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According to the Big Bang theory (the most widely accepted
theory regarding the origin of the universe), all matter and
energy were once contained within an infinitely small,
intensely hot sphere that exploded, giving rise to the material
universe, which has continuously expanded ever since. The
Holy Qur'an, in various verses, alludes to the initial
connectedness of the universe’s components, their
subsequent separation, and their ongoing expansion.
Suhrawardi, in his philosophy, posits the creation of the
universe differently, namely through the emanation of lights.
The primary question addressed in this article, which is
written using a descriptive-analytical method, is: Are the
verses of the Holy Qur'an and modern physics in harmony
or in conflict? Is the creation of the universe in Islam,
modern physics, and Suhrawardi’s philosophy limited to the
material world? Or are other realms acknowledged in all
three frameworks? Based on the investigations conducted, it
is demonstrate that Islam is confirmatory and consistent with
modern physics only concerning the origin and expansion of
the material universe, whereas Suhrawardi’s philosophy
does not align with modern physics or the Qur’anic concept
of ‘ratq and fatq’" (joining and separating) concerning the
origin of the universe.
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Introduction

The question of the origin of the universe has been a fundamental
issue in the Qur'an and in the thought of Muslim intellectuals such as
Suhrawardi. It also has a long history, traceable from ancient cosmology
to quantum foam — a journey through the theories of the material world.
The issue of the origin and nature of the material world has perplexed
humanity since the dawn of consciousness. From the speculative
thoughts of ancient philosophers to the precise equations of modern
physicists, the search for understanding of the fundamental building
blocks of reality has been a constant intellectual endeavor. This article
traces the evolution of thought on this subject from the early concepts
of the Greeks to the advanced theories of the 21st century, and
subsequently examines the theory of the Master of Illumination
(Shaykh al-Ishraq), grounded in Qur'anic propositions.

Ancient Greek Philosophy: The First Steps

The Milesian School, often considered the birthplace of Western
philosophy, initiated the exploration of the origin of the material world.
Thales proposed water as the fundamental substance, while
Anaximander proposed an indefinite and boundless principle called
the apeiron. Anaximenes suggested air as the primary element. These
early philosophers, by presenting a rational approach to cosmology,
distanced themselves from mythological explanations. Slightly later,
Pythagoras and his followers introduced mathematical dimensions to
these speculations, positing that numbers constitute the essence of
reality. This Pythagorean influence continued, shaping later
philosophical and scientific thought. Heraclitus introduced the concept
of flux, arguing that everything is in a state of change, while Parmenides
countered with the idea of a fixed, unchanging Being. Democritus, a
student of Leucippus, presented a pioneering atomic theory, suggesting
that the world is composed of indivisible particles called atoms. This
atomic hypothesis, though refined over time, remains a conceptual
cornerstone in modern atomic theory.
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The Middle Ages and Renaissance: A Pause in Speculation

The medieval worldview was primarily shaped by Christian
theology, which provided a comprehensive framework for
understanding the world and its origin. The prevailing view was that the

world was created by God, ex nihilo (from nothing), as explained in
the biblical book of Genesis. The creation narrative in Genesis served
as the foundational text for Western medieval cosmology. It outlined a
sequential creation beginning with light, then the heavens, water, earth,
and finally plants, animals, and humans. This narrative was widely
accepted and incorporated into various theological and philosophical
works of the period. Saint Augustine, a prominent early medieval
theologian, offered a philosophical interpretation of Genesis in his work
Confessions, arguing for a figurative interpretation of the creation story
while acknowledging the limitations of human understanding. St.
Augustine's analysis of the biblical text and philosophical reasoning
was influential in shaping medieval thought. Medieval thinkers
envisioned a hierarchical universe with God at its apex. This cosmic
order was often depicted through the Great Chain of Being, placing
humans between angels and animals. The physical world was believed
to be divided into two realms: the celestial and the terrestrial. The
celestial realm was perfect and unchanging, the home of heavenly
bodies and angels. The terrestrial realm, including the earth, was
imperfect and subject to change and decay. While theology dominated
medieval thought, engagement with philosophical and scientific inquiry
was limited about the cosmos. Scholars, particularly those influenced
by Aristotle and his commentaries, examined the nature of matter,
motion, and the cosmos. However, their inquiries were always
conducted within the framework of Christian orthodoxy. In the late
medieval period, cracks began to appear in the traditional worldview.
The rise of universities and the rediscovery of classical Greek texts led
to a renewed interest in natural philosophy. Scholars like Roger Bacon
and Albertus Magnus began to emphasize empirical observation and
experiment, paving the way for the Scientific Revolution.
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The Enlightenment and Classical Physics

