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 :  الكلمات الرئيسية
   ،ا، بر
   ،الاهتبيد

   ،ميح ال يطتح
 ، اةمالاهت 

 . بيعطتييت

الاير ته  الاا اد  الةيعطتييد  ا،ابر  ي تسلُ  هُهت  بُصاِّ زكتادٌ صغييةٌ،  اليارَ  بُمای 
بت م   زكتا ،  مرل  بأاكتل  ا، بر  بت م  يبوار  الاتلم،  و   للإ بر  وككثلد 
"الاهتبيد".  ح الجياسم غيي الكاوالد و   نطود ال يا الأي ط، يبم يي الكوم تة  

ل تيح توت ،  يالأ تون ا، ب يد الكوم د، يمر ل اليزتل يالن تء يالأطئتل الاُزَّ
ي ن   المعن.  ان  الختهزَد  الجكتاد  هذ   بين  كتة  ه   ن  ا، بر!!!  بت م 

اح "ميح    الجمعي بتلذوي أح ه ال ا، بر الکيعم مم أخةي ان ظااه مار عُ كَّ
هذ    و   الوضتعت  أحم  الکلكد.  بکل  انی  ال يطتح  بخم د  هم  مار  ال يطتح"، 

وت هذ  الكوالد النةاعد؟ يالوضيد الأخيی: لكتما انم ت وتح الكوتل د ها: هل بجوَّ
الةلم الا راكتهي بيعطتييت عجال و  ال يا الأي ط يعي ل الجاا يس )و  الويح 
ا، بر   بلةتس  للإ بر  الكاتتعد  الطتسئد  ظاية  الكيبتي(،  ا ي  الثت ن 

لجيأة الی  ابح يظيعرل هغم  "الاهتبيد"؟ يالوضيد الثتلثد: ويف يزم اةمالاهت  ا
يزات  اتهضين وثي، يبجتلف  ع الأ يي ال ااتي، يلا عزال أبةتال  ثلل عكته اح  
الكوتلد،  هذ   بک ف  اليار؟  حری  الكوم د  الأ تون  يبم يي  الك لكين  مرل 
ال يم هكئي،  الکرت  الأ ت    ذوياة  ياليزا   لی  الاول   الرجليل  بت رخمار 

الجويود هذ   المعن  النوت  ان  حويود  يتباًت  ن  تعنًت  ليس  الاهتبيد  :  ح  ذها 
د لاةمالاهت ، النةاي ، بل ها يتبج ان الئکي الرئيم  الةيعطتي  يالنظية الاَاَ يَّ

 . الأ ي الذي أتی  لی ظااه بيتهاة بئيميد و  المعن ا، ب   الكةين

الاهتبيد وك يي  ا راكتهي؛ بجليل تيه بيعطتييت  . (1447) ال  أصغي، أحكم ي بجيي، ي  ياتختي  ؛ي يعن، يات ميبتح: استناد
يي ي  الرئيم   الخطت   المعاصرة.  و   عجتت  والتحديات  الإسلامي      .264-237  (،2)  1،  التراث 

https://doi.org/10.48309/ihcc.2026.550794.1023 
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 ة مقدمال
عُااَم  ظااه الجيواد الاهاتبياد و   نرصاااف الويح الثات ن ا اااي الكيبتي و   نطواد يجام باتلجزعية 
ل و  الراتهعل الكااتصاااي للااتلم ا، اااب  . هذ  الجيود، الر  أ ااا ااااات  جكام بن   الايبياد يوطاد بجا 

  ر(، بماای الااتة  لی الراحيم الختلص لل ااالف الصاااتلر ي جتهبد الةم ، 1792-1703اةمالاهت  )
ا اکيعد بجت هاتعد لل  ااات. لکن ال اؤال الجاهيي الذي برنتيلل  -بجالت  ايعاًت  لی ماة  ايت ايد

هاذ  الامها اااد ها طةيااد هاذ  الجيواد الجويوياد: هال واتيات الاهاتبياد ظاتهية ائاعاد ياتبااد  ن بجالاة  
،  تاخليد و  الكجركع ا، ااب  ، أر وتيت يرتت بصااكيم يهنم ااد مای ا ااراكتهعد، ختصااد بيعطتييت 

 ،حماث الئيمد يب ايل الايكند الی الاتلم ا، ب  ؟

الی أارات  الويح الثات ن ا اااي، واتيات ا، ةياطاهعاد الاثكاتيياد، ي ح أظاية اب اتة ضااااف 
هيکل ، لا بزال متسكد وواة اظكی يه ز للاحمة ال ايت ايد للاتلم ا، اب  . و  الامت يئ ال، وتيت  
الوای الأيهيبيد، ختصااد بيعطتييت يويي اات، و   نتو ااد للاصااال  لی  صااتته يطيا الرجتهة ال اايميد،  

رطلع ب کل  رزاعم  لی ال يا الأي ط يشةل الجزعية الايبيد. و  هذا ال يتا الرتهعخ ، بُطيَح يظيعد ب
"واح الاهتبيد   ايياًت ا اراكتهعًت"، يالر  يووًت لات،  اات بيعطتييت، باتهاوات لأهكيد الات ل المعن  و   

ف الخبواد الاثكاتيياد  ن    ح ااام أي بئيعل الكجركع الك ااالم،  لی  عجاتت بياته  رطيد يبکئييي عُضاااا 
 .الماخل يعُمخل الكجركاتة ا، ب يد و  خبد يحي  أهليد

برنةأ بخييت زكتاد    ابية الی ملك، و  الرياث ا، ااب  ، هنتا أحتتع  ان ه ااال ا، اابر 
ضااتلد  ن  نطود يجم بخصااتسص  ايند  ثل  حماث الئرند، يببية الويلح بخ ااايد يبميح وام، يالخييت  

الااهتة و   صاتته  اركمة لأهل ال اند    -  ن المعن وكت عخيت ال اام  ن الي يد.  ح  طتبود هذ  الأحتتع   
 .تتًا بين الكتء الك لكين  ع الجيود الاهتبيد، أثتهة  ؤالًا ز   -  ثل صجير الةختهي  

الاامد الأ ااات ااا   ن هاذا الةجا  ها وجص هاذ  الئيضاااياتة باكل يبكناجياد الكياد يوامعاد. 
 :الأهماد الختصد ه 

 ."تها د  وتهيد يبجليليد لخصتسص الاهتبيد  ع  ضت ين الأحتتع  النةاعد الكرالود با "ميح ال يطتح 

ل لميه الا ااراكته الةيعطتي  يشااةکد بج اا اال و  ب ااکيل أعمعالازيد الاهتبيد،  ع   بجليل  اثَّ
 ."الريويز الی الاثيود الكن ابد  لی "هكئي

 .ال ااتي يبجالل  لی ماة  مليكيد بمام غيي  ةتشي  ن بيعطتييت - شيح ويئيد ب کيل الرجتلف الاهتب  

بريوز هذ  المها اد الی ا،طته الز ن  للويح الثت ن ا اي يالنصاف الأيل  ن الويح الرت اع ا اي، 
 .يالكنطود الجغياويد يجم يالججتي يالاياا ي يوز الخبود الاثكتييد
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 منهجية البحث 

زييَ باتلكناج الناا  يبكامخال يوامي.  - هاذا الةجا   ن يا  الامها اااتة الراتهعخياد 
ُ
الرجليلياد، يمام أ

 کرة  يعاركم الی وجص ييوم يبجليل الكصاتته الأيليد يالثتياعد. الكجركع  - بصاكيم الةج  ها يثتسو  
الأوتتعكيد    ا،حصاتس  للةج  ع اكل زكيع النصاال الرتهعخيد يالجمعثيد يالاثتسل الأهشايئيد يالمها اتة 

 .الكرالود برکاح الاهتبيد يأي طد الا راكته الةيعطتي  و  ال يا الأي ط و  الويح الثت ن ا ي 

 :أخذ الاينتة يالكصتته: بم أخذ الاينتة بطيعود هتتود  ع الريويز الی الكصتته الأوثي زاهيعد

الكصاااتته الجامعثياد: الأحتتع  الكرالواد بخييت زكاتاد  ن يجام )باناتيعن  ثال "ميح ال ااايطاتح"،  
"أهل يجم"، "الخااهت"(  ن ورا أهل ال ااند الكاركمة، ختصااد صااجير الةختهي، يصااجير   االم،  

 .ي نن أب  تايت، ي صتته الرئ يي

الاثتسل الرتهعخيد الكرالود بةيعطتييت: ورت  " ذوياة هكئي، الجت اااس الةيعطتي  و  ال اايا الأي اااط"  
 (Confessions of a British Spy أهشااايف يياهة بواتهعي  للجامل،  لی زاتياا  أيلياد  ثيية  ( واثيواد 

 الك راكياة الةيعطتييد، يالكيا بة ال يت يد، ي ذوياة اليحتلد يالمبلا ت يين ييوبء بلك الئرية. 

