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Introduction

Hadith, which conveys the tradition (Sunnah) of the Holy Prophet
(peace be upon him and his progeny) and the Infallible Imams (peace
be upon them), is regarded, after the Noble Quran, as the second
primary source for understanding religious rulings and guidance across
intellectual, jurisprudential, and ethical dimensions.

A key factor in granting Hadith this authoritative position is its
correct understanding. One discipline that significantly contributes to
the correct understanding of Hadith is the “science of the causes of
Hadith issuance.” The benefits of understanding the causes of Hadith
issuance are analogous to knowing the occasions of revelation (Asbab
al-Nuzul) for Quranic verses. Just as the meaning of certain Quranic
verses cannot be fully understood without considering their occasion of
revelation, the same applies to some narrations of the Infallibles. In
other words, understanding the speech of the Infallible (peace be upon
him) depends on knowing the cause of its issuance. Hence, the main
research question arises: To what extent does knowledge of the cause
of Hadith issuance influence the correct understanding of narrations,
and how far does an understanding that neglects these causes align with
the true intent of the Infallible?

All Hadith scholars who have studied the indicators for
understanding Hadith have acknowledged that familiarity with a
Hadith’s cause of issuance is among the most important indicators for
its proper understanding. It is noteworthy that the benefits of knowing
the causes of Hadith issuance cover a wide range of topics, including
benefits in Dirayah, jurisprudence, history, and related fields. Since the
scope of the present research is limited, this study will focus exclusively
on the Dirayah-related benefits.

The background of this discussion indicates that, among early
scholars, in addition to works titled "Ilal" (Causes), such as Shaykh
Saduq's "Ilal al-Shara'"" and similar works, Sunni thinkers also
produced independent compilations on the causes of Hadith issuance.
Examples of such works include al-Suyuti's "al-Luma' fi Asbab Wurud
al-Hadith" (which itself is indebted to earlier works), "al-Bayan wa al-
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Ta'rif fi Asbab Wurud al-Hadith al-Sharif" by Ibn Hamzah al-Dimashqi
(d. 1120 AH), another Egyptian thinker, "/lm Asbab Wurud al-Hadith"
by Tariq As'ad al-As'ad, and others. Contemporary scholars have
addressed this topic within discussions related to Hadith sciences (Ulum
al-Hadith) or terminology (Mustalah al-Hadith); for example, Nur al-
Din 'Itr in "Manhaj al-Naqd fi 'Ulum al-Hadith" under the title "Asbab
Wurud al-Hadith," and al-Qaradawi in "Kayf Nata'amal ma'a al-Sunnah
al-Sharifah." Contemporary Persian works in the field of Figh al-
Hadith have likewise devoted extensive discussions to the causes of
Hadith issuance.

In addition to the aforementioned books, numerous articles have
undertaken to clarify this topic. These include; "Examining the
Function of the Cause of Hadith Issuance in Explaining Jurisprudential
Rules" (Rabi' Nattaj, Sayyid Ali Akbar and Ali Tafrihi, 2017, p.39),
"Causes of Hadith Issuance" (Sulaymani, Dawud, 2004, p.65), "The
Atmosphere of Issuance and Cause of Issuance: Two Independent
Pillars in Understanding Hadith" (Muhaqqiqian, Husayn, 2016, p.5),
"Causes of Hadith Issuance in a/-Kafi" (Farzand-e Vahy, Jamal and
Muhammad Ja'far Shahruzi, 2008, p.78), "The Relationship Between
History, Criticism, and Understanding Hadith" (Ma'aref, Majid, 2006,
p-53). Another research that has entered this field is an article titled "A
Study on the Causes of Hadith Issuance" (Najafi, and Haji, 2007,
p-120), in which the background of this topic and writings on it are well
expressed.