The Enlightenment represented a radical departure from the
theocentric worldview that had dominated medieval thought.
Characterized by reason, empiricism, and a spirit of inquiry, this era
witnessed a profound shift in how people understood the world and its
origin.  The predominant paradigm that emerged during the
Enlightenment was a mechanistic worldview. Influenced by the growing
fields of physics and mathematics, this perspective viewed the universe
as a vast, intricate machine governed by precise laws. God, while often
still acknowledged as the ultimate creator, was increasingly relegated to
the role of a cosmic watchmaker who set the world in motion and then
allowed it to operate according to natural laws. Isaac Newton's Principia
Mathematica (1687) was the cornerstone of this mechanistic worldview.
Newton's laws of motion and universal gravitation provided a
mathematical framework for understanding the physical universe. He
argued for a universe governed by deterministic laws, where every effect
has a cause. René¢ Descartes' philosophy of dualism, separating mind
from matter, laid the groundwork for the modern scientific approach.
Pierre-Simon Laplace famously articulated the deterministic nature of the
universe in his statement: "An intellect which at a certain moment would
know all forces that set nature in motion, and all positions of all items of
which nature is composed, if this intellect were also vast enough to
submit these data to analysis, it would embrace in a single formula the
movements of the greatest bodies of the universe and those of the tiniest
atom; for such an intellect nothing would be uncertain and the future just
like the past would be present before its eyes." While the mechanistic
worldview was dominant, it was not without critics. Philosophers like
Immanuel Kant argued for the limitations of human knowledge and the
existence of things-in-themselves (noumena) beyond the grasp of
empirical science. Furthermore, the concept of time, which was relatively
unproblematic in the Newtonian framework, came under scrutiny with
the development of the theory of relativity in the early 20th century.
Despite these challenges, the Enlightenment emphasis on reason,
observation, and mathematical modeling laid the foundation for the
remarkable scientific progress of the following centuries. The
mechanistic worldview, while ultimately superseded by more complex
models, provided a crucial stepping stone in humanity's effort to
comprehend the cosmos.
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The Quantum Revolution

The early 20th century brought a fundamental shift in our understanding
of the material world with the advent of quantum mechanics. Max Planck,
Albert Einstein, Niels Bohr, and Werner Heisenberg introduced concepts
that challenged classical intuition. Quantum theory revealed the probabilistic
nature of reality, showing that particles could exhibit both wave-like and
particle-like properties. Quantum mechanics, the theory describing the
physical properties of nature at the scale of atoms and subatomic particles,
offers significant or critical insights into the origin of the universe. While
still an active field of research, several promising theories have emerged.
One of the most intriguing ideas is the role of quantum fluctuations in the
birth of the cosmos.

Quantum mechanics tells us that even in empty space, there are
constant energy fluctuations that create pairs of particles and
antiparticles which pop into and out of existence. This concept
describes the universe at its smallest scale as a foamy, chaotic sea of
energy fluctuations. This theory indicates that the universe,
immediately after the Big Bang, underwent a period of rapid expansion
known as inflation. Quantum fluctuations during this period could have
been stretched to cosmic scales, seeding the formation of galaxies, stars,
and planets. To fully understand the birth of the cosmos, we need a
theory that combines quantum mechanics with gravity. This is known
as quantum gravity and remains one of the greatest challenges in
physics. This epoch refers to the first moments in the universe's history,
when temperature and density were extraordinarily high. The effects of
quantum gravity would have been dominant during this epoch. This
field attempts to apply quantum mechanics to the entire universe,
exploring possibilities such as a "quantum bounce" instead of a singular
Big Bang. String theory also offers a potential framework for unifying
quantum mechanics and gravity, though it remains highly speculative.

