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 :  الكلمات الرئيسية
 ملْك عظيم،  

 مُلك بني إسرائيل،  
 ملك سليمان،  
 إمامة الأئمة،  

 .غلاة الشيعة

يکشف التفسير التاريخي للقرآن، الذي يهتم بوصف وتبيين ونقد تفسيرات المفسرين 
للآيات القرآنية عبر التاريخ، حقائق خفية عن آيات القرآن. وقد تم في هذا البحث 

( بالاعتماد علی نفس المنهج مع الاستناد إلی  54تفسير آية "مُلْكٌ عَظِيمٌ" )النساء،  
سة هذه الآية في ثلاث فترات زمنية: قرآنية وما بعد قرآنية. التفاسير الشيعية. وتم درا 

المُلك  إلی عظمة  لها  المشابهة  والآيات  وسياقها  ظاهرها  بحسب  الآية  تشير هذه 
الدنيوي لبني إسرائيل، وتحديداً ملك سليمان، وهو ما ذهبت إليه تفاسير أهل السنة  

من الشيعة طبقت "المُلْك العظيم" والعديد من التفاسير الشيعية؛ إلا أن روايات الغلاة  
الروايات في  أئمة الشيعة، كما سار بعض مفسري الشيعة متأثرين بهذه  علی إمامة 
تبرير مثل هذا التطبيق. ويوضح هذا البحث أن غلاة الشيعة انطلقوا في هذا التطبيق  

يق من خلفيتهم الاجتماعية والثقافية الخاصة، وأن أئمة الشيعة قد رفضوا هذا التطب 
 . وعدّوه مخالفاً للقرآن

جعفر:  استناد الشيعية.  (1447)  نکونام،  التفاسير  في  عَظِيمٌ"  "مُلْكٌ  لآية  التاريخي  والتحديات  .  التفسير  الإسلامي  التراث 
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  ة مقدمال 
من ســورة النســاء )المعروفة باية المُلْك   54تهدف هذه الدراســة إلی تتبع مســار تطور تفســير الآية  

العظيم( عبر التاريخ، مع التركيز علی التفاسـير الشـيعية. وتتمحور اكاـکالية الرئيسـية للبحث حول تتبع  
ــر قرناً، وتحـديد العوامل الاجت  ــيرية لهـذه الآية عبر أربعـة عشـ ماعيـة والثقـافيـة المؤثرة في  التحولات التفسـ

اَُ  اَ  هذه التحولات. لطـالمـا كانت الآية  َْ وْ اهَ ََُ َِ ْ لَ َُٰ ُِ َ ض لَهُُْ َُٰ اُ نَّ ُُ مَ َ   اهَ  َٰ ََ وََُ  نَّاَُ عَ  مْ يَحْسُُُ
َ
أ

ظََمً   ََ كً   ْٰ ا  ُّ ُُ اَ  َْ اهَ ََ نَّْحَكْمَةَ  ََ َاَ نَّْكَتَ بَ  َُ في  موضــع جدل بين المفســرين بســبب الاختلاف    إَبْرَن
ــفه  اس"، "آل إبراهيم"، و"مُلْکًا عَظِيمًا". وتکمن أهمية هذا البحث في كش معاني الکلمات المفتاحية: "النَّ
ل الغلو، في قراءة الن    الواحـد، مثـ ب  ذهـ داخـل المـ ارات  والتيـ ة  اريخيـ التـ ات  ــتلزمـ أثير المسـ ة تـ لکيفيـ

ث هو رسـم خريطة لتطور تفسـير  المقدس، ونشـر تفسـير مخالف لظاهر القرآن وسـياقه. والهدف العام للبح 
ؤال المحوري فهو: ما  اام كل من هذه القراءات مع مضـامين القرآن. أما السـ هذه الآية وتقويم مدی انسـ
ــير المقـدمـة يتوافق مع ظـاهر   ــيريـة، ومـا العوامـل التي أدت إليهـا، وأي التفـاسـ هي هـذه التحولات التفسـ

الدراسـة التفاسـير الشـيعية من الفترات المتقدمة حتی  القرآن وسـياقه والآيات المشـابهة لهو ويشـمل نطا  
 .المعاصرة، مع الأخذ بعين الاعتبار، للمقارنة، وجهات النظر التفسيرية لأهل السنة أيضًا 

 منهجية البحث 
هذا البحث من نوع البحوث الأسـاسـية النظرية، وقد تم إجرا ه باعتماد "منهج التفسـير التاريخي"  

ــميم البحـث قـائمـاً علی الـدراســـة المکتبيـة وتحليـل محتوی  -والمنهج التحليلي النقـدي. ويکون تمـ
إلی  النمـو  التفسـيرية. وتشـمل عينة البحث اكحمـائية التفاسـير الشـيعية المهمة )من الکلاسـيکية  

المعاصـرة(، وكذلك الماموعات الحديثية المتعلقة بالآية موضـوع البحث. وقد تم أخذ العينات بطريقة 
قمـدية، من خلال اختيار أاـهر التفاسـير وأكثرها تأثيراً في كل فترة )مثل تفسـير الميزان، والتفسـير  

ــائر الـدرجـات(. ــف، وكـذلـك كتـب الحـديـث مثـل الکـافي وبمـ ــير الکـااـ وكـانـت الأداة    الأمثـل، والتفسـ
الرئيسـية لامع البيانات هي عملية التلخي  واسـتخلا  آراء المفسـرين والروايات مبااـرة من هذه  
ــادر   ــنـدية في الممـ ــحـة البيـانات الحـديثيـة، مع الاهتمـام بمکـانتهـا السـ ــو . ولقيـاس مدی صـ النمـ

