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1. Problem Statement

The focus on the historical interpretation of the verse of the Great
Kingdom is based on the premise that interpretations of Quranic verses
evolved throughout history under the influence of the social and cultural
conditions of the Quran's interpreters. Accordingly, the central question
of this study is: What have been the interpretive developments of the
verse of the Great Kingdom over the past fourteen centuries, what
exigencies led to such developments, and which of these interpretations
aligns with the apparent meaning and context of the verse and similar
Quranic verses?

The text of the verse is as follows:
a8ty el ) T T 3857 ol ad 0o AD) 20T G e D 5253 19

ke Gl 2Rl

"Or do they envy the people for what Allah has given them of His
bounty? But We had already given the family of Abraham the Scripture
and wisdom and conferred upon them a great kingdom." (Quran 4:54)

In this verse, the meaning of three terms has primarily been disputed
by exegetes: first, the term " .WI" (the people); second, the term " Ji

w2lypl" (the family of Abraham); and third, the term ".lac ¢ll" (a great
kingdom). Sunni exegetes and a few Shia exegetes, in accordance with
the apparent meaning, context, and similar verses, considered " ,.WI" to
refer to the Prophet and his companions, " all JI" to refer to the
Children of Israel, and "y.lac cllo" to refer to the kingdom of the Children

of Israel, especially the kingdom of Solomon. However, some Shia
scholars, influenced by narratives from the extremists (ghulat), applied

" »W" to "the Shia Imams," "l JI" to the descendants of Ishmael,
and the term " lac ¢ll." to the Imamate of the Prophet and his family.

2. Literature Review

Published articles on the interpretation of the verse of the Great
Kingdom have all been influenced by the narratives of Shia extremists.
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For example, Mr. Asghar Gholami, in an article (2007) titled " .,y
oakae S 4] 43y 43 Coolal porin" [An Examination of the Concept of

Imamate in Light of the Verse of the Great Kingdom], relying on
narratives under this verse which describe it as denoting the imposition
of obedience (ifrad al-ta'ah) to the Shia Imams, considered its meaning
to be the legislative authority (wilayat al-tashri'iyyah) of the Shia
Imams. In his view, according to these narratives, the highest rank of
the Imams is the rank of the imposition of obedience, and therefore the
"Great Kingdom" refers to this rank. His reference to the statements of
Shaykh Muhammad Jawad Khorasani (d. 1976) indicates that he
derived his theory from him. The latter wrote under this verse that
although the Imams possess cosmic authority (wilayat al-takwiniyyah),
the foundation of the station of Imamate is legislative authority (see:
Khorasani, Al-Imamah 'ind al-Shi'ah al-Imamiyyah bi-akhir ihtijaj wa
akhir hujjah, p. 42).

Accordingly, Gholami considered the interpretation of 'Allamah
Tabataba'i-that the "Great Kingdom" means sovereignty over material
and spiritual affairs-or the interpretation of Mulla Sadra-that it means
the kingdom of the Hereafter-as lacking evidence and rejected them
(see: Safinah Quarterly, pp. 66-91).

Hamed Dezh-Abad and Mehdi Faramarzi, in an article (2017) titled
"olae Slo (Blian 0)lyd oy 13 Oy o o84 )" [An Examination of the
Viewpoints of Exegetes from Both Schools Regarding the Referent of
the 'Great Kingdom'], accepted the meaning of the Imamate of the Shia
Imams as mentioned in the narratives and, without any explanation in
the article, applied it to cosmic authority (wilayat al-takwiniyyah)
(see: Journal of Interpretive Studies, pp. 75-90).

Seyed Mohammad Hasan Saleh and Mohammad Jafari, in an article
(2018) titled "pulae Sho 13 pgpie ywlaol p ¥y 9pal oy 948" [A Critique
and Examination of the Scope of Authority Based on the Quranic
Concept of the Great Kingdom], again under the influence of Shia
narratives, claimed that "Great Kingdom" refers to Imamate, but
specifically legislative authority, not cosmic authority. They cited
narratives as evidence and rejected the narrative of Hisham ibn al-
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Hakam, which includes the obedience of Hell on the Day of
Resurrection, due to issues with its chain of transmission (sanad)
(see: Quranology Quarterly, pp. 95-110).