In conclusion, quantum mechanics provides a fascinating lens
through which to view the origin of the universe. While we still have
much to learn, exploring these ideas brings us closer to understanding
the fundamental nature of reality.
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Modern Physics and Cosmology

The latter half of the 20th century saw further advances in our
understanding of the universe. The Big Bang theory, supported by
observational evidence, provides a compelling account of the universe's
origin and evolution. The discovery of the Cosmic Microwave
Background (CMB) radiation strongly bolstered this theory. Particle
physics has investigated the fundamental constituents of matter,
identifying quarks and leptons as the building blocks. The highly
successful Standard Model describes the interactions between these
particles. However, challenges such as the nature of dark matter and
dark energy remain. The dominant cosmological model for the origin
and evolution of the universe is the Big Bang theory. This theory posits
that the universe began as an extremely hot, dense point and has been
expanding rapidly over billions of years to reach its current state. A
fundamental question is how the Big Bang theory can be empirically
supported. Evidence supporting this includes:

-Cosmic Microwave Background (CMB): The afterglow of the early
universe, matching theoretical predictions.

-Redshift of Galaxies: Galaxies are moving away from each other,
indicating expansion.

-Abundance of Light Elements: The levels of hydrogen, helium, and
lithium align with Big Bang nucleosynthesis predictions.

-Large-Scale Structure: The distribution of galaxies matches
simulations based on the Big Bang.

Notably, the Big Bang theory faces several unresolved challenges,
such as the Singularity Problem, the Horizon Problem, dark matter and
dark energy, the Flatness Problem, Baryon Asymmetry, and other
issues. These challenges serve as the driving force and motivation for
ongoing research and the development of new theories, such as string
theory and loop quantum gravity, to reconcile the Big Bang with the
principles of quantum mechanics and general relativity.

The Qur'an, and the Connection, Separation, and Expansion of the
Universe
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According to the perspective of Islamic philosophers and mystics, in
addition to the material (corporeal) world-which this article focuses on-
other realms exist. In Islamic philosophy, these are known as the World
of Intellects ( ‘Alam al- ‘Ugqiil) and the World of Images ( ‘Alam al-Mithal),
and in mysticism ( ‘Irfan), they are referred to as the Realms of Divinity
(Lahiit), Omnipotence (Jabarit), and Sovereignty (Malakiit)
(Tabataba'1, Treatises on Unity, 1388 SH, p. 158). This article, however,
focuses on discussing the material world and the manner of its genesis.

The verses in the Holy Qur'an describing the connection and
subsequent separation of the universe's entities, followed by their
expansion, are acknowledged today as an established scientific principle
in academic circles-a principle that was mentioned in the Qur'an over a
thousand years before the discovery of the Big Bang theory.

Surah Al-Anbiya’, Verse 30:

Sske ML 5 58 J8 o e s 5 ToALEEEE 855 88" o 5 sl 3158 00 7 34

"Have those who disbelieved not considered that the heavens and the
earth were a joined entity, and We separated them and made from water
every living thing? Then will they not believe?"

This verse is frequently referenced in discussions connecting the
Qur’anic narrative of creation with modern cosmological theories,
including the initial singularity and the expansion of the universe.

How the Material World Was Created According to the Islamic Perspective

God, who is the ultimate cause of the existence and creator of the
heavens and the earth, is also the cause of the expansion of the
universe's entities. According to Verse 30 of Surah Al-Anbiya’, God
created the natural or material world through Ratg and Fathg (joining
and separating). But what precisely do these terms signify?

Ratq means the continuity and conjoining of two things, whether in
terms of their intrinsic creation and nature or due to divine power and
craftsmanship. As the verse states: "The heavens and the earth were a
joined entity, and We separated them..." (Al-Anbiya’, 21:30). This
means: at the inception of creation, the heavens and the earth were
conjoined, God then separated and expanded them. (Raghib al-
Isfahani, Mufradat, Vol. 1, p. 197)
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Qur'anic exegetes have elaborated that Ratqg means closing and
ordering, and Fathqg means opening, splitting, as the opposite of Ratg.
This indicates that the heavens and the earth were initially closed,
compressed into one another, and ultimately like a single mass or entity.
Then, through Fathg-opening and creating distances between particles-
they came to be as they are. (Qurashi, Qamiis-e Qur'an, Vol. 4, p. 192)

Allamah Tabrisi, in his commentary Jawami‘ al-Jami‘, identifies
three possible interpretations of the verse “the heavens and the earth
were closed, and We split them open” which are:

1. The heavens and the earth were initially so connected that no open
space existed between them.

2. The heavens were conjoined, and likewise, the earth lacked gaps
or fissures; God then separated all elements and created distances
between them.

3. The phrase may also refer to the opening of the heavens and the
earth through rainfall and vegetation after they were initially barren and
conjoined-a view narrated from the Imams (peace be upon them)
(Tabrist, Jawami* al-Jami‘, Vol. 3, p. 225).