Among the studies mentioned above, the first article, "Examining
the Function of the Cause of Hadith Issuance in Explaining
Jurisprudential Rules," is most closely aligned conceptually and
structurally with the present research. With the difference that the
aforementioned article addressed the effects and results of knowing the
causes of Hadith issuance in explaining jurisprudential rules (the rule
of La Darar, the rule of Jabb, the rule of Qur'ah, etc.), while the present
research emphasizes the Dirayah-related benefits of knowing the
causes of Hadith issuance (such as removing ambiguity, repelling
unintended meanings, understanding the author's motive, etc.), which
have not been the focused subject of any previous research.
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1. Definition of the Cause of Hadith Issuance

The cause of Hadith issuance can be defined from two perspectives.
Some scholars have provided a narrow (mudayyaq) or minimalist
definition of the cause of Hadith issuance, viewing it as analogous to
the cause or occasion of Quranic revelation (Asbab al-Nuzul or Shan
al-Nuzul). Unlike Quranic verses, where the occasion of revelation
differs essentially from the text itself, in the case of Hadith, both the
cause and the main text belong to the same category-that is, they are
both Hadith. In practice, when a Hadith is narrated together with the
accompanying context or story, it refers to what Hadith scholars
recognize as the cause of Hadith issuance (Pakatchi, 2017, p.338).

Others, adopting a maximalist perspective, view the cause of Hadith
issuance as the factors, grounds, and conditions that played a
fundamental role in the issuance of the Hadith by the Infallible; in such
a way that without these, the Hadith would not have been transmitted
(Rabi' Nattaj and Tafrihi, 2017, p.41).

Some scholars do not define the cause of Hadith issuance itself;
instead, they define the knowledge of these causes. Abu Shuhbah
defined the knowledge of the causes of issuance as the science in which
the causes prompting the Messenger of God (peace be upon him) to
convey a Hadith are examined (Abu Shuhbah, 1983, vol.1, p.467).
Alternatively, it is a science that examines the causes for which a Hadith
was issued ('Itr, 1992, p.196).

In the author’s view, the causes of Hadith issuance encompass a wide
range of contextual (hali) and textual (maqali) indicators, many of
which are not reported by narrators, or if mentioned, are not included
in all compilers’ collections.

Traditionally, Hadith scholars reported only the portions of the
Infallible’s (peace be upon him) speech that were necessary, avoiding
lengthy narration. This practice has led to the neglect of certain
indicators within the text or the narrator’s question, which in fact
constitute the causes of the Hadith’s issuance (Tabataba'i, 2011, p.190).
Some of these indicators can be found in non-Hadith sources, such as
biographical and historical works, while a smaller portion appears in
Hadith compilations.
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2. The Relationship Between the Cause of Issuance and Understanding the
Speech of the Infallible

Considering the definitions provided for the cause of Hadith
issuance, whether we view this topic from a minimalist perspective-that
knowing the cause of Hadith issuance is like knowing the occasion of
revelation for verses-the same relationship that exists between the
occasion of revelation and the verses also applies between the cause of
Hadith issuance and the text of narrations, and the benefits associated
with knowing the occasion of revelation are also demonstrable for the
cause of Hadith issuance. Therefore, Hadith scholars have maintained
that, just as the occasion of revelation facilitates the understanding of
Quranic verses, the cause of Hadith issuance similarly plays a crucial
role in interpreting the Hadith (Pakatchi, 2017, p.338).