النصاال الرتهعخيد ياليزتليد:  صاتته برنتيل حيتة يأوکته ي زياءاة ابن بيكيد )الأ اتس الئکيي  
 .للاهتبيد(، ي جكم بن اةمالاهت ، يلل  اات، يالأحماث الكرالود بتلجيي  الاهتبيد

المها اتة الثتياعد: الأبجتث الرتهعخيد يالا ار اياميد الجمعمة الر  بجلل زذيه الاهتبيد يابمتبات  
 .بتلوای الختهزيد

أتياة يطيعواد زكع الةياتياتة: واتيات الأتاة اليسي اااياد للةجا  ه  الرئجيص الكناج  يبجليال  
الكجرای الناا  للنصاال. بم زكع الةيتيتة  ن خبل المها اد الاكيود للكصاتته، يا ارخيات الأتلد  

 .الكرالود بأ ئلد الةج ، يب جيل الكيازع بممد

الصاما يالثةتة: لزعتتة صاما الةج ، بم ا ارخمار "بثلي  الكصاتته"؛ أي ا ارخيات النرتسج  ن 
 صاااتته  خرلئاد )حامعثياد، يباتهعخياد اثكاتيياد يايبياد، ييثاتسل غيبياد( ي واتهيراات  ااًت. وكات بم ضاااكاتح  

 .ججالثةتة  ن خبل موي بئتصيل الكصتته بممد )همم الصئجد، الكخطاطد،  لل( ي  کتييد برةع الج

طيعواد بجليال الةياتياتة: بم بجليال الةياتياتة النااياد بات ااارخامار "بجليال الكجرای الا اااروياس "  
ي"الكناج الرئ اااييي الرتهعخ ". أيلًا، بم ا ااارخيات الكاضاااااتة يالكئتهيم الأ ااات ااايد يالأيكت   
الكازاتة و  النصاال. ثم بم وجص الابمتة ال اةةيد يالكنطويد بين هذ  الكاضاااتة ) ثل اليابط 
بين الرازياتة الا ااراكتهعد، يب ااکل أعمعالازيد الاهتبيد، يالنرتسج الاكليد لات( يبم الا اارنرتت  نات.  

 .ال يت   للويح الثت ن ا ي-بم  زياء هذا الرجليل و  ال يتا الرتهعخ 
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 مراحل تنفيذ البحث 

 .تها د الخلئيد يالأ س النظيعد الكرالود بتلا راكته، يخطت  الرکئيي، يبتهعل الئکي ا، ب  

 .زكع يتها د يومعد للكصتته الأيليد يالثتياعد

 .ا رخيات يبصنيف الةيتيتة الكرالود بکل  ؤال  ن أ ئلد الةج  الثبثد

بجليل الةيتيتة ياور اتد الابمتة الايکليد بين الااا ل الا اراكتهعد، يالااا ل الماخليد، يظااه 
 .الاهتبيد

 .بنظيم النرتسج، ييوم الئيضيتة، يالا رنرتت الناتس 

 النتائج والتحليل

 :" طتبود الاهتبيد  ع الأحتتع  النةاعد ان "ميح ال يطتح.  1

و  الكصاتته الجمعثيد الكاركمة لأهل ال اند، هنتا أحتتع  امعمة ب ايي  لی ظااه زكتاد ضاتلد 
   ن  نطواد "يجام".  ن أشااااي هاذ  الأحاتتعا ، هياعاد و  صاااجير الةخاتهي ان ابن اكي أح النة  

اا الل و يفي دناداق ااا   متل: » نِنَا.  االاا  َا روَ ََ ََ هُمَّ بَارِكْ لَنَا فِي  نَا  اللَّ ِِ ا هُمَّ بَارِكْ لَنَا فِي شََ اللَّ
 ُِ ا َْ َْ ُُ الََََّّ ْْ ُُ اَ لُ ْْ ََ ُُ  يَبِهَا  ََ ِِ اُ يَالْ ِِ اَ اكَ الََّّ ِ  فيفي ب   «. يو  حمع  لخي: »»هُنََ ِْ

َََّْ ََ َُ الْ ِِ
 ُِ ا َْ َْ ُُ الََََّّ ْْ ل "بتلخااهت"،  النسََ   ُِ دناق اَ « ) اانن أب  تايت(. يوذلك و  يصااف زكتاد بُ ااةَّ

ياءة الويلح تيح واكل"، ي"الخييت  ن المعن وكت عخيت ال ااام  ن الي يد"،  مُوية خصااتسص  ثل "م
 ."ي"مرل أهل ا، بر يبيا اةمة الأيثتح"، ي"بکئيي الك لكين بتلذيا

بظاي يرتسج هذا الةج  أح  طتبود هذ  الأحتتع   ع الجيود الاهتبيد، عكکن الموت  انات  ن امة 
 :زاتة

مَ ويات  جكم بن اةمالاهت  )الاييند( يبمأ  الكنطود الجغياويد: يجم، ه  بتلضةط الكنطود الر  يُل 
 . ااتعد و  المهايد )و  يجم(-ويات تاابل، يبأ س ويات أيل تيلد يهتبيد

الختصاايد الئکيعد: بيويز الاهتبيد الی الظتهيعد الكرطيود ييئ  أي بأيعل اول  أي صاااو  للويلح  
ييا اكليًت الامعم  ن الك االكين   يال ااند، ها  صااماا لاااااا "مياءة الويلح تيح وام اكيل لل". ووم وئَّ

 .بنکياح الكذاها الئوايد الأخيی ييئ  يعتهة مةاه الأيليتء يالرا ل
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  1216الختصيد الاكليد: بتهعل الاهتبيد  ل ء بااا "الئرند" ي ئك الم تء. وتلاجار الی ويببء اتر 
هاااا ي ورل ا،لاد، يبم يي الوةت  يالأضايحد و  الكمعند الكناهة، يختصاد بم يي مةاه أسكد الةويع اتر 

لات شاااهم الی  ثتهة  هااااا، يالجيي  الكرامتة  ع الميلد الاثكتييد يا، تهاة الايبيد الأخيی، و  1344
 .الئرند يالاضطيا 

الرکئيي: عوار الئول ال ايت ا  الاهتب  الی أ اتس "الرکئيي" للكجركاتة الك الكد غيي الاهتبيد.  
يْثَتح  

َ
هْلَ الْأ

َ
ْ بَر  يَعَمَاُاحَ أ هْلَ اْ، 

َ
 «.يهذا عرطتبل بكتً ت  ع الجمع  الذي عوال: »عَوْرُلُاحَ أ

بنتءً الی ملك، ب ااارنرج المها اااد الجتليد، بتلجيطد الالكيد البي د، أح الاهتبيد  ن الكصاااتتعل 
ت عجاا الايرةات   لی أح بطةيل   الةاتهية يالكجركلاد لاحاتتعا  الكاذواهة ان ظااه الئرناد  ن يجام. طةااً