ــنة القطع ــي هو موافقة محتوی الرواية للقرآن والسـ ــيعية، جُعل المعيار الرئيسـ ية أو مخالفتها لها،  الشـ
وذلك بالاســتناد إلی التوصــيات المنســوبة إلی الأئمة في نقد الغلاة. أما طريقة تحليل البيانات فهي  
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ــنيفهـا في ماموعتين   تحليـل المحتوی النوعي والمقـارن. ووفق هذه الطريقـة، بعـد جمع الآراء، تم تمـ
مت بالاســتناد إلی   رئيســيتين: "التفســير القرآنياالظاهري" و"التفســير الغالياالتأويلي"، ثم نُقدت وقُولا

د التاريخية. ومراحل  القرائن النمــية الداخلية في القرآن )الســيا ، الآيات المشــابهة( وكذلك الشــواه
تنفيذ البحث كانت علی النحو التالي: أولًا، جمع واسـتخلا  آراء مفسـري أهل السـنة والشـيعة حول  
الآية؛ ثانياً، دراسـة وتمـنيف الروايات الواردة بشـأن الآية في الممـادر الشـيعية؛ ثالثاً، التحليل المقارن  

اً، تحليـل الخلف ة لهـذه الآراء مع ظواهر القرآن؛ رابعـ ــوء القراءات المخـالفـ ة لنشـ ة والفکريـ اريخيـ يـات التـ
 .لظاهر القرآن؛ وأخيراً، استخلا  النتائج

 النتائج 
ــيين متميزين. التيـار   ك العظيم تبلور في تيـارين رئيسـ ــير آيـة المُلْـ تُظهر نتـائج هـذا البحـث أن تفسـ
الأول هو تفســير يتوافق كلياً مع ظاهر وســيا  آيات ســورة النســاء وكذلك الآيات المشــابهة في القرآن 

اس" موضوع الحسد هم مسلمو المدينة )النبي وأصح ابه(، و"آل إبراهيم"  كله. وبناءً علی ذلك، فإن "النَّ
إاــارة إلی أســلاف اليهود المقيمين في المدينة )بني إســرائيل(، و"المُلْك العظيم" يشــير إلی المُلك  

عطيت لبني إسـرائيل خاصـة في عهد النبي سـليمان
ُ
. وهذا الرأي،  المادي والعظمة الدنيوية التي أ

 ــ ــري الشـ ــنة المتقدمون وكذلك بعض مفسـ ــرو أهل السـ يعة مثل الحائري الطهراني  الذي تبناه مفسـ
واهد داخلية متعددة في القرآن )مثل الآيات   اء وأوصـاف    53إلی   51والمغنية، يتأكد بشـ ورة النسـ من سـ

مُلك ســليمان المادية في ســورتي النمل وســبأ(. التيار الثاني، متأثر بروايات منســوبة إلی الأئمة، نَقَلَها  
ــيعية ــادر الرجالية الش بأنهم من ذوي الميول الغالية في الغالب )مثل المغيرة بن   رواةٌ يُعرفون في المم

اس" و"آل إبراهيم" علی النبي ق "النَّ وأهل    سـعيد أو أصـحاأ أبي الخطاأ(. وفي هذه الروايات، طُبلا
ــريعيـة وتـارة تکوينيـة(. ويبيّن  بيتـه ك العظيم" علی مقـام اكمـامـة والولايـة لهم )تـارة تشـ ق "المُلْـ ، وطُبلا

ــيعـة المتـأخرين قبلوا هـذه الروايـات دون نقـد جـدي، ثم حـاولوا  هـذا البحـث   ــري الشـ أن العـديـد من مفسـ
ــبيـل المثـال، يحـاول العلامـة الطبـاطبـائي في الميزان، من   تبريرهـا والتوفيق بينهـا وبين الآيـة. فعلی سـ
ــير "المُلْك  ــخ  النبي بطريقة الکناية، وتفسـ اس" علی اـ ــة )كحمل "النَّ   خلال تقديم تأويلات خاصـ
ــمون هـذه الروايـات، ولکن يری كـاتـب المقـال أن  العظيم" بـأمر معنوي(، التوفيق بين ظـاهر الآيـة ومضـ
ك". وكـذلـك آيـة اللـه مکـارم   ــتعمـالات القرآنيـة لکلمـة "مُلْـ ــيـا  الآيـة والاسـ هـذه التبريرات تتعـارم مع سـ

اته الأخری يمـاد   الشـيرازي، وإن قبل ضـمناً التفسـير الظاهري في تفسـيره الأمثل، إلا أنه في مؤلف
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ــتـدل هـذا المقـال، بـالاعتمـاد علی روايـات أخری عن  الروايـات. ويسـ أثراً بـ علی تطبيقـات أهـل البيـت متـ
الأئمة أنفســهم )منقولة من كتب مثل رجال الکشــي( التي تحذر الأتباع من قبول الروايات المخالفة  

ك العظيم" علی اكمـامـة من مختلق ـ ات الغلاة وليس  للقرآن وتکـذأ الرواة الغلاة، علی أن تطبيق "المُلْـ
له أسـاس قرآني. كما يُرجع أصـل هذه النوعية من التفاسـير المنحرفة إلی الخلفيات الفکرية والثقافية  
ــية والمانوية، الأمر   ــلامي مثل الکوفة والحيرة، والتأثر بالأفکار الغنوصـ ــر  العالم اكسـ في مناطق اـ

 .باطنية والشخمانيةالذي أدی إلی الاستهانة بالشريعة والاتااه نحو التفاسير ال

 الخاتمة
ه  ك العظيم هو ذاتـ ة المُلْـ ل المتوافق مع القرآن لآيـ ــيـ ــير الأصـ ث إلی أن التفسـ ذا البحـ خل  هـ
التفســـير الشـــائع بين المفســـرين المتقدمين والمطابق لظاهر الآيات، الدال علی منح المُلك المادي  

ه جـذور في رواي ـ ة، لـ ــيعـ ة الشـ ة أئمـ امـ ة علی إمـ إن تطبيق هـذه الآيـ ابـل، فـ ــرائيـل. في المقـ ات  لبني إسـ
ــهم )المطـابقـة للقرآن  ــوعـة للغلاة، تتعـارم مع معـايير نقـد الحـديـث من وجهـة نظر الأئمـة أنفسـ موضـ
يعة المتأخرين لدمج أو تبرير هذه الثنائية، في الغالب،   ري الشـ نة(. وقد أدت محاولات بعض مفسـ والسـ