Sakineh Akhond and Ma'edeh Akhond, in an article (2018) titled

"eLus OF af ;5 o)l 3as plio 4 Colus Jss" [An Analysis of Envy Towards
the Station of God's Vicegerency in Verse 54 of Surah al-Nisa'], again
influenced by Shia narratives, applied the "Great Kingdom" to the
Imamate of the Shia Imams, but understood it as meaning absolute
authority encompassing both legislative and cosmic authority
(see: Journal of Interpretive Studies, pp. 67-82).

Ali Roshan and Rahim Dehqgan, in an article (2019) titled " < Lo
ol 5 Glaswe Judoo el o8l plis g Cuolol porte SLWSS" [The Theory of
the Identity of the Concept of Imamate and the Station of Imposed
Obedience: An Analysis of Evidences and Consequences], again
influenced by Shia narratives, attempted to resolve the apparent
contradiction between these narratives and concluded that imposed
obedience (ifrad al-ta'ah) is itself the Imamate (see: Islamic Wisdom
Quarterly, pp. 151-173).

4. The Quranic Interpretation of the Verse of the Great Kingdom
Multiple Quranic indicators demonstrate that " ,.LJ" refers to the
Muslims of Medina (the Prophet and his companions), "xal,l JI" refers

to the Children of Israel, and "ylac cll" refers to the kingdom of the

Children of Israel, specifically the kingdom of Solomon-that is, a
material kingdom. These indicators are as follows:

First, in Quran 4:51, it is stated that the Jews ("olsJl oyo L Igiel I
said to the polytheists ("lsysS -, I"): "These [Muslims] are better guided
than the believers" ("lgisl :pdl ;e (snl s¥3a"). This verse shows that those
who are envied, mentioned in verse 54 of Surah al-Nisa' (" (si—wox

woldl"), are the Muslims of Medina. Therefore, " LJl" in this verse
refers to the Muslims of Medina.
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Second, verse 52 states that if the Jews had a share of the kingdom,
they would not give the "people" (al-nas) even a speck: " jo Sz (..ZJ }i
I5e S 5 S5 Y 136 <" (Quran 4:53). It is clear that "kingdom" (al-
mulk) here refers to a material kingdom, as it mentions a "speck"
(nagqir), the dimple of a date stone. What is termed spiritual kingdom,
dominion (malakut), Imamate, or divine authority is not something in
the possession of the Children of Israel to give to others.

Third, verse 54 says that the Jews envy the bounty (fad/) that God
has given to the "people" (al-nas), i.e., the people of Medina: " § salss ‘ZT

Al 55 5 4D BTG Je oM (Quran 4:54). The meaning of "bounty"

(fadl), given the context of the previous verse mentioning "kingdom,"
is that same "kingdom"-the rule that had become the lot of the Muslims
of Medina, which the Jews envied.

Fourth, the meaning of "l JI" in the latter part of Quran 4:54

refers to the very ancestors of the Jews of Medina who were mentioned
in the preceding verses, not the Muslims of Medina. If it referred to the
Muslims of Medina, there would be no need to mention " all JI";
rather, using the pronoun "them" (-hum) would suffice. That is, it would
have required saying "ealil as..." instead of " SUisdl swlz) JT LT 8

ke 8 Ll 2a8J15" (Quran 4:54).

Furthermore, the pronoun "them" (-hum) in the following verse
refers back to this same "family of Abraham," i.e., the ancestors of the
Jews of Medina, as it states that some of them believed in that bounty

given to the Muslims, and some turned away from it: " & 53l & aeied

Il ;-*PU gﬁju 3> &4 3" (Quran 4:55).