 اتباتة الايکليد  الأحتتع  الی الكصاتتعل الرتهعخيد عجرتت تاسكًت  لی تمد يازرنت  الجز يد، لکن الر
 .لا عكکن بجتهلات

 :تيه الا راكته الةيعطتي  و  هنم د الجيود الاهتبيد.  2

أهم يأوثي أززاء هذا الةج   ثتهة للجمل، ها وجص الاثتسل الكرالود بتلرمخل الكةتشااي لةيعطتييت.  
ي ح وتح باض الكؤهخين الغيبيين عيوضاح هذ  الاتاتءاة،  لا أح الأتلد الرتهعخيد يالاثتسل الكازاتة  

 .بواّي هياعد الرن يل يالمام

أ( الاثتسل الكن ااابد لاكئي: ورت  " ذوياة هكئي" )الذي يُ ااي أيل  ية و  الميلد الاثكتييد( ي ح  
وتح عکرنئل الغكاض لمی باض الةتحثين،  لا أح الرئتصاايل الااهتة ويل برنت اال بنت ااوًت  لجاظًت  ع  

ت لااذ  الكاذوياة، ب م بکليف "هكئي"،  الأحاماث الراتهعخياد يالا اااريابيجياد الةيعطاتيياد الكاييواد. ييوواً
زت اااس يياهة الك ااراكياة الةيعطتييد و  أياسل الويح الثت ن ا ااي، بكاكد  ثتهة الئيمد المعنيد بين  
الك الكين ،ضااتد ا، ةياطاهعد الاثكتييد. بام بجويوتة  خرلئد، يزم  جكم بن اةمالاهت  ال ات   

أيل خبل لوتءاة  رکيهة،  و  الةصاااية ييصااائل بأيل طكاح، ي راصاااا، يمتبل للرازيل. عما  هكئي  
ت لخلل " اذهاا زامعام" عُجامث حيباًت أهلياد بين   غيس ويال أوکاته ابن بيكياد الرکئييعاد، يمامر لال  خططاً
الك ااالكين. بضاااكن هذا الكخطط أ اهًا ظاية لاحوًت بتلضاااةط و   زياءاة الاهتبيين: بکئيي ات د  

تهعخيد )بججد ال ااايا(، يالاجار  الك ااالكين، ي بتحد مرلام يياةام، يبم يي الأ تون الكوم اااد يالر
 .الی  ياوز ال ياد

 : ( الأتلد الرتهعخيد يالوياسن: بغض النظي ان يثيود هكئي، بازم مياسن بتهعخيد ماعد
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الئيي ايد و   -الرزا ن الرتهعخ : ظااه الاهتبيد بزا ن  ع مهية الكنتو اد الا اراكتهعد الةيعطتييد
 .الكنطود، ي ا  بيعطتييت لوطع الطيعل الةيي  لی الانم ي ضاتد  نتو ات الاثكتي 

ال ايت اد الةيعطتييد الكاييود: ا ارخم ت بيعطتييت و  الانم يأ تون أخيی تاسكًت  ايت اد "ويّا  
م  ن أ ااتليةات  م". يوتح تام الطااسف المعنيد الكخرلئد ،حماث ايو ااتر و  الكجركع الكاحَّ بَ ااُ

 .الكألاود 

الاهتبيد الأيلی يهجكتبات الی -المام غيي الكةتشااي يالا اارئتتة: بام ب ااکيل الميلد ال ااااتعد
الاياا )الرتبع للجکم الاثكتي (، لم برخذ بيعطتييت أي  زياء زمي لامف هذ  الواة النتشاائد الر  وتيت  

للاثكتييين لصاتلر اميةً ممعكد للاثكتييين. و  الاامع، اكل الاهتبياح ب اکل غيي  ةتشاي وواة ُ زاجد 
(، تاكات  1818بيعطاتييات. باام  اااوا  الاميلاد ال اااااتعاد الأيلی الی عام  جكام ال  باتشااات الاثكاتي  )
الاهتبيد الثتييد  -بيعطتييت و  الوييين الرت اع ا اي يالا ايعن ب اکل  ةتشاي  اتتة بنتء الميلد ال اااتعد

(، أمية ب ااايطية هذ   1915ة تاهعن )يالثاتلثاد، يأخييًا، بتارياواات باةمالازعز بن  ااااات بكازا  اتهم
 .الأ ية الی الجزعية الايبيد يثةررات

 :لليد اير ته الاهتبيد يبثةيرات: بجتلف المعن يال لطد.  3

بظاي النرتسج أح يجتح الاهتبيد وتح   ااارجيبً تيح  مت د بجتلف ا اااريابيج   ع متامة  ااالطد  
هااااااا(  ع  جكام بن  1157ر )1744 جلياد. باام طيت   ن امة  مح، اوام  جكام بن اةامالاهت  اتر 

   ااااات، أ يي  معناد المهاياد،  يثاتمًت. و  هذا الكيثاتا الراتهعخ ، يوي ابن اةامالاهت  ال اااياياد المعنياد 
يالأعمعالازيد الجتشاامة، ييوي ابن  اااات الواة الا ااکيعد يال اايت اايد يالكتليد. وتح هذا الرجتلف بين  

 .ال ااتعد-"ا، تر )المعن( يالأ يي )ال يت د(" حجي الأ تس للميلد الاهتبيد

وتيت بيعطتييت )يووًت لاثتسل هكئي يالكنطل الرتهعخ ( بمها زيمًا أح  صالجًت تعنيًت بكئيت  غيي متته  
الی  حماث بغييي. لذلك، وتح بجمعم يبواعد هذا الرجتلف ززءًا  ن الةييت ج. بام ب کيل هذا الابجتت،  

الكنتطل الكجيطد، الر     ال اااتعد ضام-يُ اية الاهتبيد بتل ايف يالاويمة. وجيي  "الجاتت" الاهتبيد
كيت زكياات "وئتهًا" ي" يبمعن"، أتة  لی با ايع النئام يو اا الغنتسم  كت  اتام بميه  الی ا اركياه    اُ
الجيي . وتح بم يي الأ تون الكوم ااد و   کد يالكمعند يالةويع، بت،ضااتود  لی الةام الاوتسمي،  يالد 

حصاايعًت. هذا الانف الكناج  أيال الكاتهضااين أي   للي اي المعنيد الكنتو ااد يهيكند الخطت  الاهتب 
م الطيعل لرثةيت هيكند وکيعد  . يت يد ياحمة-أهاةام، ي اَّ
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 الخاتمة

باصال هذا الةج ،  ن خبل بجليل الكصاتته الرتهعخيد يالجمعثيد يالاثتسل ماة الصالد،  لی هذ  
النريجد الأ ت يد: لا عكکن وام الجيود الاهتبيد ووط وجيود  صبحيد ائاعد تاخل المعن، بل عجا  

طاهعد  بجليلات و  ال اايتا الأي ااع للكنتو ااتة الا ااراكتهعد و  الويح الثت ن ا ااي يبيا ج ا، ةيا
الةيعطتييد ،ضاتد الاتلم ا، ب  .  ح الرااول الكاناي لخصتسص الاهتبيد  ع الأحتتع  النةاعد ان 

 ."ورند يجم" ي"ميح ال يطتح"، عمل الی اكل ايجياد هذا الريته ان الك ته اليسي   للإ بر

ب ااايي الأتلاد  لی أح الجااتي الا اااراكاتهي الةيعطاتي ، بات ااارخامار اكبسال ) ثال هكئي(، ي حياتسال  
لأوکته هت  اايد ي نجيود و  بتهعل ا، اابر ) ثل أوکته ابن بيكيد الكرطيود(، يحونات و  شااخص  
طكاح يماتبال للرجکم  ثال  جكام بن اةامالاهات ، صاااكم النااة الئکيعاد لااذ  الجيواد. ثم باماكال  