الناحية النظرية  إلی تقديم تفاسـير مشـوبة بالخلل ومتناقضـة مع سـيا  القرآن. وتؤكد هذه الدراسـة من  
ديني، وتُظهر   ار في فهم تطورات الفکر الـ اريخي" ونقـد الحـديـث كمعيـ ــير التـ ة منهج "التفسـ علی أهميـ
ائج   ة، يمکن لنتـ ة العمليـ احيـ دس. ومن النـ ة أن تؤثر في قراءة الن  المقـ ارات الفرعيـ كيف يمکن للتيـ

ت الشـــائعة والعودة إلی  البحث أن تکون مفيدة في ماال علوم القرآن والحديث، لتمـــحيح التمـــورا
التفســير القائم علی القرائن النمــية الداخلية في القرآن. ومن محدوديات هذا البحث تركيزه بشــکل 
ة   ة لکـل أوجـه الرأي المخـالف الکلاميـ ه المتعمقـ الاتـ ة وعـدم معـ ــيعيـ ــير الشـ اسـ ــي علی التفـ أســـاسـ

رن أعمق بين المذاهب  والتاريخية. ويُقترح للبحوث المســـتقبلية دراســـة هذا الموضـــوع بشـــکل مقا
كثر دقة للخلفيات الاجتماعية والسـياسـية في كل فترة في تشـکيل   اكسـلامية، واسـتکشـاف الدور الأ

 . هذه التفاسير، باستخدام مناهج بينية
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Historical interpretation of the Quran, which describes, 

explains, and critiques the exegeses of Quranic interpreters 

throughout history, reveals hidden truths within the Quranic 

verses. This study employs this method to interpret the verse 

of the "Great Kingdom" (Quran 4:54), relying on Shia 

exegeses. The verse is examined across three historical 

periods: the Quranic era and the post-Quranic era. According 

to the apparent meaning and context of the verse, as well as 

similar verses, it refers to the apparent grandeur of the 

kingdom of the Children of Israel, specifically the kingdom 

of Solomon. Sunni exegeses and many Shia exegeses have 

also expressed this meaning. However, narratives 

propagated by Shia extremists (ghulat) applied the "Great 

Kingdom" to the Imamate of the Shia Imams, and some Shia 

exegetes, influenced by these narratives, justified such an 

application. This study explains that the Shia ghulat, based 

on their own socio-cultural background, made this 

application, and that the Shia Imams considered such an 

application contrary to the Quran and rejected it.   
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1. Problem Statement 

The focus on the historical interpretation of the verse of the Great 

Kingdom is based on the premise that interpretations of Quranic verses 

evolved throughout history under the influence of the social and cultural 

conditions of the Quran's interpreters. Accordingly, the central question 

of this study is: What have been the interpretive developments of the 

verse of the Great Kingdom over the past fourteen centuries, what 

exigencies led to such developments, and which of these interpretations 

aligns with the apparent meaning and context of the verse and similar 

Quranic verses? 

The text of the verse is as follows: 

 َنَّْحَكْمَة ََ َاَ نَّْكَتَُ بَ  َُ اَُ  اَ  إَبْرَن َْ وْ اهَ ََُ َِ ْ لَ َُٰ ُِ َ ضْ لَهُُْ َُٰ اُ نَّ ُُ م َ   اهَ  َٰ ََ وََُ  نَّاَُ عَ  مْ يَحْسُُُ
َ
  أ

ظََمً  ََ كً   ْٰ اْ ُ  ُُ اَ  َْ اهَ ََ 

"Or do they envy the people for what Allah has given them of His 

bounty? But We had already given the family of Abraham the Scripture 

and wisdom and conferred upon them a great kingdom." (Quran 4:54) 

In this verse, the meaning of three terms has primarily been disputed 

by exegetes: first, the term " الناس" (the people); second, the term " آل
 a great) "ملك عظيم" and third, the term ;(the family of Abraham) "ابراهيم

kingdom). Sunni exegetes and a few Shia exegetes, in accordance with 

the apparent meaning, context, and similar verses, considered " الناس" to 

refer to the Prophet and his companions, "ــراهــيــم اب  to refer to the "آل 

Children of Israel, and "ملك عظيم" to refer to the kingdom of the Children 

of Israel, especially the kingdom of Solomon. However, some Shia 

scholars, influenced by narratives from the extremists (ghulat), applied 

 ,to the descendants of Ishmael "آل ابراهيم" ",to "the Shia Imams "الناس "

and the term "ملك عظيم" to the Imamate of the Prophet and his family. 

2. Literature Review 
Published articles on the interpretation of the verse of the Great 

Kingdom have all been influenced by the narratives of Shia extremists. 



The Historical Interpretation of the Verse of the Great Kingdom … | Jaʿfar Nekoonam 13 
 

 
 

For example, Mr. Asghar Gholami, in an article (2007) titled "  بررســـی
م يـ ظـ عـ لــ   مـ ــه  آي و  رتـ هـ در  امــامــت  وم  هـ فـ  An Examination of the Concept of] "مـ

Imamate in Light of the Verse of the Great Kingdom], relying on 

narratives under this verse which describe it as denoting the imposition 

of obedience (ifrad al-ta'ah) to the Shia Imams, considered its meaning 

to be the legislative authority (wilayat al-tashri'iyyah) of the Shia 

Imams. In his view, according to these narratives, the highest rank of 

the Imams is the rank of the imposition of obedience, and therefore the 

"Great Kingdom" refers to this rank. His reference to the statements of 

Shaykh Muhammad Jawad Khorasani (d. 1976) indicates that he 

derived his theory from him. The latter wrote under this verse that 

although the Imams possess cosmic authority (wilayat al-takwiniyyah), 

the foundation of the station of Imamate is legislative authority (see: 

Khorasani, Al-Imamah 'ind al-Shi'ah al-Imamiyyah bi-akhir ihtijaj wa 

akhir hujjah, p. 42). 