Fifth, in Surah al-Baqarabh, it is also stated that the People of the Book
(that is, the Jews of Medina) and the polytheists (example, the idolaters
of Medina) do not wish for God to bestow any bounty and mercy upon

you Muslims: " 25 i r";‘“l"n’ e Jis el u;,,m AR ;;;Lifjl J fp 15388 u,.dl s
(..&.’JI Sl 3 ii!l;zt..ig ip axss Saiis ﬂ)l;;.’iﬁj &" (Quran 2:105).
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Furthermore, it continues that many of the People of the Book wish,
out of envy, to turn you Muslims back from your faith after you have

believed: "tgmudl Ale o liis U 0] 435 G 355,35 5 ST JAT 2o 5,55 35"
(Quran 2:109).

Sixth, numerous verses state that We gave "w.al,d JI," that is, Saul,
David, and Solomon, a kingdom, and according to the Quran's

description, the "Great Kingdom" primarily refers to the kingdom of
Solomon, to whom God gave a kingdom like no one after him deserved:

O S 3 B gk e Y Y Bl J i g5l &5 J6" (Quran 38:35).

Seventh, the material description of Solomon's kingdom-possessing
swift horses (Quran 38:31), an irresistible army (Quran 27:37), a palace
of glass (Quran 27:44), and lofty temples, sculptures, images, and large
vessels like reservoirs of water and great, stationary cooking pots
(Quran 34:13)-all indicate that ".lac ¢llo" refers to a material kingdom.

Moreover, in Quranic usage, "kingdom" (mulk) never includes
spiritual matters like Imamate, prophethood, or wisdom. Otherwise,
there would be no point in "lac cll." being conjoined with "the Book

and wisdom" in the verse under discussion: " CUSJI wlz] JT LT 38
Gk Kb f".ELijjTj 1:8>J15" (Quran 4:54).

Even the "great kingdom" (mulk kabir) promised to the inhabitants
of Paradise is described materially: "I5..8 &12; Cowst &5 23 &5 13]5"
(Quran 76:20). The context of this verse speaks of the people of
Paradise reclining on couches, feeling neither heat nor sun, with the
shade of trees over them, fruits within reach, and immortal youths
circulating among them with vessels of silver and goblets of crystal,
filled with a drink mixed with ginger from a spring called Salsabil.

They are adorned with garments of fine green silk and heavy brocade,
and bracelets of silver.
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5. The Post-Quranic Interpretation of the Verse of the Great Kingdom

Almost all Sunni exegetes and even some Shia exegetes, such as al-
Ha'iri al-Tehrani (d. 1921) and al-Mughniyah (d. 1979), interpreted the
verse of the Great Kingdom according to the Quranic discourse. That
is, they considered " ,.W!" to mean the Muslims of Medina (the Prophet

and his companions), "l JI" to mean the Children of Israel, and " ¢l

~lac" to mean the kingdom given to the Children of Israel, especially
to Solomon. Ibn 'Abbas, Mujahid, al-Suddi, 'lkrimah, Qatadah, al-
Kalbi, Mugatil, and later exegetes interpreted it this way. However, in
many narratives transmitted by Shia extremists (ghulat) from Imam
'Ali, Imam al-Baqir, Imam al-Sadiq, Imam al-Kazim, and Imam al-

Rida, " ,WI" and even "yl JI" are taken to mean the Prophet and his

family, and "y lee cll" is considered to mean the Imamate of the Imams

or the obligation of obedience to the Imams.