From a maximalist perspective, which regards the causes of Hadith
issuance as encompassing all contextual and textual indicators
surrounding its revelation, the importance of understanding these
causes in achieving a deeper comprehension of the Infallibles’
statements (peace be upon them) is evident. The statements of the
Infallibles were expressed under varying temporal and spatial and
contextual conditions, and in many cases, these situations and
conditions have influenced the form and content of the Infallible's
speech. These conditions functioned both as preparatory and generating
causes for the Hadith, providing the grounds for its manifestation and
issuance. Therefore, understanding such Hadiths depends on knowing
these situations and conditions, in other words, their cause of issuance.
For example, understanding the epic sermons of Imam Husayn (peace
be upon him) from Medina to Karbala depends on comprehending the
political and social conditions prevailing over society at that time.
Similarly, understanding the reasons for Imam Ali’s (peace be upon
him) self-praise-which may appear to conflict with moral virtues-
requires knowledge of the context of its issuance, specifically the
atmosphere of the Umayyad regime’s propaganda against him (Amini,
2019, p.36). The incomplete recording of these conditions-some
impossible to document, others lost due to fragmentation (taqti') or
neglect-has complicated the understanding of the Infallibles’ speech
(peace be upon him) and hindered access to their intended meaning.
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Historical phenomena such as the prohibition of transmitting and
recording Hadith, oral transmission (sina bi sina), transmission of
meaning (riwayah bi al-ma’na), fragmentation (taqti'), Hadith forgery,
and the infiltration of Isra’iliyyat have disrupted the understanding of
Hadith and contributed to the loss of many causes of Hadith issuance.
Among these, the phenomenon of Hadith fragmentation has directly
contributed to the loss of many causes of issuance, which are essential
indicators for understanding Hadiths (Pakatchi, 2017, p.338).
Therefore, in understanding the true nature of Hadith, careful attention
must be paid to indicators that aid comprehension. Among the most
important of these is the cause of Hadith issuance, to which scholars of
Islamic sciences assign special significance.

3. Functions and Benefits of Knowing the Cause of Hadith Issuance from a
Contextual-Interpretive (Dirayah) Perspective

Although the Hadiths of the Infallibles (peace be upon them) do not
explicitly discuss the functions and benefits of knowing the cause of
Hadith issuance, their repeated emphasis on correctly understanding
their speech-highlighted in numerous narrations-demonstrates its
significance:

Shaykh Sadugq (d. 381 AH), in Ma'ani al-Akhbar, narrates from Imam
al-Sadiq (peace be upon him) that he said to his companion Ibrahim al-
Karkhi: “One Hadith that you understand is better than a thousand
Hadiths that you narrate. None of you becomes a jurist until he
knows the various interpretations of our speech, and indeed a single
word from our speech can be interpreted in seventy ways; only we
can extract all of them” (Ibn Babawayh, 1983, p. 2).

Al-Nu'mani (4th century AH), another Shi'i Hadith scholar, reports in a
mursal narration from Imam al-Sadiq (peace be upon him): “Know the
status of our Shi'ah with us according to the extent of their narrations
from wus and their understanding; for narration requires
comprehension (dirayah), and a report that you comprehend is better
than a thousand reports that you narrate” (al-Nu'mani, 2005, p. 5).

This category of reports demonstrates that one of the primary
concerns of the Infallibles (peace be upon them) and Shi'i Hadith
scholars is the accurate comprehension of narrations. Hence,
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throughout history, Hadith researchers have focused on developing
strategies for the improved understanding of Hadith. Scholars of
Dirayah and researchers of Figh al-Hadith have examined certain
functions and benefits of knowing the cause of Hadith issuance in their
works (Pakatchi, 2013, p. 338; Tabataba'i, 2011, p. 192).

These benefits span a wide range of areas, including Dirayah-related
benefits (as addressed in the present research), jurisprudential benefits
(see Rabi' Nattaj and Tafrihi, 2017, p. 39), and historical benefits. In
this article, we focus solely on the Dirayah-related benefits of knowing
the causes of Hadith issuance, which include removing ambiguity,
preventing unintended interpretations, understanding the author’s
motive, specifying the ruling according to the circumstances of
issuance, and comprehending the serious intent behind the narration.

3.1. Removing Ambiguity

The existence of ambiguity in the speech of the Infallible may arise
from multiple factors. Identifying these factors, with the aid of the cause
of Hadith issuance, can help clarify the true intent of the Infallible.
Below, we highlight factors that contribute to ambiguity in
understanding a Hadith and demonstrate how knowledge of the cause
of issuance can help resolve such ambiguity.