لات  لی للد حي  واتلد للرجت لف الا اااريابيج  لات  ع لل  ااااات الكجتهبين يالطت جين لل ااالطد، حاَّ
 .،حماث الئيمد ي ئك الم تء ي ضاتد الخبود الاثكتييد

وتيت يريجد هذا الك اايي  الا ااراكتهي،  حماث شاال اكيل يت اي و  ز اام الاتلم ا، ااب    
مة،   ا اركي حری اليار. بجالت الاهتبيد  لی أتاة ،ضائتء امر ال ايايد الی النضاتلاة ا، اب يد الكاحِّ

ليريکت  يي ااي الرطيد، يو  الناتعد، بثةيت الايكند غيي الكةتشااية للوای الختهزيد الی  صااتته يزيابا 
الكنطود.  ايود هذ  الجذيه الرتهعخيد ضاييهعد يحت اكد لئام صاجير لظااهي  اتصاية  ثل ا،ههت   
الرکئييي يالايو ااات تة الكذهةيد و  الاتلم ا، اااب  . عؤوم هذا الةج  الی ضاااييهة  اتتة الوياءة 

 . الجمعمةالنومعد للرتهعل ي اتتة باحيم الأ د ا، ب يد و   اازاد الك تهعع الرئريريد  
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Today, a small group, presented through extensive British 
media propaganda as representing Islam to the world and 
committing widespread massacres in the name of Islam, is 
called "Wahhabism." Atrocities in the Middle East, the 
destruction of Islamic sanctities and holy sites, and the 
killing of defenseless men, women, and children in the name 
of Islam!!! are among the characteristics of this group which 
has deviated from the religion. It is noteworthy that the 
Noble Prophet of Islam (peace be upon him and his progeny) 
had foretold the emergence of a people called the "Horn of 
Satan," who are entirely devoted to Satan. One issue in this 
article is whether this prophecy has been fulfilled. Another 
issue is why, during the 18th century when the colonialist 
British state was active in the Middle East and sending spies, 
the anti-Islamic sect in Islamic guise, Wahhabism, emerge? 
The third issue is how did Abdul-Wahhab, despite many 
opponents, found the courage to proclaim his theory, allied 
with the Saudi Emir, and his followers, like him, continue to 
this day to kill Muslims and destroy holy sites? This article, 
using rational analysis and reference to the primary memoir 
of Mr. Hempher, argues that the Wahhabi creed is not a 
religion arising from the truth of the Prophetic religion 
(peace be upon him) but is rather a product of Britain's 
divisive thinking and Abdul-Wahhab's capricious viewpoint, 
which has led to the creation of divisive tendencies within 
the noble religion of Islam.   
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Introduction 
From the day mankind set foot on the earth and began life on this 

earthly globe, the most important issue it has grappled with has been 

the security and peace. It has subordinated all other matters of life to 

the influence of this issue and has fiercely confronted anything 

threatening its security. In past eras, when the important issues of 

human life were not as complex and interconnected as they are today, 

if insecurity arose in one corner of the world, even the areas closest to 

it would continue their lives safely and would not be affected by the 

created insecurity. But today, if insecurity of any kind arises in the 

farthest regions of the world, other parts of the globe are affected in one 

way or another. In other words, in today's world, the security of a 

particular region or a particular tribe no longer has meaning; rather, the 

security of the world and humanity is at stake. 

Today, two major predicaments that threaten world security in every 

sense are Zionism and Wahhabism; they are themselves the products of 

the greed of a covetous few who have set their sights on all the world's 

resources. They operate like the two blades of a pair of scissors, 

attacking anything that contributes to peace and security, placing 

humanity on the verge of a catastrophe, and on the path to achieving 

their sinister goals, they have even sacrificed ethics for their inhuman 

ambitions. 
The enemies of Islam, including Jews and Christians, realized that 

they could not dominate Muslims through war because Islam was a 

global reality and its teachings opposed aggression and colonialism 

worldwide, and Muslims considered jihad an obligation and martyrdom 

a blessing. For this reason, the leaders of colonial systems feared having 

a powerful rival named Islam on the world stage, and thus sought to 

prevail over Muslims through a cultural attack and striking at Islam. To 

this end, the great enemy of Islam – Britain – sought to send spies to 

Islamic countries to establish a new religion and sect containing doubts 

and flaws and attach it to Islam. Then, by raising those same doubts and 

exaggerating those same flaws and faults, they intended to weaken 

Muslim beliefs and create division among Muslims. 
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In the present article, the researcher intend to address the history and 

performance of one of these two predicaments, "Wahhabism", hoping 

it can, to the best of its ability, shed light for the path of truth-seekers. 

Given the attribution of the Wahhabi sect to the Hanbali Sunni school, 

who consider themselves the sole standard-bearers of pure monotheism, 

this article will rely on two noble prophetic hadiths (peace be upon him 

and his progeny), which are narrated in the most authentic trusted 

sources of our Sunni brethren as a prediction by the Messenger of God 

(peace be upon him and his progeny) of the emergence of Wahhabism, 

and the mask of hypocrisy will be removed from the black face of this 

people. Then, the discussion will continue by studying the memoirs of 

Mr. Hempher, a British spy in the 18th century in Islamic countries, 

which gives news of the behind-the-scenes creation of this divisive sect. 

In the authoritative books of the Sunnis, narrations from the Noble 

Prophet (peace be upon him and his progeny) have come that refer to 

the Wahhabi sect. As Bukhari narrates in his Sahih from Abdullah bin 

Umar, who said: 

He (the Prophet) said: "O Allah! Bless our Shaam (Levant) for us. O 

Allah! Bless our Yemen for us." The companions and those around the 

Prophet said: "And the region of Najd? (i.e., bless Najd for us)." The 

Prophet (peace be upon him and his progeny) repeated his supplication: 

"O Allah! Bless our Shaam for us. O Allah! Bless our Yemen for us." 

The companions said again: "O Messenger of Allah, what about Najd?" 

The Prophet (peace be upon him and his progeny) said in the third time: 

"There (in Najd) earthquakes and tribulations will occur, and from there 

the Horn of Satan will emerge." (Sahih al-Bukhari, Vol. 8, p. 95, Hadith 

7094, Kitab al-Fitan, Ch. 16, Bab Qawl al-Nabi...) 

Al-Ayni, a great Sunni scholar and commentator of Sahih al-

Bukhari, writes: "And in Najd the Horn of Satan will emerge, meaning, 

his community and party." (Umdat al-Qari, Vol. 7, p. 59) This hadith is 

narrated in other trusted sources of the Sunnis with different narrators 

and wordings. 

Also, Bukhari narrates in his Sahih from Abu Sa'id al-Khudri from 

the Prophet of Islam (peace be upon him and his progeny) that he said: 

"A people will arise from the East who will recite the Quran, without 
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deriving benefit from it. They will derive no benefit from the Quran. 

This people will exit the religion just as an arrow exits the bow, and 

they will never return to the religion just as the arrow never returns to 

the bow." He was asked, "What are the signs of this sect?" He said, "The 

faces of this group are identified by their shaved heads (tahliq)." (Sahih 

al-Bukhari, Vol. 8, p. 219, Hadith 7562) 

A Few Points 

1. We know that the existence of a horn in any creature is either for 

attracting benefits or repelling harm. The fact that Noble Prophet (peace 

be upon him and his progeny) compared this people to the "Horn of 

Satan" indicates that the mentioned people are, in every sense, in the 

service of Satan – in their rising and sitting, in their assault and defense. 

If it were not so, it would be a useless piece of bone and a heavy burden 

from whose evil one must be relieved. 

2. That His Holiness only refers to this people's Quran recitation is 

likely a reference to the point that this people accept neither the Sunnah 

nor the Ahl al-Bayt (peace be upon them), and only rely on the Quran 

(and only its apparent meaning), while they do not have faith in it either. 