Most Shia scholars transmitted these very narratives from the
Shia ghulat without any explanation. However, a few, primarily in the
contemporary period, attempted to reconcile these narratives with the
apparent meaning of the verse. From the apparent meaning of these

narratives, it is understood that in them, "ylac ¢ll" is taken to mean
"legislative authority" (wilayat al-tashri'iyyah), especially since in the
narration of Zayd al-Shahham and Musa ibn Ashim from Imam al-

Sadiq, it is stated that something greater than what was given to
Solomon was given to the Prophet of Islam, and then this verse is cited

as evidence: "|,¢50 i r.SL@J W3 355 Jom?) ;’.?L?T " (al-Kulayni, al-Kafi,
Vol. 1, p. 268; al-Saftar, Basa'ir al-Darajat, Vol. 1, p. 384).
Many Shia exegetes, relying on this narration, took "sulac ¢ll" to

mean legislative authority (see: Makarim Shirazi, Bahuth Fighiyyah
Muhimmah, pp. 525-526). However, some, relying on the latter part of

the narration of Hisham ibn al-Hakam from Imam al-Sadiq, took " ¢l

olac" to mean cosmic authority (wilayat al-takwiniyyah) or absolute
authority encompassing both cosmic and legislative authority (see:
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al-Karbala'i, Al-Anwar al-Sati'ah, Vol. 4, pp. 331-332). Their evidence
for the cosmic nature of "y lac cllo" is this phrase in the aforementioned

narration: that Hell also obeys the Imam: " 2= L QU3 Gej as )l Josh
‘il.a..a G ML:.O.” 39 “;23" (al-Saffar, Basa'ir al-Darajat, Vol. 1, p. 35).

Some of the justifications offered by Shia scholars for their
narrative-based interpretation are as follows:

Ibn Tawus (d. 1266) stated that God gave Muhammad and his family
kingdom, prophethood, and wisdom, just as He had given them to the
family of Abraham; otherwise, how could He have given Muhammad
something similar to what He gave the family of Abraham? He added
that God combined kingdom and prophethood in Muhammad and his

family (Ibn Tawus, Sa'd al-Su'ud, p. 155). In this statement, he took " JI

~2ll" in the verse to mean the descendants of Isaac, stating that just as

God gave David and Solomon prophethood, wisdom, and kingdom, He
also gave them to Muhammad and his family, with the difference that
in Muhammad and his family, He combined kingdom and prophethood
(Sa'd al-Su'ud, p. 153).

His interpretation has the closest connection to the Quranic text,
except that he took " _.W|" to mean Muhammad and his family instead
of the Muslims of Medina. However, it is evident that in the Quranic
discourse, just as it speaks of giving the Book, wisdom, and kingdom
to the Children of Israel, it is very natural that when this verse speaks

of giving bounty to " _,.Ul," it refers to those who believed in the Prophet
of Islam, not the Prophet himself, as they are not separate from their
followers: " 2B 5o L3555 52013 r’..?\;Jl,f Sl Jesla) o Ll 3

el Je f".ili?aéj" (Quran 45:16).

'Allamah Tabataba'i (d. 1981) considered " ,.L.JI" in the verse,

according to the context, to mean the believers, i.e., the Muslims of
Medina, and "al %5 j 4lll 3461 " to mean prophethood, the Book, and
religious knowledge. However, he inferred from the latter part of the
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verse, "iSadls Ol 3] JT 5T 38," that " .WI" does not refer to the

general body of believers, but rather specifically to the Messenger of
God (peace be upon him), who is from the family of Abraham, and that
if others derived any benefit from this bounty of God, it was through
him and by his blessing. He also considered "2l JI" in Quran 3:33,

"ralUall L2 Sl JT5 selil JT5 ks 28T ikl adll §)," to mean the
Messenger and the Imams from his progeny. This is despite the fact that
the context of this verse never implies such a meaning; on the contrary,

it appears to indicate that ", JI" refers to the ancestors of the Jews,

"

given that the phrase "¢l,—o—e JI" follows it, which in the Quranic

discourse refers to the descendants of 'Imran, such as Jesus and his
mother.