3.1.1. Identifying Distortion (Tahrif)

The infiltration of distortion into Hadiths has been one of the most
significant harms inflicted upon the corpus of Hadith from the time of
the Infallibles (peace be upon them) until today; in some cases, it has
caused irreparable damage. Awareness of the cause of Hadith issuance
can significantly counteract the attempts of those who seek to distort
Hadith. Clarification in this domain often relies exclusively on such
understanding.

An example of such distortion is the deletion of the cause of issuance
of the Hadith, "Man kuntu mawlahu fa 'Aliyyun mawlahu" (“For
whomsoever I am his master, then Ali is his master”), and the
subsequent presentation of a fabricated cause. This manipulation sought
to divert the original meaning of the Hadith of Ghadir. The event of
Ghadir, a pivotal moment in Islamic history, carried such diverse
political and social motivations that some were tempted to distort both
the event and the Prophet’s words (peace be upon him). The event of
Ghadir Khumm is mentioned with varying details in most narrative
sources of both schools.
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The report of Ibn Abi Shaybah is as follows: "... Bara' (Ibn 'Azib) said:
We were on a journey with the Messenger of God (peace be upon him).
We alighted at Ghadir Khumm. Then the call was made: The
congregational prayer. And a place under a tree was swept for the
Messenger of God (peace be upon him). After he prayed the noon prayer,
he took Ali's (peace be upon him) hand and said: 'Do you not know that I
have more authority over the believers than they have over themselves?'
All said: Yes. He said: 'Do you not know that I have more authority over
every believer than he has over himself?' They said: Yes. Then he took Ali's
(peace be upon him) hand and said: 'O God, be a supporter of whoever
supports him (Ali) and be an enemy of whoever shows enmity towards
him." Bara' said: Afterwards, 'Umar met him (Ali) and said:
'Congratulations, O son of Abu Talib! You have become, morning and
evening, the master of every believing man and woman™ (Ibn Abi
Shaybah, 1983, vol.6, p.372; Ahmad ibn Hanbal, 1999, vol.2, p.271).

All Shi'i Hadith scholars and the majority of Sunni Hadith scholars
have reported this account with the same detail. However, in some
Sunni narrative sources, no reference is made to the cause of issuance,
or its content is significantly summarized. Furthermore, some narrators
attempted to facilitate distortion by removing the original cause of
issuance of the Hadith of Ghadir and substituting it with a fabricated
one. A notable example is the narration from Buraydah al-Aslami:

"... From Buraydah, he said: I campaigned with Ali to Yemen and I
saw harshness from him. When I came to the Messenger of God (peace be
upon him) I mentioned Ali and criticized him. I saw the face of the
Messenger of God (peace be upon him) change. He said: 'O Buraydabh,
am I not closer to the believers than their own selves?' I said: Yes, O
Messenger of God. He said: 'For whomsoever I am his master, then Ali is
his master'" (Ahmad ibn Hanbal, 1999, vol.38, p.32). In this report,
Buraydah al-Aslami asserts that the Prophet (peace be upon him)
uttered the phrase, "Man kuntu mawlahu fa 'Aliyyun mawlahu," not
because of the event of Ghadir, but in response to Buraydah’s personal
complaint about Ali (peace be upon him). This clearly represents an
attempt to marginalize the true cause of issuance of the Hadith of Ghadir
and to downplay the significance of the event.
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3.1.2. Understanding the Intent of the Infallible in Conditions of Dissimulation (Taqiyyah)

In religious terminology, taqiyyah refers to refraining from
expressing one’s beliefs and creed in situations where harm-whether
financial, physical, or related to honor-threatens the individual (al-
Tabrisi, 1970, vol.2, p.729). By understanding the cause of a Hadith’s
issuance, instances of dissimulated (taqiyyah) Hadiths can be identified.
Furthermore, the specific circumstances in which the Imams practiced
dissimulation can be discerned, enabling a more accurate understanding
of the Infallible’s speech.