This verse, in his view, refers to the separation of the heavens and
the earth from one another after they had been connected and joined,
although he also makes a reference to the non-falling of rain from the
sky and the non-growing of plants from the earth.

In the commentaries related to this noble verse, there is no discussion
of the heaven and the earth being independent of each other before the
Big Bang. What is present in the commentaries is based on the creation
of the universe through the splitting and expansion of all existence.

Allamah Tabataba’1, in Al-Mizan, surveys differing exegetical views
on this verse:

The First View: From this Verse 30 of Surah Al-Anbiya’, "the earth
and the heaven were stuck together, and We separated them," it appears
that Fathg means separation, which is the opposite of connection. This
means the heavens and the earth were connected, and God separated
them from one another. (Tabataba'l, A/-Mizan, Vol. 14, p. 313)
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The Second View: In explaining this view, Allamah Tabataba'Tm gives
the example of the separation of plants, animals, and humans from each
other and said: We constantly observe the separation of earthly and
heavenly compounds from each other; for instance, separation of various
plants from the earth, animals from other animals, and humans from other
humans. Just as elements are continually separating from the earth and
manifesting as compounds and generated beings, and as emergent
phenomena likewise appear within the atmosphere, this process points to
the reality that all such distinct entities were once ordered and
interconnected. In other words, there was originally no distinction
between the earth and the heavens; rather, they constituted a single entity.
This unified reality was in a state of ratq (integration and cohesion), after
which God Almighty effected fatq (separation), and through a firm and
precise ordering, brought forth countless beings from the womb of that
primordial unity. (Tabataba'l, AI-Mizan, Vol. 14, p. 316)

In his view, the effects that become actualized at the time of separation
also exist during the state of connection, but they were deposited within
it potentially. That is, all beings were present potentially during the state
of Ratq and connection, and after Fathg and separation, they became
actualized and took the form of the heaven, the earth, and the beings
between them. (Tabataba'l, A-Mizan, Vol. 14, p. 313)

Allamah Tabataba’1 concludes that the first view-where the heavens
and the earth were initially connected and possessed the potential to
transform into all subsequent beings before being separated-aligns
closely with modern scientific understanding of the universe’s origin
and expansion.

The Qur'an and the Expansion of the Universe

God states in Surah Al-Dhariyat regarding the heavens and the
earth: "And the heaven We constructed with strength, and indeed, We
are [its] expander. And the earth We have spread out, and excellent is
the preparer." (Al-Dhariyat, 51:47-48). Although various opinions have
been expressed regarding the meaning of "Indeed, We are expanders,"
some recent commentaries interpret it as indicating continuous and
perpetual expansion.
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Some commentators, consider the meaning of "Inna lamiisi ‘un" to
be the expansion of the universe and and that God is causing its
expansion. Considering the recent discoveries of scientists regarding
the expansion of the universe, which have also been confirmed through
empirical observations, a more subtle meaning can be found for the
verse: that God created the heavens and is continuously expanding
them. Modern science also says, not only does the earth gradually
increase in mass and volume due to the attraction of celestial matter, but
the heavens are also expanding; meaning the stars within a galaxy are
moving rapidly away from the galaxy's center. Indeed, the speed of this
expansion has been measured on many occasions.

It is noteworthy that the expression "Inna lamisi‘in" ("Indeed, We
are expanders"), using a nominal sentence and an active participle in
Arabic, indicates the permanence and continuity of the universe,
showing that this expansion has always existed and continues to do so.
This view is precisely what modern physicists have concluded: that all
celestial bodies and galaxies were initially gathered in a single center,
then an immense and enormous explosion occurred. Following that, the
components of the universe scattered and took the form of celestial
bodies that are rapidly forming and evolving. (Makarim Shirazi, Tafsir
Nemiineh, Vol. 22, p. 410)

Ibn ‘Arabi, in his interpretation of Verse 30 of Surah Al-Anbiya’,
refers to the prime matter (Aristotelian matter), stating that the entire
universe and all within it came into being from a single matter. That
matter held the potential and capacity for all things, including the cosmos,
the earth, and the heaven (they were conjoined). After the separation of
this pure potentiality, the components of the universe (smoke, gas, water,
and ultimately the heavens, the earth, planets, stars, galaxies, and so on.)
took shape. (Ibn ‘Arabi, A/-Futithat al-Makkiyyah, Vol. 2, p. 313)