Accordingly, Gholami considered the interpretation of 'Allamah 

Tabataba'i-that the "Great Kingdom" means sovereignty over material 

and spiritual affairs-or the interpretation of Mulla Sadra-that it means 

the kingdom of the Hereafter-as lacking evidence and rejected them 

(see: Safinah Quarterly, pp. 66-91). 

Hamed Dezh-Abad and Mehdi Faramarzi, in an article (2017) titled 

 An Examination of the] "بررســی ديدهاه مفســران فريقين درباره ممــدا  مل  عظيم"

Viewpoints of Exegetes from Both Schools Regarding the Referent of 

the 'Great Kingdom'], accepted the meaning of the Imamate of the Shia 

Imams as mentioned in the narratives and, without any explanation in 

the article, applied it to cosmic authority (wilayat al-takwiniyyah) 

(see: Journal of Interpretive Studies, pp. 75-90). 

Seyed Mohammad Hasan Saleh and Mohammad Jafari, in an article 

(2018) titled "نقد و بررسـی قلمرو ولايت بر اسـاس مفهوم قرآنی مل  عظيم" [A Critique 

and Examination of the Scope of Authority Based on the Quranic 

Concept of the Great Kingdom], again under the influence of Shia 

narratives, claimed that "Great Kingdom" refers to Imamate, but 

specifically legislative authority, not cosmic authority. They cited 

narratives as evidence and rejected the narrative of Hisham ibn al-
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Hakam, which includes the obedience of Hell on the Day of 

Resurrection, due to issues with its chain of transmission (sanad) 

(see: Quranology Quarterly, pp. 95-110). 

Sakineh Akhond and Ma'edeh Akhond, in an article (2018) titled 

" نسـاء 54تحليل حسـادت به مقام خليفة اللهی در آيه  " [An Analysis of Envy Towards 

the Station of God's Vicegerency in Verse 54 of Surah al-Nisa'], again 

influenced by Shia narratives, applied the "Great Kingdom" to the 

Imamate of the Shia Imams, but understood it as meaning absolute 

authority encompassing both legislative and cosmic authority 

(see: Journal of Interpretive Studies, pp. 67-82). 

Ali Roshan and Rahim Dehqan, in an article (2019) titled " ــه ري ظـ نـ
 The Theory of] "يکســانی مفهوم امامت و مقام افترام طاعت، تحليل مســتندات و هيامدها

the Identity of the Concept of Imamate and the Station of Imposed 

Obedience: An Analysis of Evidences and Consequences], again 

influenced by Shia narratives, attempted to resolve the apparent 

contradiction between these narratives and concluded that imposed 

obedience (ifrad al-ta'ah) is itself the Imamate (see: Islamic Wisdom 

Quarterly, pp. 151-173). 

4. The Quranic Interpretation of the Verse of the Great Kingdom 
Multiple Quranic indicators demonstrate that " الـنــاس" refers to the 

Muslims of Medina (the Prophet and his companions), "آل ابراهيم" refers 

to the Children of Israel, and "ملك عظيم" refers to the kingdom of the 

Children of Israel, specifically the kingdom of Solomon-that is, a 

material kingdom. These indicators are as follows: 

First, in Quran 4:51, it is stated that the Jews ("الذين أوتوا نميبا من الکتاأ") 

said to the polytheists ("الذين كفروا"): "These [Muslims] are better guided 

than the believers" ("هؤلاء أهدی من الذين آمنوا"). This verse shows that those 

who are envied, mentioned in verse 54 of Surah al-Nisa' ("  يـحســــدون
نــاس  نــاس " ,are the Muslims of Medina. Therefore ,("الـ  in this verse "الـ

refers to the Muslims of Medina. 
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Second, verse 52 states that if the Jews had a share of the kingdom, 

they would not give the "people" (al-nas) even a speck: "  َض َ  ٌ َ مْ ََّهُاْ نَصَُ
َ
أ

َرًن ََ كَ لَإَذًن لََ يُؤْهُوَ  نَّاَ عَ نَ ْٰ -It is clear that "kingdom" (al .(Quran 4:53) "نَّْمُ

mulk) here refers to a material kingdom, as it mentions a "speck" 

(naqir), the dimple of a date stone. What is termed spiritual kingdom, 

dominion (malakut), Imamate, or divine authority is not something in 

the possession of the Children of Israel to give to others. 

Third, verse 54 says that the Jews envy the bounty (fadl) that God 

has given to the "people" (al-nas), i.e., the people of Medina: "   ََُمْ يَحْسُو
َ
أ

 َِ َُٰ ُِ َ ضْ لَهُُْ َُٰ اُ نَّ ُُ م  َُ  اهَُ  َٰ ََ  "The meaning of "bounty .(Quran 4:54) "نَّاَُ عَ 

(fadl), given the context of the previous verse mentioning "kingdom," 

is that same "kingdom"-the rule that had become the lot of the Muslims 

of Medina, which the Jews envied. 

Fourth, the meaning of "ابراهيم  in the latter part of Quran 4:54 "آل 

refers to the very ancestors of the Jews of Medina who were mentioned 
in the preceding verses, not the Muslims of Medina. If it referred to the 

Muslims of Medina, there would be no need to mention "م يـ راهـ ابـ  ;"آل 

rather, using the pronoun "them" (-hum) would suffice. That is, it would 

have required saying "اهم د آتينـ َاَ نَّْكَتَُ بَ  " instead of "...فقـ َُ اَُ  اَ  إَبْرَن َْ وْ اهَ ََُ لَ
ظََمً  ََ كً   ْٰ اْ ُ  ُُ اَ  َْ اهَ ََ نَّْحَكْمَةَ  ََ " (Quran 4:54). 