According to a report in Rijal al-Kashshi, ‘Umar ibn Riyah initially
believed in the Imamate of Imam al-Baqir (peace be upon him);
however, due to a lack of proper understanding of the conditions under
which the Hadith was issued, he, along with several of his companions,
turned away from Imam al-Bagqir (peace be upon him). The report
attributes this response to the fact that ‘Umar ibn Riyah asked the Imam
a question for the first time and received an answer. After a year, he
posed the same question again and received a different answer. When
he inquired about this apparent inconsistency, the Imam explained:
“Indeed, our first answer was issued based on dissimulation
(taqiyyah)” (al-Kashshi, 1969, p.237). Undoubtedly, had the narrator
been aware that one of Imam al-Baqir’s responses was given under
conditions of dissimulation and had known its cause of issuance, he
would not have experienced confusion.

3.1.3. Ascertaining the Meaning of Homonymous Words

Homonymy refers to a situation in which a word conveys two or
more distinct meanings (al-Tahanawi, 1996, vol.1, p.202). In certain
Hadiths, the presence of homonymous words can create confusion for
Hadith scholars. In such cases, knowledge of the cause of Hadith
issuance significantly clarifies the intended meaning.

For instance, the word ikhtisar has two meanings: the primary
meaning, “conciseness and summary” (al-Bustani, 1996, vol.1, p.28),
and, in some narrations, “placing the hand on the waist or hips” (al-
Fayyumi, 1994, vol.2, p.170). Some Sunni Hadith sources report that the
Prophet (peace be upon him) prohibited ikhtisar in prayer, to the extent
that many of these sources dedicate a chapter titled “Prohibition of
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Ikhtisar in Prayer.” Ahmad ibn Hanbal, in a narration traced back to
Abu Hurayrah, states: “The Messenger of God (peace be upon him)
prohibited ikhtisar in prayer” (Ahmad ibn Hanbal, 1999, vol.12, p.98).

Al-Bayhaqi, citing Abu Hurayrah, reports: “Ikhtisar in prayer is
the resting posture of the people of Hell” (al-Bayhaqi, 1990, vol.3,
p.137), presenting this as the rationale for the prohibition: to avoid
resembling the people of Hell. Al-Tirmidhi explains that the prohibition
is to prevent resemblance to Iblis (Satan), who is reported to have
walked with his hands on his waist: “...And ikhtisar is when a man
places his hand on his waist during prayer, or places both hands on his
waist. It is narrated that when Iblis walks, he walks in a state of ikhtisar
(with hands on waist)” (al-Tirmidhi, n.d., vol.2, p.167).

Al-Bukhari, reporting from ‘A’ishah, indicates that the prohibition is
intended to prevent imitation of Jewish practices: “...Masruq ibn Ajda’
says: ‘A’ishah disliked that the worshipper place his hand on his waist
during prayer, because she considered it an action of the Jews’” (al-
Bukhari, 1987, vol.3, p.1247; also al-Bayhagqi, 1990, vol.3, p.137).

Ibn Hibban, reconciling the statements of Abu Hurayrah and ‘A’ishah
without citing the latter’s report, adds after Abu Hurayrah’s narration:
“Abu Hatim said: meaning the action of the Jews and Christians,
and they are the people of Hell” (Ibn Hibban, 1994, vol.6, p.63).

All of these reports-whether presenting ikhtisar as the resting posture
of the people of Hell, al-Tirmidhi’s statement linking it to Iblis, or al-
Bukhari’s account regarding Jewish practices-aim to clarify the
Prophet’s (peace be upon him) rationale for prohibiting ikhtisar in
prayer. Without these explanations, accurate understanding of the
Imam’s speech would have been considerably more difficult
3.1.4. Distinguishing Literal from Metaphorical Meaning

Another factor for ambiguity in Hadithic texts is the use of metaphor
(majaz) in speech.