The expression "lamisi‘tn" ("We are expanders") also indicates that
this expansion has always existed and continues to exist, and that
celestial bodies and galaxies existed potentially within the prime matter
before their genesis. Then a great explosion occurred within that matter,
and the potential components of that matter rapidly became actual. This
transformation of potential matter into actuality continues to expand.
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How Multiplicity Arose from the Perspective of Suhrawardr

Suhrawardi’s ontological model is entirely different from other
common ontological models in conventional philosophies. In this
model, the relations and connections among entities and the hierarchy
of existents are explained based on luminous relations and the
reciprocal radiations of luminous essences. For this reason, it exhibits
explanatory capabilities rarely found in other philosophical systems.
(Dhababi, The Philosophy of Illumination: A Study, p. 58)

The Process of Emanation of Lower Lights from Higher Lights

The Master of Illumination (Shaykh al-Ishraq) posits four luminous
realms: Pure Abstract Lights, Governing Lights, Suspended Images
(Muthul Mu ‘allagah), and the Barzakh. Light, the axis of [lluminationist
ontology, exists in degrees; consequently, the entire Illuminationist
ontological system also exhibits hierarchical gradations. The most perfect
and intense light is the Light of Lights (Nir al-Anwar). The first emanation
from the Light of Lights is the Proximate Light (Nir al-Agrab).

According to the principle "from the One, only one proceeds" (al/-
wahid la yasdur ‘anhu illd al-wahid), only one effect proceeds from the
Light of Lights, because the Sublime Truth is in the utmost state of unity
and is simple (without composition). If two or several effects — whether
luminous or dark (Barzakhi) — were to proceed from Him, it would
necessitate the existence of two or more aspects in the Light of Lights,
which would imply composition in His Essence. (Suhrawardi, Hikmat
al-Ishrag, Vol. 2, p. 132)

The first emanation from the Light of Lights is the Great Light, also
called the Proximate Light. Some Pahlavi sages referred to this Proximate
Light as 'Bahman. According to Suhrawardi, the entire realm of existence is
structured according to the principles of love and hierarchical domination.
He believes that in the nature (genus) of the deficient light is love for the
superior light, and in the nature of the superior light is domination over the
inferior light. (Suhrawardi, Hikmat al-Ishrag, Vol. 2, p. 110)

[Footnote 1: It is called the Great Light because the higher and more
intense a light is, the greater its majesty and overpowering nature
becomes. (Yazdan Panah, 1396 SH, p. 133) ]
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What is Meant by "Ishraq" (Illumination/Emanation)?

Suhrawardi does not conceive the "illumination" (ishrag) of the
Light of Lights on non-material lights as something distinct (munfasil)
from Him. Rather, His illumination is the radiant light that emanates
from the Light of Lights and is realized in the abstract light, without any
actual separation occurring. He considers the observation
(mushahadah) of all lights by the abstract light itself to constitute this
illumination, calling it ‘incidental light’ (ntr sanih) light incidental to
the abstract light. (Suhrawardi, Hikmat al-Ishrag, Vol. 2, p. 116)

Therefore, the Light of Lights not only brings the Proximate Light
into existence but also casts incidental illuminations (ishragat
‘ardiyyah) on the Proximate Light. Specifically, the Light of Lights has
both a longitudinal illumination (ishrdq tili), which brings the
Proximate Light into existence, and a latitudinal illumination (ishrdgq
‘ardi), which casts incidental lights upon the Proximate Light. Such
illuminations, which emanate laterally from the Light of Lights in a
latitudinal manner, are called "incidental lights" (anwar sanihah).

Points of Divergence

1. One area of divergence is that Islam and the Philosophy of
[Mlumination (Hikmat al-Ishrdq), in addition to the corporeal world,
affirm the existence of luminous and spiritual realms alongside the
material world, which preceded the genesis of the latter or the Barzakh
(isthmus). In modern physics, however, the only existing world is this
material one.

2. In Islam and the Philosophy of Illumination, the universe is
completely imbued with a divine imprint, to the extent that they
consider the efficient and final cause of the universe to be the One God.
In contrast, modern physics shows no trace of divinity; rather, it
attributes the emergence of the world to a gravitational force — a
creation of the One God.