3. Just as an arrow, when shot from the bow, moves farther from the 

bow and archer as time passes and comes closer to falling moment by 

moment: this people also, as their life passes, move farther from the 

religion and its abode and come closer and closer to their end point, i.e., 

their downfall. 

Considering these points and a hundred unspoken ones, it is 

necessary for the thinkers of the world and Muslims, both Shi'a and 

Sunni, to realize that this people's claim to Islam – this people who have 

exited the religion – and their reliance on the apparent verses of the 

Divine Book are a mask of hypocrisy on their black faces to deceive 

God-seekers. Therefore, we must, through our unity and following our 

religious scholars, thwart this divisive sect in achieving their evil goals 

and not take the lifestyle of the Wahhabis and their non-use of intellect, 

which they learned from their own master Abdul-Wahhab, as a model 

for life. 
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Regarding the first hadith, two important questions arise 

1. Is there a region called Najd? And if yes, where is it? 

2. Has an event occurred there that caused tribulation and upheaval 

and could be called the Horn of Satan? 

Answer to the first question 

Najd is a mountainous plateau in Saudi Arabia. The most important 

cities located on this plateau include Sudair, Buraidah, al-Kharij, 

Unayzah, Dammam, and Riyadh, the capital of Saudi Arabia. (Dr. 

Zahiyah Qadurah, The Arabian Peninsula, Dar al-Nahda al-Arabiya, 

1985 AD) 

Answer to the second question 

Has an event occurred in this region that can be referred to as 

tribulation, earthquake, and ultimately, the Horn of Satan? 

Unfortunately, we must say yes; the emergence and rise of the deviant 

Wahhabi sect under the leadership of Muhammad bin Abdul-Wahhab in 

1744 AD cannot be called anything but tribulation and the Horn of 

Satan, and this claim will be proven in the following. 
The second hadith of the Noble Prophet of Islam (peace be upon 

him and his progeny) refers to several doctrinal characteristics and one 

apparent characteristic of this people, which are: 

1. This group's lack of understanding of the Quran and insufficient 

reflection and pondering over the Divine verses. 

2. This people's exit from the religion and their non-return to it. 

Today, the only people who insist with utmost intensity and 

seriousness on the phrase "God's book is sufficient for us" are the 

Wahhabis. Of course, regarding the Quran, they also only consider the 

apparent meaning of the verses and have no reflection or pondering upon 

it. Considering this subject and their non-use of intellect, and that nothing 

except the apparent verses and sometimes narrations has any validity for 

them, the result is exiting the religion and not returning to it. 

Sayyid Abd al-Rahman al-Ahdal, the Mufti of the Zabid region, said 

that to prove the falsity of the Wahhabis' belief, this very hadith of the 

Prophet (peace be upon him and his progeny), which introduces the 
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characteristic of this sect as head-shaving, is sufficient. Because apart 

from Wahhabism, none of the innovating sects have this characteristic. 

(Ahmad Zaini Dahlan, 1978, p.19) 

It became clear that these noble hadiths solely and exclusively point 

to this deviant sect, and no people or sect in any era has had these 

characteristics. According to His Holiness's statement, their exclusive 

reliance on the apparent meaning of the Quran has been interpreted by 

some scholars as a method of misleading others. 

Examining the Second Issue 

Why, in an era (the 18th century) when the colonialist British state 

was active in the Middle East, did the Horn of Satan – an anti-Islamic 

sect in Islamic guise, Wahhabism – emerge through an ambitious 

individual who gave no value or status to the Ahl al-Bayt and the 

Rightly Guided Caliphs (qualities attributed to this person by 

Hempher)? 

Islamic countries, due to their unity, solidarity, and military and 

socio-religious resilience, had created many worries for Britain. 

Therefore, Britain, in line with its expansionist and colonial goals and 

to create division among Muslims through the creation of false sects, 

deemed it necessary to take covert measures. To this end, British spies, 

including the Christian Mr. Hempher in Islamic guise, traveled to 

Muslim countries. Mr. Hempher wrote his memoirs of spying in the 

Middle East in a book titled "Memoirs Of Mr. Hempher, The British 

Spy to The Middle East." The "Waqf Ikhlas" Publications in Turkey 

published this book electronically with appropriate marginal notes for 

each discussion under the title "Confessions of a British spy and British 

enmity against Islam" and made it available to readers. This article has 

used this same electronic English source. 

Now, some of the programs and goals of Mr. Hempher during his 

travels to Islamic countries will be mentioned, and then we will see how 

Mr. Muhammad bin Abdul-Wahhab al-Najdi became an instrument for 

advancing the goals of the colonialist British state to eliminate Muslim 

unity, declare Muslims as infidels and assassinate them, destroy Muslim 

holy places, etc. 
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Britain considered adopting measures to preserve its sovereignty and 

consolidate its influence in its colonies and increase the number of its 

colonies as necessary; for this reason, Hempher says: 

“Two things are of importance: 

1. To try to retain the places we have already obtained; 

2. To try to take possession of those places we have not obtained yet 

(CONFESSIONS of A BRITISH SPY..., Part 1, Page 6). 

Of course, on the way to achieving these goals, they had a series of 

worries that they had to repel at any cost possible. India and China, 

whose religions were considered stagnant and whose populations were 

less politically active, posed fewer concerns for Britain: 

1. Muslims are extremely devoted to Islam. Every individual Muslim 

is as strongly attached to Islam as a priest or monk to Christianity, if not 

more... The most dangerous of such people are the Shiites in Iran. 

2. Islam was once a religion of administration and authority. And 

Muslims were respected. It would be difficult to tell these respectable 

people that they are slaves now... Nor would it be possible to falsify the 

Islamic history and say to Muslims: The honor and respect you obtained 

at one time was the result of some (favorable) conditions. Those days 

are gone now, and they will never come back. 

3. We were very anxious that the Ottomans and Iranians might notice 

our plots and foil them. 

4. We were extremely uneasy about the Islamic scholars. For the 

scholars of Istanbul and Al-Azhar, the Iraqi and Damascene scholars 

were insurmountable obstacles in front of our purposes. For they were 

the kind of people who would never compromise their principles to the 

tiniest extent because they had turned against the transient pleasures and 

adornments of the world and fixed their eyes on the Paradise promised 

by Qur'aan al-kareem. The people followed them. Even the Sultan was 

afraid of them. Sunnites were not so strongly adherent to scholars as 

were Shiites. For Shiites did not read books; they only recognized 

scholars, and did not show due respect to the Sultan. Sunnites, on the 

other hand, read books, and respected scholars and the Sultan.” (Part 1, 

Pages 7-8). 
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The British spy, Mr. Hempher, states in his memoirs that one day he 

raised the issue of the Shiʿi–Sunni divide with several officials in the 

Ministry, remarking that if Muslims truly understood the meaning of 

life, they would set aside these differences and achieve unity. An official 

interrupted him and reproached him, saying: 

“One day, in the Ministry of Colonies, I referred to the difference 

between the Sunnis and the Shiʿis, saying, ‘If Muslims understood 

something about life, they would resolve this Shiʿi–Sunni difference 

among themselves and come together.’ Someone interrupted me and 

said, ‘Your duty is to provoke this difference, not to think about how to 

unite Muslims.’ Before I set out on my journey to Iraq, the secretary 

said, ‘O Hempher, you should know that there have been natural 

differences among human beings since God created Abel and Cain. 

These controversies will continue until the return of the Messiah. The 

same applies to racial, tribal, territorial, national, and religious conflicts. 

Your duty this time is to carefully diagnose these controversies and 

report them to the Ministry. The more successful you are in aggravating 

differences among Muslims, the greater your service to England will be. 

We, the English people, must sow discord and incite schism 

throughout our colonies so that we may live in prosperity and luxury. 

Only through such instigations will we be able to dismantle the Ottoman 

Empire. Otherwise, how could a nation with a small population bring 

another nation with a much larger population under its control? Search 

diligently for the mouth of the chasm and enter it as soon as you find it. 