Ahmad ibn Hanbal, through his chain of narration, reports from Anas
ibn Malik that: "... The Prophet's (peace be upon him) camel-driver was
called Anjashah. He (Anas) said: “He had a beautiful voice. He (Anas) said:
The Prophet (peace be upon him) said: 'Gently, O Anjashah, do not break
the glass vessels (gawarir)" (Ahmad ibn Hanbal, 1999, vol.21, p.233).
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This statement of the Prophet (peace be upon him), "O Anjashah, do
not break the glass vessels," could be taken literally, implying that the
camels were carrying actual glass or earthenware vessels that the
Prophet (peace be upon him) wished to protect. However, other reports
regarding the cause of this statement indicate that it should be
understood metaphorically.

In a narration transmitted from 'A'ishah, she reports: On a journey,
we, a group of women, accompanied the Messenger of God. 'Abdullah
ibn Rawahah, who had a beautiful voice, was driving the men's camels,
and Anjashah was with the women. The Prophet said to 'Abdullah ibn
Rawahah: 'Move the people!' 'Abdullah moved the camels quickly and
began singing. Anjashah, following 'Abdullah, also drove the women's
camels quickly, and they both raced in driving the camels. The
Messenger of God (peace be upon him) said to Anjashah: "O Anjashah,
gently, drive (the camels) bearing the glass vessels" (Ahmad ibn Hanbal,
1999, vol.21, p.248; al-Tabrisi, 1970, p.146).

"Qawarir" (glass vessels) here is a metaphor for "women," and its
metaphorical meaning becomes clear when the cause of issuance is
considered. The point of similarity between a woman and glass is in
their weakness and fragility, as both are damaged by a slight blow. Of
course, such an expression also has a precedent in Persian language,
where the expression ‘she has a glass load’ is used, either for the object
carrying a pregnant woman, or for the pregnant woman herself carrying
the fetus.

3.1.5. Identifying the Referent of a Pronoun

In some transmitted statements of the Infallibles (peace be upon
them), a pronoun appears whose referent is not in the Infallible's speech
itself, but rather in its cause of issuance. When the Infallible's speech is
separated from its cause, the pronoun loses its referent. This situation
causes the speech to become ambiguous, and ambiguity is only
removed from the speech if its cause of issuance is considered.

For example, Sunni Hadith sources have reported a narration that the
Noble Prophet (peace be upon him) said: "God created Adam in His
image (‘ala suratihi), his height sixty cubits..." (al-Bukhari, 1987, vol.5,
p.2299).
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Ambiguity in the referent of the pronoun "4i" in "suratihi" has long
made the above narration a challenging subject for interpretation among
Hadith scholars. Abu Hatim al-Razi, according to what was recorded in
Sahih Ibn Hibban, expresses grievance against those who, relying on
this narration, criticized the People of Hadith (Ahl al-Hadith) and
accused them of misunderstanding in the field of Hadith (Ibn Hibban,
1994, vol.14, p.33). This ambiguity resulted from the fragmentation of
the Hadith and the deletion of its cause of issuance.

Ibn Hibban says elsewhere: "... From Abu Hurayrah that the Prophet
(peace be upon him) said: "When one of you strikes, let him avoid the face,
for God created Adam in his image'" (Ibid., vol.12, p.419). The
ambiguity in the pronoun's referent and the importance of determining
it caused Ibn Hibban to add this explanatory phrase that, according to
Abu Hatim al-Razi, the referent of the pronoun "Ai" in "suratihi" is the
person being struck, meaning that God Almighty created Adam's face
in the likeness of that of the person being struck (Ibid.).

Ibn Hibban, for a third time, tries to display his skill in deciphering
the above phrase by narrating another narration. In this narration, whose
chain, like the previous one, goes back to Abu Hurayrah, he narrates
from the Messenger of God (peace be upon him) that he said: "Let none
of you say: 'May God make your face and the face of whoever resembles
your face ugly'; for God created Adam in his image" (Ibid., vol.13, p.18).
Here too, he adds the words of Abu Hatim al-Razi: The referent of the
pronoun in "suratihi" is that person who was told, "May God make
your face ugly from among his children" because Adam's face is
similar to the faces of his children (Ibid.).