3. In the view of Islamic mystics and philosophers, the origin of the
world is prime matter. Modern physics, however, posits that the
universe was initially an extremely hot singularity which exploded
fifteen billion (~13.8 billion) years ago.
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Fundamental Differences

1. Suhrawardi's Philosophy of Illumination holds that the corporeal
world (Barzakh) was brought into being through the emanation (ishraq)
of abstract lights from their superiors-a view contrary to both the
Qur'anic perspective and modern physics.

2. This very world, following its Ratq and Fathq (joining and
separating) in the Qur'anic perspective, or through emanation in the
Philosophy of Illumination, has a Lord and Sustainer who perpetually
manages it. The post-Big Bang universe, lacking a divine creator, also
lacks a manager and nurturer.

3. According to modern physics, the universe may, after various
transformations, return to its primordial state. It may expand eternally,
becoming colder, emptier, and more lifeless; or it may contract once
more, eventually reverting to its constituent components. According to
Suhrawardt's philosophy, the emanation (fayd) from the Light of Lights
(Nir al-Anwar) is eternal, and since the Light of Lights, as the agent of
existents, is immutable and indestructible, the universe will be eternal
due to His permanence.

According to verses such as "Indeed we belong to God, and indeed
to Him we will return" (Al-Baqarah, 2:156) and "Unquestionably, to
God belong all matters" (Al-Shura, 42:53), the ultimate end of all
beings is solely to reach God. Sadra al-Shirazi also states on this topic:
"Every deficient corporeal being returns from this world to the world of
spirits, then to the world of intellects, and finally to the Creator, to
whom matters ultimately return." (Sadra, A/-Hikmah al-Muta ‘aliyah, p.
736). The material world and all beings, which move within their
essence and substance in accordance with substantial motion (al-
harakat al-jawhariyyah), move toward their ultimate intellectual-divine
end. (Ibid., p. 877)

Conclusion

In general, Suhrawardi presented a metaphysical cosmology rooted
in Neoplatonism, aspects of which-particularly concerning light-were
later traced through the Middle Ages. His concept of the "Light of
Lights" as the ultimate reality bears some resemblance to the idea of a
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primordial energetic state before cosmic expansion, as suggested by the
Big Bang theory. However, Suhrawardi's cosmology is primarily
qualitative and metaphysical, whereas modern physics is quantitative
and empirical. The Qur'an, as a religious text, offers a symbolic and
spiritual narrative of creation. Verses such as "Have those who
disbelieved not considered that the heavens and the earth were a joined
entity, and We separated them..." (Al-Anbiya’, 21:30) can be
interpreted in light of the concept of cosmic expansion. The Big Bang
theory, nonetheless, focuses on scientific explanation, while the
Qur'an's primary concern lies in theological and ethical dimensions.

In essence, while interesting parallels exist among these views on the
origin of the universe, they differ fundamentally in methodology,
objectives, and underlying assumptions. Suhrawardi's philosophy
provides a metaphysical framework; the Qur'an offers a spiritual and
ethical compass; and the Big Bang theory presents a scientific
explanation. A comprehensive understanding of the universe requires
considering these diverse approaches in relation to one another.

Final Synthesis

Concerning the interpretation of the genesis of the material world
in the verses of the Holy Qur'an, it has been concluded that the entities
of the universe originated from a single matter possessing the potential
for all things, including the earth and the heavens, which were initially
conjoined. After the separation or explosion of this pure potentiality,
the components of the universe (smoke, gas, water, and ultimately the
heavens, the earth, planets, stars, galaxies, etc.) took shape.
Considering Verse 47 of Surah Al-Dhariyat ("And the heaven We
constructed with strength, and indeed, We are [its] expander"), these
entities are rapidly developing.

God, who is the simple, unlimited existent, encompasses finite
existents from within and without. No matter how far apart these
existents may be, they cannot go beyond the encompassment of God,
that is, they are not outside of God. Therefore, it must be accepted that
existents expand within existence itself. Since God's existence has no
limit, no matter how much finite existents expand, there remains room
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for further expansion. This expansion does not necessitate a widening
of the circle of existence itself, because the unconditioned existence
which is God has no boundary whatsoever.

Suhrawardi does not confine creation and emanation to a specific
time, believing that the emanation of the Light of Lights is eternal. This
is because the agent of the universe neither changes nor perishes;
therefore, the universe endures through His eternal constancy. This is
the very infinitude of the beings of the universe, both luminous and
dark, and it is the reason for their multiplicity and expansion, even if
their modes of creation are described differently.
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