'Allamah Tabataba'i adds that using " ,.J" to refer to a single person

is not problematic, as it is a form of metonymy (kinayah); similar to
when someone bothers us, we say, "Don't bother people," meaning,
"Don't bother me." However, this argument of his seems flawed because

"ol like " Jl,l o," s @ plural term and refers to the general body

of Muslims, as the Book, wisdom, and kingdom were given to him by
virtue of him being the Prophet of the Muslims.
According to 'Allamah Tabataba'i, "l JI" in the verse either refers

to the companions of the Messenger of God (peace be upon him) or to
him and his Household (peace be upon them), who are from the
descendants of Ismael, and in any case, it does not include the Jews,
who are from the descendants of Isaac, because the discourse would
become corrupt. If it included the Jews, it would necessitate that God
praise the Jews who envied the Messenger (peace be upon him) by
saying, "We gave them the Book and wisdom." However, this argument
is flawed because, according to the explicit text of the Quran, God gave
the Children of Israel the Book, wisdom, and kingdom, and this is not
in denial of that; rather, it is in reproach of the Jews of Medina who
envied the Muslims because they had been blessed with things similar
to what the Jews had (Book, wisdom, and kingdom).
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Also, according to 'Allamah Tabataba'i, this sentence indicates that
oWI" refers only to the Messenger of God (peace be upon him), not

"

all believers, because not all of them were from the family of Abraham.
Furthermore, ordinary descendants of the Messenger of God, like other
Muslims, had no superiority over others for the verse to include them

as well. Therefore, "o 2l,o| JI" refers only to the Messenger of God

(peace be upon him) or to him and his family. This argument is also
flawed because not all Jews were from the Children of Israel, and not
all the Children of Israel were prophets or kings. Yet, it is stated that
God gave them prophethood and kingdom. This is by virtue of the fact
that it is not the individual prophet or king that is central, but the people
who were endowed with prophethood and kingship. It is very clear that
'Allamah Tabataba'i's purpose in making such statements is to justify
the Shia narratives under the verse of the Great Kingdom, in which it is
applied to the Imamate of the Shia Imams.

Similarly, he inferred from this sentence that ".lac cllo," according to

the context, has a meaning broader than material kingdom and includes
spiritual kingdom, that is, prophethood and true authority over guiding
and directing people. His reason is that it describes the kingdom as
"great," and God does not consider worldly kingdom great unless it leads
to a spiritual virtue or religious merit. Furthermore, God mentioned the
Book and wisdom among the virtues of the family of Abraham but did
not mention prophethood and authority; therefore, it is highly probable
that ", L ¢ ¢ll." refers to prophethood and authority, or at least

encompasses them. This inference is also flawed because "kingdom"
(mulk) in the Quranic discourse is never used except in a material sense,
and it never includes prophethood. If it did, there would be no need in
Quranic usage for "kingdom" to be conjoined with "prophethood."
Ayatollah Makarim Shirazi agrees with 'Allamah Tabataba'i that
oLJI" refers to the Prophet and his family. However, contrary to

"

Tabataba'i's view, he considers "2l,l JI" to refer to the Jews to whom

God gave the Book, wisdom, and kingdom, with the explanation that
just as God gave you (Jews) the Book, wisdom, and kingdom, He did
the same for the Prophet and his family; therefore, there is no reason for
you to envy (Makarim Shirazi, Tafsir al-Namuna, Vol. 3, p. 423).
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Ayatollah Makarim did not comment on the meaning of "ylac cll"

in his exegesis, but in one of his works titled Bahuth Fighiyyah
Muhimmah, under the narration of Zayd al-Shahham from Imam al-
Sadiq, he states that this narration indicates the delegation of the
authority to give and withhold in matters of financial distributions from
the public treasury (bayt al-mal) to the Imams (p. 526). Also, under the
narration of Musa ibn Ashim from Imam al-Sadiq, he writes that this
narration indicates the delegation of the exposition of truths and the
secrets of rulings to the Imams (ibid., p. 527).