Furthermore, the pronoun "them" (-hum) in the following verse 
refers back to this same "family of Abraham," i.e., the ancestors of the 
Jews of Medina, as it states that some of them believed in that bounty 

given to the Muslims, and some turned away from it: " َِ لَمَاْهُاْ َ ضْ اَ ضَ بَ
كَفَمَ بَجَهَاَاَ سَعََرًن ََ  ۗ ُِ اْ ََ َ اْهُاْ َ ضْ صَوَ  ََ " (Quran 4:55). 

Fifth, in Surah al-Baqarah, it is also stated that the People of the Book 

(that is, the Jews of Medina) and the polytheists (example, the idolaters 

of Medina) do not wish for God to bestow any bounty and mercy upon 

you Muslims: "   ر َْ ََ كُاْ َ ضْ  َْ َٰ ََ ْ  يُاََََّ  
َ
رَكََضَ أ لََ نَّْمُشُْ ََ لَ نَّْكَتَ بَ  ُْ َ

نَ َ ضْ أ َ   يَوَدُّ نََّذَيضَ كَفَرُ
ُِ ذَُ نَّْفَهْلَ نَّْعَظََاَ  َٰ نَّ ََ َِ َ ضْ يَشَ ءُ ۗ  ُِ يَخْتَصُّ بَرَحْمَتَ َٰ نَّ ََ كُاْ ۗ  بِّ  .(Quran 2:105) "َ ضْ رَ
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Furthermore, it continues that many of the People of the Book wish, 

out of envy, to turn you Muslims back from your faith after you have 

believed: " ْهَا نْفُسَُ
َ
اْوَ أ ََ وًن َ ضْ  َنَكُاْ َ ضْ بَعْوَ إَيمَ نَكُاْ كُفَ رًن حَسَُ لَ نَّْكَتَ بَ ََّوْ يَرُدُّ ُْ َ

دَ كَثََر  َ ضْ أ ََ " 

(Quran 2:109). 

Sixth, numerous verses state that We gave " ابـراهـيـم  ,that is, Saul ",آل 

David, and Solomon, a kingdom, and according to the Quran's 

description, the "Great Kingdom" primarily refers to the kingdom of 

Solomon, to whom God gave a kingdom like no one after him deserved: 

َُ بُ " نْتَ نَّْوَ
َ
كً  لََ يَاْبَغَي لََِحَو  َ ضْ بَعْوَي ْ إَنَكَ أ ْٰ ٌْ ََّي ُ  َُ ََ  .(Quran 38:35) "قَ َ  رَبِّ نغْفَرْ ََّي 

Seventh, the material description of Solomon's kingdom-possessing 

swift horses (Quran 38:31), an irresistible army (Quran 27:37), a palace 

of glass (Quran 27:44), and lofty temples, sculptures, images, and large 

vessels like reservoirs of water and great, stationary cooking pots 

(Quran 34:13)-all indicate that "ملك عظيم" refers to a material kingdom. 

Moreover, in Quranic usage, "kingdom" (mulk) never includes 

spiritual matters like Imamate, prophethood, or wisdom. Otherwise, 

there would be no point in "ملك عظيم" being conjoined with "the Book 

and wisdom" in the verse under discussion: "  َنَّْكَتَُ ب َاَ  َُ إَبْرَن اَ   اَُ   َْ اهَ وْ  ََُ لَ
ظََمً  ََ كً   ْٰ اْ ُ  ُُ اَ  َْ اهَ ََ نَّْحَكْمَةَ  ََ " (Quran 4:54). 

Even the "great kingdom" (mulk kabir) promised to the inhabitants 

of Paradise is described materially: " يـرًا بِـ
كَـ ا  ًــ ک لْـ وَمُـ ا  ًــ يـم عِـ

نَـ تَ  يـْـ
َ
رَأ مَّ  ثَـ تَ  يـْـ

َ
رَأ  "وَإِذَا 

(Quran 76:20). The context of this verse speaks of the people of 

Paradise reclining on couches, feeling neither heat nor sun, with the 

shade of trees over them, fruits within reach, and immortal youths 

circulating among them with vessels of silver and goblets of crystal, 

filled with a drink mixed with ginger from a spring called Salsabil. 

They are adorned with garments of fine green silk and heavy brocade, 

and bracelets of silver. 



The Historical Interpretation of the Verse of the Great Kingdom … | Jaʿfar Nekoonam 17 
 

 
 

5. The Post-Quranic Interpretation of the Verse of the Great Kingdom 
Almost all Sunni exegetes and even some Shia exegetes, such as al-

Ha'iri al-Tehrani (d. 1921) and al-Mughniyah (d. 1979), interpreted the 

verse of the Great Kingdom according to the Quranic discourse. That 

is, they considered " الناس" to mean the Muslims of Medina (the Prophet 

and his companions), "آل ابراهيم" to mean the Children of Israel, and "  ملك
 to mean the kingdom given to the Children of Israel, especially "عظيم

to Solomon. Ibn 'Abbas, Mujahid, al-Suddi, 'Ikrimah, Qatadah, al-

Kalbi, Muqatil, and later exegetes interpreted it this way. However, in 

many narratives transmitted by Shia extremists (ghulat) from Imam 

'Ali, Imam al-Baqir, Imam al-Sadiq, Imam al-Kazim, and Imam al-

Rida, " الناس" and even "آل ابراهيم" are taken to mean the Prophet and his 

family, and "ملك عظيم" is considered to mean the Imamate of the Imams 

or the obligation of obedience to the Imams. 

