenger. As for the prophet, he is the one who sees 

in a vision, like the vision of Abraham and like what the Messenger of 
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God saw regarding the causes of prophethood before the revelation, 

until Gabriel came to him from God with the messengership. When 

prophethood and messengership were combined for him, Gabriel would 

descend upon him and speak with him plainly. Among the prophets 

were those who possessed the station of prophethood, the spirit would 

descend upon them in their sleep, speaking and conversing with them 

without them seeing the angel while awake." 

4. The fourth narration also emphasizes these points, except that the 

narrator asks the Imam how the prophet knows that what he sees in the 

dream is true and from the divine angel. The Imam replied, ‘He is 

granted success (tawfīq) until he recognizes it." 

Another narration on discerning true from false dreams is found 

in Al-Kāfī, where Abū Baṣīr asked Imam Al-Ṣādiq how to distinguish 

a true dream from a false one since their source and origin are the same. 

The Imam confirms his words and says: "The false, contradictory dream 

occurs at the beginning of the night, during the authority of the corrupt, 

rebellious devils... But the true dream, when seen after two-thirds of the 

night have passed, with the descent of the angels—which is before the 

dawn—is true and consistent, God willing." (Biḥār al-Anwār, 58:193). 

Al-ʿAllāmah al-Majlisī has a useful commentary on this hadith to which 

seekers may refer to. 
This great Imami traditionist also opened a chapter titled "The 

Reality of Dreams" in volume 58 of Biḥār al-Anwār, transmitting 

narrations on dreams from Imami sources, including the following: 

1. From the book Majālis al-Ṣadūq, it is narrated: "ʿAlī said, I asked 

the Messenger of God about a man who sleeps and sees a dream—

sometimes his dream is true and sometimes false. The Messenger of 

God said, 'O ʿAlī, there is no servant who sleeps except that his spirit 

ascends towards the Lord of the Worlds. So, whatever he sees near the 

Lord of the Worlds is true.'" (p. 158) 

2. From Al-Kāfī, from Imam al-Bāqir, it is narrated that a man asked 

the Messenger of God about the meaning of the verse "For them are 

glad tidings in the life of this world" (Qur’an 10:64). The Prophet said, 

"It is the good dream that a believer sees, and by which he is given glad 

tidings in his worldly life." (p. 180) 
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3. The subject of mubashshirāt (glad tidings) was so esteemed by the 

Prophet that, according to Imam al-Riḍā, every morning when the 

Prophet was among his companions, he would ask about 

the mubashshirāt, that is the dreams. Al-Kulaynī narrates in Rawḍat al-

Kāfī: "From al-Riḍā, who said: 'When the Messenger of God woke up 

in the morning, he would say to his companions: "Are there any glad 

tidings?" meaning dreams.'" (Rawḍat al-Kāfī, p. 90) 

4. Al-Shaykh al-Ṭūsī narrates from ʿUbayd Allāh ibn ʿAlī, from 

Imam al-Riḍā, from ʿAlī, who said: "The dreams of prophets are 

revelation." (p. 181) 

5. In a hadith in the book Makārim al-Akhlāq, it is stated that the 

Messenger of God "had many dreams," and and his dreams came true 

as clearly as the brightness of dawn." (p. 182) 

6. In the book Al-Muʾmin by al-Ḥusayn ibn Saʿīd, it is narrated from 

Imam al-Ṣādiq: "The sight of the believer and his dream are one part of 

seventy parts of prophethood." (p. 191) 

The belief that the sleep of the prophets itself constitutes revelation 

is held by the overwhelming majority of Islamic scholars and is 

explicitly stated in their books of dream interpretation. For instance, 

Muḥammad ibn Sīrīn al-Baṣrī writes: "Among the prophets, blessings 

of God be upon them, are those whose revelation was through dreams; 

such a person is a prophet. And among them are those whose revelation 

was through the angel while he was awake; such a person is only a 

messenger. This is the difference between the messenger and the 

prophet." (Tafsīr al-Aḥlām al-Kabīr, p. 18). 

Results 

1. In the Old and New Testaments, sleep is mentioned as a means for 

imparting divine revelation. 

2. In the Noble Qur’an, part of the revelation to great prophets such 

as Abraham, the Friend of God, and the Prophet Muhammad, is reported 

through visions. 

3. Sunni and Shi'a traditions unanimously emphasize that the 

revelation to prophets was imparted to them in visions, although 

revelation to messengers also descended upon them while awake. 



Research on Revelation and the Visions of the Prophets  | Mansour Pahlavan 107 
 

 
 

4. Ruʾyah (seeing) and ruʾyā (vision/dream) both mean seeing, 

but ruʾyah occurs while awake and ruʾyā occurs during sleep. 

5. The dream of a believer is counted as one of the forty or seventy 

parts of prophethood. 

Based on the Noble Qur’an and Sunni and Shi'a traditions, the 

visions of the prophets are divine revelation, and the righteous dream 

and the dream of a believer are also considered parts of prophethood.  
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