In any case, if he considers "y l:c ¢l " to mean the Imamate or

governance of the Imams, he would have to take "wlyl JI" similar to

'Allamah Tabataba'i as the descendants of Ismael or the progeny of
Abraham in general. Otherwise, it would not align correctly with his
interpretation of the Jews' envy towards the Prophet and his family,
because in that case, the Jews would be both the envious and the envied.
'Allamah Tabataba'i, in order to reconcile the verse with the narratives,
took "wsnlyl JI" to be the same as " ,.U1," i.e., the Prophet, his family,

and his ancestors. However, if the meaning of both were the same, there
would be no reason to use two different terms in one verse to express
one meaning.

Sayyid Bahr al-'Ulum (contemporary, d. 2007) is another
contemporary scholar who resorted to justification to reconcile the
narratives with the verse of the Great Kingdom. The summary of his
statements 1s that ", 1> ¢ ¢lI." means cosmic authority (wilayat al-

takwiniyyah) because, from the family of Abraham, only David and
Solomon received power and sovereignty, and this is not consistent with
the collective expression and the bestowal of favor upon all of the
family of Abraham.

Sayyid Bahr al-'Ulum wanted to argue with this that therefore " Ji
~2lpl" must include the Shia Imams for its meaning to be correct. This

is while "l JI" or the progeny of Abraham includes all his

descendants, and if kingdom and sovereignty were given to some of
them, it was by virtue of all of them, not specific individuals.
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Sayyid Bahr al-'Ulum adds: "If we consider the preceding verse, ' ﬁi
1505 D) & 555 ¥ 130 i) e Comad 240" (Quran 4:53), this 'kingdom' is
not something that if the Children of Israel possessed it, they would
give the people even a speck. This 'kingdom' cannot be an apparent,
material kingdom."

With this argument, he wants to say that the reason the Children of
Israel cannot give a share of the kingdom to others is because it refers
to a spiritual, cosmic kingdom. However, in the Quran, whenever giving
kingdom to humans is mentioned, it never refers to a spiritual or cosmic
matter; rather, it is a material, conventional matter, like what was given
to David and Solomon. And if it is said that if the Children of Israel had
a kingdom, they would not give anything to anyone, it is to state that
they are miserly.

Also, according to Sayyid Bahr al-'Ulum, ", JI" refers to the

Prophet and his family, not the prophets of the Children of Israel,
because the context is one of argumentation (hujjah), and the envious
are from the Children of Israel. If it referred to the prophets of the
Children of Israel, it would strengthen their argument, not refute it (see:
Bahr al-'Ulum, A/-Imamah al-Ilahiyyah, Vol. 1, pp. 375-379).
However, this argument is flawed because the Jews envied the
bounty given to the Muslims, not what was given to themselves, i.e.,
"es2l,l JI." His problem essentially stems from not taking "l JI" to

mean the Children of Israel, thus leading to contradiction.

5. Indicators of the Extremist Interpretation of the Verse of the Great Kingdom

As observed, the verse of the Great Kingdom, in Shia discourse,
influenced by narratives transmitted by Shia extremists (ghulat) from
the Imams, is applied to the Shia Imams contrary to the apparent
meaning and context of the verse. Subsequently, Shia exegetes attempt
to reconcile these narratives with the apparent meaning of the verse.

This is despite the fact that the Shia Imams warned their followers
against the narratives of the extremists and explicitly stated that they
had falsely attributed sayings to them. Muhammad ibn 'Isa al-Yaqtini
narrated that he was with Yunus ibn 'Abd al-Rahman when one of the
Shia asked him:
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"O Abu Muhammad! How strict you are in hadith! And how many
narrations you reject that our companions transmit! What compels you
to reject the narrations?"

He replied: Hisham ibn al-Hakam informed me that he heard Imam
al-Sadiq (peace be upon him) say:

"Do not accept anything from our sayings except what conforms to
the Quran and the Sunnah, or you find evidence for it from our previous
narrations; because Mughirah ibn Sa'id-may God curse him-inserted
narrations into the books of the companions of my father that my father
did not say. So fear God, and do not accept from us what contradicts the
speech of our Lord and the Sunnah of our Prophet Muhammad (peace
be upon him). For when we speak, we say: God Almighty said, and the
Messenger of God (peace be upon him) said."