You should know that the Ottoman and Iranian Empires have reached 

the nadir of their power. Therefore, your foremost duty is to incite the 

people against their governments. History has shown that “the source 

of all revolutions is public rebellion.” When Muslim unity is broken and 

their shared solidarity is weakened, their strength will dissolve, and we 

will easily destroy them” (Part 3, pp. 19–20). 
Mr. Hempher thus states with absolute clarity that sowing discord 

within the united Islamic community and inciting Muslims against their 

own governments was considered essential for Britain to live in 

prosperity and comfort. One of the most effective tools of discord-

indeed, the most important-was religious discord. In this regard, Britain 
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was, to a certain extent, successful in establishing the Wahhabi sect, 

through which Muslims would be removed from the global stage, 

allowing Britain to pursue its interests unimpeded. 

Accordingly, identifying a Muslim-one who had lost discernment 

and unwittingly surrendered to the schemes of the enemy-who could 

assist Hempher in advancing these objectives was, metaphorically 

speaking, like cool water poured upon the heart of a calculating colonial 

power, enabling it to attach the ill-fitting patch of Wahhabism to the 

body of Islam. Who was this individual, and what were his 

characteristics? A sect that possessed a rotten and lifeless root beneath 

the soil was, through the agency of this so-called Muslim and nourished 

by British support, transformed into a tree with a corrupt foundation-

one whose fruit Britain would consume and whose corruption would 

spread throughout Islamic societies. 

To this end, the present study will first examine the corrupt and 

moribund roots of the Wahhabi movement, namely Ibn Taymiyyah and 

his doctrinal deviations. It will then introduce the individual who, with 

his own hands, planted this corrupt tree within the pure Muhammadan 

Islam (peace be upon him and his progeny) and nurtured it with British 

patronage. 

Ibn Taymiyyah 
Ahmad ibn Taymiyyah was born five years after the fall of the 

Baghdad Caliphate in Harran, and subsequently, he and his family 

moved to Damascus. Gradually, Ibn Taymiyyah's deviant thoughts 

emerged. One of the issues Ibn Taymiyyah endeavored to propagate 

was the belief in the corporeality of God Almighty and the affirmation 

of the requirements of corporeality, such as God being seated on the 

Throne, laughing, walking, and the like. (Majmu' al-Fatawa, 1415 AH, 

Vol. 5, p. 61 and Qazwini, 1387, p. 141) 
Ibn Taymiyyah also had some delusions such as the prohibition of 

seeking intercession through the Imams, the prohibition of visiting the 

graves of God's saints which at that time were criticized by Sunni 

scholars and the chief judge of Damascus. He was imprisoned several 

times to the extent that al-Dhahabi, one of the great Sunni scholars, 
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called him lowly, and considered most of his followers to be backward, 

weak-minded, liars, outwardly righteous, and lacking understanding 

(Al-Sakhawi, 1930 AD, p. 77). Or the judge of Damascus issued a 

public announcement: "Man i'taqada 'aqidata Ibn Taymiyyah halla 

damuhu wa maluhu khususan al-Hanabilah" – Whoever holds the belief 

of Ibn Taymiyyah, especially the Hanbalis, his life and property are 

deemed lawful (Al-Husayni al-Qazwini, 1387, p. 81.). 

However, after Ibn Taymiyyah's death, some of his students like Ibn 

al-Qayyim continued his path, due to the protests and criticisms of 

scholars from various schools in Islamic countries, his opinions, beliefs, 

and delusions were consigned to oblivion and fell into obscurity. But in 

the 12th Islamic century (18th AD), due to the infiltration of some 

colonialist elements into Islam and the ignorance and weak-mindedness 

of one of the ostensibly Muslim figures, posed a significant challenge. 

In line with this, the corrupt beliefs of Ibn Taymiyyah, through the study 

of these beliefs by British spies, in addition to a series of British-

engineered fatwas for sowing discord, reared their heads like the Horn 

of Satan, and a sect known as Wahhabism was formed. 

Wahhabism 
The leader and pioneer of this movement, Muḥammad ibn ʿAbd al-

Wahhāb, was born in 1115 AH (1703 AD) in the city of Uyaynah in the 

lands of Najd. He learned Hanbali jurisprudence (one of the Sunni legal 

schools) from his father, who was a Hanbali scholar. His teachers in 

Medina, including Sulaiman al-Kurdi and Muhammad Hayat al-Sindi, 

saw signs of disbelief or innovation in his teachings. (Dahlan, 2008 AD, 

p. 94) But Abdul-Wahhab did not start expressing his views, which he 

considered identical to the views of Ibn Taymiyyah alone rather, there 

were other individuals who became Abdul-Wahhab's supporters, and 

relying on them, he was able to propagate the Wahhabi sect to the 

people not only in Saudi Arabia but also in countries unfamiliar with 

Islam (unfortunately in the name of Islam). One of these individuals, as 

mentioned, was the Englishman Mr. Hempher. Now the question is: Did 

Abdul-Wahhab himself alone start reviving the forgetive thoughts of 

Ibn Taymiyyah, or were there other people who became his supporters, 
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and relying on them? Was he able to introduce a movement of 

exaggerated or unfounded significance to the people not only in Arabia 

but also in countries unfamiliar with Islam? To the extent that the people 

of the world, seeing the method and lifestyle of the Wahhabis, become 

doubtful of Islam itself. The sole supporter of Abdul-Wahhab in this 

period was Mr. Hempher directly, the Englishman and indirectly the 

British Ministry of Colonies. Hempher says: 

“In the Hijri year 1122, 1710 C.E., the Minister of Colonies sent me 

to Egypt, Iraq, Hijaz and Istanbul to act as a spy and to obtain 

information necessary and sufficient for the disintegration of Muslim 

unity. The Ministry appointed nine more people, full of agility and 

courage, for the same mission and at the same time. In addition to the 

money, information and maps we would need, we were given a list 

containing names of statesmen, scholars, and chiefs of tribes. I can 

never forget. When I said farewell to the secretary, he said, ‘The future 

of our State is dependent on your success. Therefore you should exert 

your utmost energy.’ I set out on a voyage to Istanbul, the center of the 

Islamic caliphate.” (Part 2, P. 11) 

The Lifestyle of Muslims from Mr. Hempher's Perspective (Before the 

Emergence of Wahhabism) 
Mr. Hempher's view concerning the lifestyle of Muslims in Turkey 

and Iraq, which had strongly captivated him, is as follows: 

“Muslims are tolerant, open-minded, benevolent, as they have learnt 

from their Prophet Muhammad ‘alai-his-salâm’. They are not sceptical 

like us. After all, at that time the Turkish government did not have an 

organization to arrest spies. After a very tiresome voyage I arrived in 

Istanbul. I said my name was Muhammad and began to go to the 

mosque, Muslims’ place for worship. I liked the way Muslims observed 

discipline, cleanliness, and obedience. For a moment I said to myself: 

Why are we fighting these innocent people? Is this what our Lord Jesus 

Christ taught us? But I at once recovered from this diabolical thought, 

and decided to carry out my duty in the best manner.” (Part 2, P. 11) 

After completing the mission, the British minister of colonies 

summoned Hempher and nine other spies to London, but only six of 

them returned to England to present reports of their performance to the 
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minister and his deputy. After presenting the report, the deputy minister 

turned to Hempher and said he was successful, and on his next journey, 

he had two important duties: 

“The secretary said I was certainly successful but he wished I had 

won the first grade. He went on: 

‘O Hempher, your next mission comprises these two tasks: 

1. To discover Muslims' weak points and the points through which 

we can enter their bodies and disjoin their limbs. Indeed, this is the way 

to beat the enemy. 