Most Shia scholars transmitted these very narratives from the 

Shia ghulat without any explanation. However, a few, primarily in the 

contemporary period, attempted to reconcile these narratives with the 

apparent meaning of the verse. From the apparent meaning of these 

narratives, it is understood that in them, "ملـك عظيم" is taken to mean 

"legislative authority" (wilayat al-tashri'iyyah), especially since in the 

narration of Zayd al-Shahham and Musa ibn Ashim from Imam al-

Sadiq, it is stated that something greater than what was given to 

Solomon was given to the Prophet of Islam, and then this verse is cited 

as evidence: "لَ نْتَهُون ُِ اْ ََ َ   نَهَ كُاْ  ََ  ُُ وُ  لَخُذَُ  ,al-Kulayni, al-Kafi) "َ   اهَ كُاُ نَّرَسُُ

Vol. 1, p. 268; al-Saffar, Basa'ir al-Darajat, Vol. 1, p. 384). 

Many Shia exegetes, relying on this narration, took "ملــك عظيم" to 

mean legislative authority (see: Makarim Shirazi, Bahuth Fiqhiyyah 

Muhimmah, pp. 525-526). However, some, relying on the latter part of 

the narration of Hisham ibn al-Hakam from Imam al-Sadiq, took "  ملك
 to mean cosmic authority (wilayat al-takwiniyyah) or absolute "عـظـيـم

authority encompassing both cosmic and legislative authority (see:  
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al-Karbala'i, Al-Anwar al-Sati'ah, Vol. 4, pp. 331-332). Their evidence 

for the cosmic nature of "ملك عظيم" is this phrase in the aforementioned 

narration: that Hell also obeys the Imam: " َةُ جَهَاَا ََ َ ضْ ذَََّكَ طَ  ََ ةَ  ََ لَرْضُ نَّطَ 
شَ مُ  َُ ََ َ ةَ يَ   ََ  .(al-Saffar, Basa'ir al-Darajat, Vol. 1, p. 35) "ََّهُاْ يَوْمَ نَّْ

Some of the justifications offered by Shia scholars for their 

narrative-based interpretation are as follows: 

Ibn Tawus (d. 1266) stated that God gave Muhammad and his family 

kingdom, prophethood, and wisdom, just as He had given them to the 

family of Abraham; otherwise, how could He have given Muhammad 

something similar to what He gave the family of Abraham? He added 

that God combined kingdom and prophethood in Muhammad and his 

family (Ibn Tawus, Sa'd al-Su'ud, p. 155). In this statement, he took " آل
 in the verse to mean the descendants of Isaac, stating that just as "ابراهيم

God gave David and Solomon prophethood, wisdom, and kingdom, He 

also gave them to Muhammad and his family, with the difference that 

in Muhammad and his family, He combined kingdom and prophethood 

(Sa'd al-Su'ud, p. 153). 

His interpretation has the closest connection to the Quranic text, 

except that he took " الناس" to mean Muhammad and his family instead 

of the Muslims of Medina. However, it is evident that in the Quranic 

discourse, just as it speaks of giving the Book, wisdom, and kingdom 

to the Children of Israel, it is very natural that when this verse speaks 

of giving bounty to " الناس," it refers to those who believed in the Prophet 

of Islam, not the Prophet himself, as they are not separate from their 

followers: "  ََُ ََّ بَُ َ   ََ َِّ نَّطَ َ ضَ  اْ  ُُ قْاَُ  ََ رَ ََ بُوَرَ  نَّاُّ ََ نَّْحُكْاَ  ََ نَّْكَتَُ بَ  َُلَ  رَنلَ إَسُُْ بَاَي  اَُ   َْ اهَ وْ 
م نَّْعَ ََّمََضَ  َٰ ََ اْ  ُُ اَ  ْٰ لَهَ ََ " (Quran 45:16). 

'Allamah Tabataba'i (d. 1981) considered " الــنــاس" in the verse, 

according to the context, to mean the believers, i.e., the Muslims of 

Medina, and " ِلِه هُ مِنْ فَضــْ  to mean prophethood, the Book, and "مَا آتَاهُمُ اللَّ

religious knowledge. However, he inferred from the latter part of the 
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verse, " َنَّْحَكْمَة ََ َاَ نَّْكَتَ بَ  َُ اَ  اَ  إَبْرَن َْ وْ اهَ ََ  does not refer to the "الناس " that ",لَ

general body of believers, but rather specifically to the Messenger of 

God (peace be upon him), who is from the family of Abraham, and that 

if others derived any benefit from this bounty of God, it was through 

him and by his blessing. He also considered "آل ابراهيم" in Quran 3:33, 

َُضَ " مَُ
عَُ ََُّ نَُّْ م  َُٰ ََُ رَنَ   مُْ ََُ اَ   ََ َُاَ  َُُ رَن إَبُْ اَ   ََ وحًُ   نُُ ََ ادَمَ  مَ  فَُ طَُ نصُُُْ  َِ نََُُّٰ  to mean the ",إََ  

Messenger and the Imams from his progeny. This is despite the fact that 

the context of this verse never implies such a meaning; on the contrary, 

it appears to indicate that "آل ابراهيم" refers to the ancestors of the Jews, 

given that the phrase "ــران ــم ع  follows it, which in the Quranic "آل 

discourse refers to the descendants of 'Imran, such as Jesus and his 

mother. 

'Allamah Tabataba'i adds that using " الناس" to refer to a single person 

is not problematic, as it is a form of metonymy (kinayah); similar to 

when someone bothers us, we say, "Don't bother people," meaning, 

"Don't bother me." However, this argument of his seems flawed because 

 is a plural term and refers to the general body ",بني إسـرائيل" like ",الناس "

of Muslims, as the Book, wisdom, and kingdom were given to him by 

virtue of him being the Prophet of the Muslims. 