Then Yunus continued:

I came to Iraq and found a group of the companions of Imam al-
Bagir (peace be upon him) and saw many companions of Imam al-Sadiq
(peace be upon him). I heard from them and took their books, then
presented them to Imam al-Rida (peace be upon him). He rejected many
of those narrations as being from the narrations of Imam al-Sadiq (peace
be upon him) and said to me:

"Abu al-Khattab lied against my father Imam al-Sadiq (peace be
upon him)-may God curse Abu al-Khattab-and likewise the companions
of Abu al-Khattab to this day insert these narrations into the books of
the companions of Imam al-Sadiq (peace be upon him). So do not
accept from us what contradicts the Quran; when we speak, we speak
in accordance with the Quran and in accordance with the Sunnah; we
narrate from God and from His Messenger, and we do not say so-and-
so said such, and so-and-so said such, lest our speech become
contradictory. Our last speech is like our first speech, and our first
speech confirms our last speech.

Whenever someone brings you a narration that contradicts these
criteria, reject it back to him and say to him: You know better (about what
you have brought)! For every speech from us has a truth with it and a
light upon it; and that which has no truth and light with it is the speech of
Satan." (al-Kashshi, Rijal al-Kashshi — Ikhtiyar Ma'rifat al-Rijal, p. 224)
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Also, Hamadi narrated that he said to Imam al-Sadiq: It has been
narrated to me that "khamr" (wine), "al-maisir" (gambling), "al-ansab"
(altars), and "al-azlam" (divining arrows) refer to persons (the enemies

of the Ahl al-Bayt). He said: "5 ,4l% ¥ s a5 cblid) Jo 3% A1 o6 6" -

"God Almighty would not address His creation with what they do not
understand." (al-Kashshi, Ikhtiyar Ma'rifat al-Rijal, p. 291)

These narrations provide several indicators for detecting the
fabrications of the extremists:

First, they contradict the Quran, the Sunnah, or narrations from
before Imam al-Bagqir.

Second, there is no truth or light upon the fabrications of the extremists.

Third, in the fabrications of the extremists, Quranic verses are
applied to individuals, whether the Ahl al-Bayt or their opponents,
without the verses themselves indicating such an application.

6. An Analysis of the Origin of the Extremist Interpretation of the Verse of the Great Kingdom

It is very important here to understand why the Shia extremists
applied Quranic verses to the Imams or the enemies of the Imams and
considered themselves free from the need to follow the Shari'ah. There
is no doubt that any approach cannot exist without an intellectual and
cultural background; therefore, we must investigate what that
intellectual and cultural background was that led them to such an
approach. Most likely, this intellectual and cultural background can be
traced back to their religious and historical heritage from before Islam.

Themes found in the narrations of the extremists, as well as reports in
books on religions and sects (al-milal wa al-nihal) about their beliefs, such as
the world of spirits (‘alam al-arwah) and shadows (al-azillah), are the best
evidence that the Shia extremists, under the influence of
Gnostic/Manichaean/Hellenistic cultures and religions present in the regions
of Kufa, Hira, and Mada'in, rejected the Shari'ah and turned to the authority
(wilayah) of the Imams (see: al-Shahristani, A/-Milal wa al-Nihal, p. 744).

In addition to this, the attachment of the dependances (mawali), that is,
non-Arabs, to the cultures and religions of their ancestors naturally prevented
them from easily abandoning their ancestral attachments and submitting to the
heavy burden of the newly emerged Islamic Shari'ah. A similar problem is
observed in the call of polytheists to early Christianity. Paul, apparently due to
the heaviness of bearing the Mosaic Law, told the polytheists that the Mosaic
Law was specific to the Jews, and that having faith in Jesus was sufficient for
salvation (see: Acts of the Apostles 21:17-26).
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