2. The moment you have detected these points and done what I have 

told you to, (in other words, when you manage to sow discord among 

Muslims and set them at loggerheads with one another), you will be the 

most successful agent and earn a medal from the Ministry’.” (Page 10) 

After a few days, and while Hempher had married his cousin, he 

received a message to head to Iraq and go to Basra. After staying in 

Basra for a while, he went to a carpenter’s workshop whose owner was 

an Iranian Shi‘i named Abd al- Riḍā and gained his trust because the 

people of Basra knew Hempher spoke Turkish and thought he was a 

Muslim from Azerbaijan. Hempher seized the opportunity at this point 

and also learned Persian. 

The story of Hempher the fox and the ignorant Abdul-Wahhab 

begins here when they met in a carpentry workshop in Basra, Iraq, and 

the rest of this sorrowful historical account. 

“From time to time a young man would call at our carpentry workshop. 

His attire was that of a student doing scientific research, and he understood 

Arabic, Persian, and Turkish. His name was Muhammad bin Abd-ul-

Wahhaab Najdee. This youngster was an extremely rude and nervous 

person. According to Muhammad of Najd, there was no reason for Sunnis 

to adhere to one of the four madhhabs; he would say, "Allah's Book does 

not contain any evidence pertaining to these madh-habs” .The arrogant 

youngster, Muhammad of Najd, would follow his nafs (his sensuous 

desires) in understanding the Qur'an and Sunna. He would completely 

ignore the views of scholars, not only those of the scholars of his time and 

the leaders of the four madhhabs, but also those of the notable Companions 

(Ṣaḥāba) such as Abu Bakr and 'Umar' (Part 4, Pages 23-24). 
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Hempher says: “Muhammad of Najd was the sort I had been looking 

for.” (Part 4, Page 26) 

Britain, in line with achieving its satanic strategic objectives, such as 

creating discord among Muslims and then ruling over them, was 

looking for such a stubborn and ignorant individual from among the 

Muslims themselves to train him and through him reach its satanic aims. 

But what was Britain's second program and goal? The second 

program was that if they found the weak point of the Muslims, they 

would attack them. This is precisely where the forgotten and dead 

thoughts of Ibn Taymiyyah had to be revived, and a series of futile and 

alien (British) thoughts and beliefs (of course in Islamic covering) had 

to be expressed through the tongue of a stubborn, hot-tempered, 

ignorant, and weak-minded individual. In summary, the ill-fitting patch 

named Wahhabism was sewn onto the body of the noble religion of 

Islam, and the aged colonialism reached its goal. 

For Hempher to completely trap Abdul-Wahhab and make British 

beliefs flow from his tongue, he had to fully secure his trust. For this 

purpose, they decided to discuss the interpretation of the Qur’an with 

Muhammad bin Abdul-Wahhab, not in light of the understanding of the 

companions, schools, and great scholars, but in light of their own 

specific thoughts. 

Hempher says: 

“We were reading the Qur’an and talking on some of the āyāt. My 

purpose in doing this was to mislead Muhammad. After all, he was 

trying to present himself as a revolutionist and would therefore accept 

my views and ideas with pleasure so that I would trust him all the 

more.” (Part 4, Page 28) 

Examining the Third Issue 
How did Abdul-Wahhab, despite having many opponents, find the 

courage to reveal his doctrine and ally with the Saudi Emir? Moreover, 

how do his followers continue, even today, to kill Muslims and destroy 

holy sites, to such an extent that the laws and programs of Wahhabism 

contradict the fundamental principles of Islam? 
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At the time when the relationship between Hempher and Abdul-

Wahhab reached its peak, Hempher received an order from the Ministry 

to go to Karbala and Najaf, which are centers of knowledge for the 

Shiites. After the trip to Karbala and Najaf, he went to London. During 

the trip to London, after much encouragement to Hempher, the 

Secretary-General, or Deputy Minister of England, gave Hempher a 

thousand-page book. By studying it, he would become aware of the 

strengths and weaknesses of Muslims, and then identify ways to convert 

strengths into weaknesses. In other words, this book taught Hempher 

and Abdul-Wahhab how to inject a new intellectual pattern and lifestyle 

under the guise of a new religion (Wahhabism) for Muslims. 

Hempher describes the strengths of Muslims that, according to him, 

had to be transformed into their opposites, i.e., weaknesses, by the hand 

of Abdul-Wahhab al-Najdi and with British support: 

“I read the book part by part from the beginning to the end, focusing 

all my attention on it. Muslims’ weak spots as recorded in the book were 

as follows: 

1. The Sunnite-Shiite controversy; the sovereign-people 

controversy; the Turkish-Iranian controversy; the tribal controversy; 

and the scholars-states controversy. 

2. With very few exceptions, Muslims are ignorant and illiterate. 

3. Lack of spirituality, knowledge, and conscience. 

4. They have completely ceased engaging in worldly affairs and are 

absorbed in matters pertaining to the Hereafter. 

5. The emperors are cruel dictators. 

6. The roads are unsafe, transportation and travels are poradic. 

7. No precaution is taken against epidemics such as plague and 

cholera, which kill tens of thousands of people each year; hygiene is 

altogether ignored. 

8. The cities are in ruins, and there is no system of supplying water. 

9. The administration is unable to cope with rebels and insurgents;  

there is a general disorderliness, the rules of the Qur’ân, of which 

they are so proud, are almost never put into practice. 

10. Economical collapse, poverty, and retrogression. 

11. Violation of women’s rights. 
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12. Lack of environmental health and cleanliness” (Part 6, Pages 46-47). 

This book also pointed to solutions for eliminating strengths and 

provided sufficient reasons for this work. These include the following: 

1. Islam commands unity and cooperation and prohibits disunion. It 

is stated in the Qur’ân, “Hold fast to Allah’s rope altogether.” 

2. Islam commands education and awareness. It is stated in the 

Qur’ân, “Travel on the earth.” 

3. Islam commands acquiring knowledge. It is stated in a hadîth, 

“Learning knowledge is fard for every Muslim, male and female alike.” 

4. Islam commands working for the world. It is stated in the Qur’ân, 

“Some of them: O our Allah! Allot to us whatever is beautiful both in 

the world and in the Hereafter.” 

5. Islam commands consultation. It is stated in the Qur’ân, “Their 

deeds are (done) upon consultation among themselves.” 

6. Islam commands to construction roads. It is stated in the 

Qur’ân,“Walk on the earth.” 

7. Islam commands development. It is stated in the Qur’ân,“Allah 

created everything on the earth for you.” 

8. Islam commands orderliness. It is stated in the Qur’ân, 

“Everything is based on calculations, orders.” 

9. Islam commands being strong economically. It is stated in a 

hadîth. “Work for your world as though you would never die. And work 

for your hereafter as if you were going to die tomorrow.” 

10. Islam commands establishing an army equipped with powerful 

weapons. It is stated in the Qur’ân, “Prepare as many forces as you can 

against them.” 

12. Islam commands observing women’s rights and to value them. It 

is stated in the Qur’ân, “As men legally have (rights) over women, so 

women have rights over them.” 

13. Islam commands cleanliness. It is stated in a hadîth . “Cleanliness 

is from îmân”. (Part 6, Pages 47-48). 

After Hempher had studied this book, the British Ministry ordered 

his return to Arabia and instructed him to carry out several important 

duties: 
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1. He is to declare all Muslims disbelievers and announce that it is 

ḥalāl to kill them, seize their property, violate their chastity, enslave 

their men, and take their women as concubines to be sold in slave 

markets. 

2. He is to state that the Ka'ba is an idol and therefore it must be 

demolished. In order to abolish the practice of Hajj, he is to provoke 

tribes to raid groups of Hujjaj (Muslim pilgrims), to plunder their 

belongings and to kill them. 

3. He is to strive to dissuade Muslims from obeying the Caliph. 

4. He is to allege that the mausoleums, domes and sacred places in 

Muslim countries are idols and polytheistic milieus and must therefore 

be demolished. He is to do his best to produce occasions for insulting 

the Prophet Muhammad, his Caliph, and all prominent scholars of 

madhhabs. 