According to 'Allamah Tabataba'i, "آل ابراهيم" in the verse either refers 

to the companions of the Messenger of God (peace be upon him) or to 

him and his Household (peace be upon them), who are from the 

descendants of Ismael, and in any case, it does not include the Jews, 

who are from the descendants of Isaac, because the discourse would 

become corrupt. If it included the Jews, it would necessitate that God 

praise the Jews who envied the Messenger (peace be upon him) by 

saying, "We gave them the Book and wisdom." However, this argument 

is flawed because, according to the explicit text of the Quran, God gave 

the Children of Israel the Book, wisdom, and kingdom, and this is not 

in denial of that; rather, it is in reproach of the Jews of Medina who 

envied the Muslims because they had been blessed with things similar 

to what the Jews had (Book, wisdom, and kingdom). 
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Also, according to 'Allamah Tabataba'i, this sentence indicates that 

 refers only to the Messenger of God (peace be upon him), not "الناس "

all believers, because not all of them were from the family of Abraham. 
Furthermore, ordinary descendants of the Messenger of God, like other 
Muslims, had no superiority over others for the verse to include them 

as well. Therefore, "ــراهــيــم اب  refers only to the Messenger of God "آل 

(peace be upon him) or to him and his family. This argument is also 
flawed because not all Jews were from the Children of Israel, and not 
all the Children of Israel were prophets or kings. Yet, it is stated that 
God gave them prophethood and kingdom. This is by virtue of the fact 
that it is not the individual prophet or king that is central, but the people 
who were endowed with prophethood and kingship. It is very clear that 
'Allamah Tabataba'i's purpose in making such statements is to justify 
the Shia narratives under the verse of the Great Kingdom, in which it is 
applied to the Imamate of the Shia Imams. 

Similarly, he inferred from this sentence that " ملك عظيم," according to 

the context, has a meaning broader than material kingdom and includes 
spiritual kingdom, that is, prophethood and true authority over guiding 
and directing people. His reason is that it describes the kingdom as 
"great," and God does not consider worldly kingdom great unless it leads 
to a spiritual virtue or religious merit. Furthermore, God mentioned the 
Book and wisdom among the virtues of the family of Abraham but did 
not mention prophethood and authority; therefore, it is highly probable 

that " عــظــيــم  refers to prophethood and authority, or at least "مــلــك 

encompasses them. This inference is also flawed because "kingdom" 
(mulk) in the Quranic discourse is never used except in a material sense, 
and it never includes prophethood. If it did, there would be no need in 
Quranic usage for "kingdom" to be conjoined with "prophethood." 

Ayatollah Makarim Shirazi agrees with 'Allamah Tabataba'i that 

ــاس " ــن  refers to the Prophet and his family. However, contrary to "ال

Tabataba'i's view, he considers "آل ابراهيم" to refer to the Jews to whom 

God gave the Book, wisdom, and kingdom, with the explanation that 
just as God gave you (Jews) the Book, wisdom, and kingdom, He did 
the same for the Prophet and his family; therefore, there is no reason for 
you to envy (Makarim Shirazi, Tafsir al-Namuna, Vol. 3, p. 423). 
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Ayatollah Makarim did not comment on the meaning of "ملك عظيم" 

in his exegesis, but in one of his works titled Bahuth Fiqhiyyah 

Muhimmah, under the narration of Zayd al-Shahham from Imam al-

Sadiq, he states that this narration indicates the delegation of the 

authority to give and withhold in matters of financial distributions from 

the public treasury (bayt al-mal) to the Imams (p. 526). Also, under the 

narration of Musa ibn Ashim from Imam al-Sadiq, he writes that this 

narration indicates the delegation of the exposition of truths and the 

secrets of rulings to the Imams (ibid., p. 527). 

In any case, if he considers "م عـظـيـ  to mean the Imamate or "مـلــك 

governance of the Imams, he would have to take "آل ابراهيم" similar to 

'Allamah Tabataba'i as the descendants of Ismael or the progeny of 
Abraham in general. Otherwise, it would not align correctly with his 
interpretation of the Jews' envy towards the Prophet and his family, 
because in that case, the Jews would be both the envious and the envied. 
'Allamah Tabataba'i, in order to reconcile the verse with the narratives, 

took "آل ابراهيم" to be the same as " الناس," i.e., the Prophet, his family, 

and his ancestors. However, if the meaning of both were the same, there 
would be no reason to use two different terms in one verse to express 
one meaning. 

Sayyid Bahr al-'Ulum (contemporary, d. 2007) is another 
contemporary scholar who resorted to justification to reconcile the 
narratives with the verse of the Great Kingdom. The summary of his 

statements is that "عــظــيــم ــك  ــل -means cosmic authority (wilayat al "م

takwiniyyah) because, from the family of Abraham, only David and 
Solomon received power and sovereignty, and this is not consistent with 
the collective expression and the bestowal of favor upon all of the 
family of Abraham. 

Sayyid Bahr al-'Ulum wanted to argue with this that therefore "  آل
 must include the Shia Imams for its meaning to be correct. This "ابراهيم

is while "ابــراهــيــم  or the progeny of Abraham includes all his "آل 

descendants, and if kingdom and sovereignty were given to some of 

them, it was by virtue of all of them, not specific individuals. 
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Sayyid Bahr al-'Ulum adds: "If we consider the preceding verse, ' مْ 
َ
  أ

َرًن  ََ كَ لَإَذًن لََ يُؤْهُوَ  نَّاَ عَ نَ ْٰ ٌ  َ ضَ نَّْمُ َ َُُ  this 'kingdom' is ,(Quran 4:53) 'ََّهُاْ نَص

not something that if the Children of Israel possessed it, they would 
give the people even a speck. This 'kingdom' cannot be an apparent, 
material kingdom." 

With this argument, he wants to say that the reason the Children of 
Israel cannot give a share of the kingdom to others is because it refers 
to a spiritual, cosmic kingdom. However, in the Quran, whenever giving 
kingdom to humans is mentioned, it never refers to a spiritual or cosmic 
matter; rather, it is a material, conventional matter, like what was given 
to David and Solomon. And if it is said that if the Children of Israel had 
a kingdom, they would not give anything to anyone, it is to state that 
they are miserly. 

Also, according to Sayyid Bahr al-'Ulum, "م يـ راهـ ابـ  refers to the "آل 

Prophet and his family, not the prophets of the Children of Israel, 
because the context is one of argumentation (hujjah), and the envious 
are from the Children of Israel. If it referred to the prophets of the 
Children of Israel, it would strengthen their argument, not refute it (see: 
Bahr al-'Ulum, Al-Imamah al-Ilahiyyah, Vol. 1, pp. 375-379). 

However, this argument is flawed because the Jews envied the 
bounty given to the Muslims, not what was given to themselves, i.e., 

 to "آل ابراهيم" His problem essentially stems from not taking ".آل ابراهيم"

mean the Children of Israel, thus leading to contradiction. 

5. Indicators of the Extremist Interpretation of the Verse of the Great Kingdom 
As observed, the verse of the Great Kingdom, in Shia discourse, 

influenced by narratives transmitted by Shia extremists (ghulat) from 

the Imams, is applied to the Shia Imams contrary to the apparent 

meaning and context of the verse. Subsequently, Shia exegetes attempt 

to reconcile these narratives with the apparent meaning of the verse. 

This is despite the fact that the Shia Imams warned their followers 

against the narratives of the extremists and explicitly stated that they 

had falsely attributed sayings to them. Muhammad ibn 'Isa al-Yaqtini 

narrated that he was with Yunus ibn 'Abd al-Rahman when one of the 

Shia asked him: 
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"O Abu Muhammad! How strict you are in hadith! And how many 

narrations you reject that our companions transmit! What compels you 

to reject the narrations?" 

He replied: Hisham ibn al-Hakam informed me that he heard Imam 

al-Sadiq (peace be upon him) say: 

"Do not accept anything from our sayings except what conforms to 

the Quran and the Sunnah, or you find evidence for it from our previous 

narrations; because Mughirah ibn Sa'id-may God curse him-inserted 

narrations into the books of the companions of my father that my father 

did not say. So fear God, and do not accept from us what contradicts the 

speech of our Lord and the Sunnah of our Prophet Muhammad (peace 

be upon him). For when we speak, we say: God Almighty said, and the 

Messenger of God (peace be upon him) said." 

Then Yunus continued: 

I came to Iraq and found a group of the companions of Imam al-

Baqir (peace be upon him) and saw many companions of Imam al-Sadiq 

(peace be upon him). I heard from them and took their books, then 

presented them to Imam al-Rida (peace be upon him). He rejected many 

of those narrations as being from the narrations of Imam al-Sadiq (peace 

be upon him) and said to me: 
"Abu al-Khattab lied against my father Imam al-Sadiq (peace be 

upon him)-may God curse Abu al-Khattab-and likewise the companions 
of Abu al-Khattab to this day insert these narrations into the books of 
the companions of Imam al-Sadiq (peace be upon him). So do not 
accept from us what contradicts the Quran; when we speak, we speak 
in accordance with the Quran and in accordance with the Sunnah; we 
narrate from God and from His Messenger, and we do not say so-and-
so said such, and so-and-so said such, lest our speech become 
contradictory. Our last speech is like our first speech, and our first 
speech confirms our last speech. 

Whenever someone brings you a narration that contradicts these 

criteria, reject it back to him and say to him: You know better (about what 

you have brought)! For every speech from us has a truth with it and a 

light upon it; and that which has no truth and light with it is the speech of 

Satan." (al-Kashshi, Rijal al-Kashshi – Ikhtiyar Ma'rifat al-Rijal, p. 224) 
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Also, Hamadi narrated that he said to Imam al-Sadiq: It has been 
narrated to me that "khamr" (wine), "al-maisir" (gambling), "al-ansab" 
(altars), and "al-azlam" (divining arrows) refer to persons (the enemies 

of the Ahl al-Bayt). He said: "  َمُو َٰ ُِ بَمَ  لََ يَعْ ََ ْٰ ََ  ٌَ خَ طَ َُ جَلَ ََّ ََ  ََّ ََ  ُِ َٰ  - "َ   كَ َ  نَّ

"God Almighty would not address His creation with what they do not 
understand." (al-Kashshi, Ikhtiyar Ma'rifat al-Rijal, p. 291) 

These narrations provide several indicators for detecting the 
fabrications of the extremists: 

First, they contradict the Quran, the Sunnah, or narrations from 
before Imam al-Baqir. 

Second, there is no truth or light upon the fabrications of the extremists. 
Third, in the fabrications of the extremists, Quranic verses are 

applied to individuals, whether the Ahl al-Bayt or their opponents, 
without the verses themselves indicating such an application. 

6. An Analysis of the Origin of the Extremist Interpretation of the Verse of the Great Kingdom 
It is very important here to understand why the Shia extremists 

applied Quranic verses to the Imams or the enemies of the Imams and 
considered themselves free from the need to follow the Shari'ah. There 
is no doubt that any approach cannot exist without an intellectual and 
cultural background; therefore, we must investigate what that 
intellectual and cultural background was that led them to such an 
approach. Most likely, this intellectual and cultural background can be 
traced back to their religious and historical heritage from before Islam. 

Themes found in the narrations of the extremists, as well as reports in 
books on religions and sects (al-milal wa al-nihal) about their beliefs, such as 
the world of spirits ('alam al-arwah) and shadows (al-azillah), are the best 
evidence that the Shia extremists, under the influence of 
Gnostic/Manichaean/Hellenistic cultures and religions present in the regions 
of Kufa, Hira, and Mada'in, rejected the Shari'ah and turned to the authority 
(wilayah) of the Imams (see: al-Shahristani, Al-Milal wa al-Nihal, p. 744). 

In addition to this, the attachment of the dependances (mawali), that is, 
non-Arabs, to the cultures and religions of their ancestors naturally prevented 
them from easily abandoning their ancestral attachments and submitting to the 
heavy burden of the newly emerged Islamic Shari'ah. A similar problem is 
observed in the call of polytheists to early Christianity. Paul, apparently due to 
the heaviness of bearing the Mosaic Law, told the polytheists that the Mosaic 
Law was specific to the Jews, and that having faith in Jesus was sufficient for 
salvation (see: Acts of the Apostles 21:17-26).  
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