5. He is to do his utmost to encourage insurrections, act of oppression 

and anarchy in Muslim countries. 

6. He is to try to publish a copy of the Qur'an interpolated with 

additions and excisions, as is the case with hadiths." (Part 7, Page 71). 

As can be seen, the programs organized by Britain, which have 

become Wahhabi rulings and have manifestly taken practical form in 

Saudi society. Therefore, it should be noted that the beliefs of the 

Wahhabis are a collection of programs organized by Britain that reached 

the Islamic community through Abdul-Wahhab and, unfortunately, 

were introduced to the people of the world in the guise of Islam. 

The person of Abdul-Wahhab alone could not undertake this great 

and novel task (building a new sect); rather, his beliefs and delusions, 

like those of Ibn Taymiyyah, would have been strangled in the bud. 

However, his English associate, Hempher, presented himself as Abdul-

Wahhab’s servant and slave. Through cunning and a fox-like 

temperament, and under the guise of servitude, he provided followers 

for Abdul-Wahhab and the newly established sect, facilitating the 

spread of British-backed ideas through Abdul-Wahhab’s discourse. 

Hempher, after returning from London, found Abdul-Wahhab in 

Najd, implanted these ideas in his thinking, and strengthened his will to 

carry out these programs. 
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Hempher states that after years of effort, the Ministry succeeded in 
steering Muhammad bin Saud toward cooperation as well; the British 
Ministry sent someone to Hempher to tell him this and explain the 
necessity of cooperation between these two Muhammads. Religion was 
to come from Muhammad bin Abdul-Wahhab, and power from 
Muhammad al-Saud. So that they could gain both the hearts and the 
bodies of the people. History has shown that religious governments are 
more enduring, more influential, and more fearsome. 
“A couple of years later the Ministry of the Commonwealth managed 
to persuade Muhammad bin Suʿūd, the Emir of Dirʿiyya, to joining our 
paths. The Ministry sent me a messenger to inform me about this and to 
establish mutual cooperation and coordination between the two 
Muhammads. For earning Muslims' hearts and trust, we exploited 
Muhammad of Najd for religious purposes, and Muhammad bin Su'ood 
politically. It is a historical fact that states based on religion have lived 
longer and have been more powerful and more imposing. Thus we 
became increasingly powerful. We made Der'iyya city our capital. We 
named our new religion the Wahhabi religion” (Part 7, Page 73). 

It is noteworthy that in Najd, there were two great families: Al 
Rashid in the north and Al Saud in the south. Al Rashid, due to their 
broad social connections with all kinds of people and every type of 
culture, including Shiite and Sunni, Arab and non-Arab, governed a 
more open polity. In contrast, Al Saud in the south had a state of 
ignorance. Abdul-Wahhab, alongside his close friend "Mr. Hempher," 
came to Dir'iyyah in 1157 AH, where the Al Saud were based. Al Saud 
granted him refuge, accepted him as a son-in-law, and formed a political 
alliance with him. Al al-Shaykh (the descendants of Muhammad bin 
Abdul-Wahhab), who took on the religious, spiritual management and 
the duty of issuing excommunication fatwas, while Al Saud, who took 
on the political, executive, and military management, have governed 
Saudi Arabia from that time until now. (Tarabi, 1391, p. 45) 

In line with implementing the first and fourth programs of the 
Ministry regarding the excommunication of Muslims who did not adopt 
Wahhabism and the authorization to kill them, as well as destroying the 
domes and holy places of Muslims, this puppet group committed 
terrible atrocities in the cities of Karbala, Najaf, and several other holy 
places, including al-Baqīʿ in Medina. 



Wahhabism as a Colonial Project: An Analysis of Britain's Role … | Nasrin Ghorbanzadeh et al 261 
 

 
 

In fact, the most painful contemporary Islamic-historical incident is 

related to the 8th of Shawwal, 1344 AH (1925 AD), after the rise of the 

third Wahhabi government of Saudi Arabia; the year in which the 

Wahhabis, based on the fatwa of their leaders regarding insulting and 

humiliating Shiite sanctities, subjected the holy shrines of the Imams 

and the Ahl al-Bayt of the Prophet (peace be upon him) to their second 

savage attack and turned Baqi' into a ruined cemetery, leaving it 

desolate and unrecognizable. 

The massacres of the Wahhabis in the holy shrines (al-'Atabat al-

'Aliyat) are truly a black page in Islamic history. In 1316 AH (1898 AD), 

Emir Saud moved with a large army composed of people from Najd and 

tribes from the south, Hijaz, Tihamah, and other areas towards Iraq, and 

they killed most of the people who were in the streets, markets, and houses, 

and around noon, they left the city with much property and spoils. (Ahmad 

bin Hajar bin Muhammad Al Abu Tami, Al-Shaykh Muhammad bin Abdul-

Wahhab, His Salafi Creed and His Reformist Call and the Praise of 

Scholars Upon Him, p. 22, 2nd ed., no place, no date). 
Thus, the deviant Wahhabi sect, with a baseless claim, destroyed the 

holy shrines and luminous mausoleums of the Imams of al-Baqi' (peace 

be upon them), the place of the descent of the angels of God, and also 

saddened millions of lovers of the Ahl al-Bayt (peace be upon them). A 

wound that has not healed, but these days, with the oppression and 

bloodshed of the innocent Muslims of Iraq, Syria, and Pakistan, its 

intensity has increased. A sect whose followers understand nothing of 

the Qur’an and move farther from the religion of Islam every day. A 

sect about whose emergence the Noble Prophet of Islam (peace be upon 

him and his progeny) had given news 1400 years ago with the attribute 

"Horn of Satan." With this act, Britain, through its mercenaries (Abdul-

Wahhab and Hempher), replaced the peaceful and tranquil life of 

Muslims with excommunication, massacre, crime, and savagery. 

Conclusion 
Any newly emerging thought or movement – especially one 

presented in the name of monotheism, devotion to God, and opposition 

to polytheism and idolatry – tends to attract many supporters and 
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penetrate numerous hearts, particularly among communities lacking 

access to knowledge, civilization, and critical reflection, without 

awareness of its underlying realities or potential dangers. The ideas 

promoted by Muhammad bin ʿAbdul-Wahhab was no exception to this 

rule. Britain, in pursuit of its colonial objectives and the policy of 

“divide and rule", identified communities distant from civilization and 

knowledge and facilitated the emergence of Wahhabism and its alliance 

with Al Saud family. In this manner, Britain, through the establishment 

of the Wahhabi–Saudi government, after creating discord among Arab 

Muslims, ruled over them indirectly. 
However, the nature of Wahhabism has now become clear. This 

newly established sect has contributed to division among Muslims, 

branded other Muslims as infidels, and subjected them to severe 

intimidation. Even its name, “Wahhabi,” is attributed-according to this 

narrative-to the Englishman Hempher. It is a sect that has absolutely no 

root in the depth and core of pure Muhammadan Islam (peace be upon 

him and his progeny). Rather, it is the offspring of English thoughts that 

appeared in Islamic society at the hands of a a hot-tempered and 

ambitious individual (qualities Hempher attributed to him) and, through 

very extensive propaganda, introduces itself as authentic Islam. All the 

items mentioned as strengths and the ideal lifestyle of Muslims were 

systematically inverted within the Wahhabi movement. Therefore, 

scholars and reflective individuals are urged to distinguish authentic 

Islam from later ideological distortions and not to consider foreign 

delusions and fantasies like British Wahhabism among the divine 

religions. In their study of the original religion of Islam also urged to 

employ the apparent and hidden meanings of the Qur’an, the statements 

and traditions of the Noble Prophet of Islam (peace be upon him and 

his progeny) and the pure Imams (peace be upon them), as well as their 

own intellect. Only then will they understand that Wahhabism is an 

incongruent construct within Islamic doctrine. This type of belief, 

actions, and behavior in the Najd region Arabia, indicates the rise of the 

Horn of Satan in this place.  
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