Ibn Qutaybah also states that some believe the pronoun refers back
to "God" and affirm an image for Him, while another group asserts it
refers to "Adam" (Ibn Qutaybah, 1973, vol.1, p.217). Abu Hatim al-
Razi says: Some say if the pronoun refers back to "God," they have said
something blasphemous; because God Almighty says (There is nothing
like unto Him), and if the pronoun refers to "Adam," no benefit is
derived from it; because all the children of Adam are created in his
form, not like other creatures (Ibn Hibban, 1994, vol.14, p.33).

However, what Shi'i Hadith scholars have reported from Imam al-
Rida (peace be upon him) clarifies that the efforts of Sunni Hadith
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scholars in understanding the intent of the narration generally stem from
ignorance of the cause of issuance of the above Hadith. The narrator
says: "I said to Imam al-Rida (peace be upon him), 'O son of the
Messenger of God, people narrate from the Messenger of God that he
said: "God created Adam in His image." 'The Imam said: "May God
destroy them; they deleted the first part of the Hadith."'. (The matter is
that) the Messenger of God passed by two people who were insulting
each other, and one of them was saying to the other: May God make
your face and the face of whoever resembles you ugly! The Messenger
of God said to the person who said this to the other: "O servant of God,
do not say this to your brother, for God, Mighty and Majestic, created
Adam in his image" (Ibn Babawayh, 1999, vol.1, p.120).

This narration clarifies that the referent of the pronoun in "suratihi"
is that very person who was being insulted, and thus removes ambiguity
from the Prophet's speech.

3.2. Repelling Unintended Meanings

Another Dirayah-related benefit of understanding the cause of
Hadith issuance is preventing interpretations contrary to the intended
meaning. Sometimes the Infallible, under specific conditions or due to
particular circumstances, expresses a statement whose intended
meaning can only be correctly understood by considering these
circumstances. However, if those conditions and factors are overlooked
or deleted from the speech, the Infallible's speech may be understood to
mean something else that is miles away from his intent and may even
be the opposite of what the Infallible intended.

In Shi'i Hadith texts, a narration is reported from the Prophet (peace
be upon him) that he said: "Whoever gives me the glad tidings of the end
of the month of Adhar, Paradise is for him" (Ibn Babawayh, 1983,
p-205). This has led some to believe that merely informing others of the
end of the month of Adhar guarantees Paradise, a belief that contradicts
the general principles of Shari'ah, which stipulate that entry into
Paradise is contingent upon faith and righteous deeds. The majority of
Sunni Hadith scholars, because of insufficient knowledge of
information about the cause of issuance, have also considered it
unreliable and fabricated (al-Hafiz al-'Iraqi, 1969, p.264).
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However, considering the cause of Hadith issuance clarifies that the
intended meaning differs significantly. Shaykh Sadug, in both his books
Ma'ani al-Akhbar and 'Ilal al-Shara'i' (compiled to explain the causes of
narrations), provides the following explanation under the title: "The
Reason for which the Messenger of God (peace be upon him) said:
'Whoever gives me the glad tidings of the end of Adhar, Paradise is
for him." states its cause of issuance as follows:

"From Ibn 'Abbas, he said: The Prophet (peace be upon him) was one
day in the mosque of Quba, and with him were a group of his companions.
He said: 'The first person to enter upon you now is a man from the people
of Paradise.' When they heard that, a number of them got up and went
out, and each one of them loved to return to be the first to enter so he
would merit Paradise. The Prophet (peace be upon him) knew that from
them and said to those of his companions who remained with him: 'A
group will enter upon you competing (to be first). So whoever gives me
the glad tidings of the end of Adhar, Paradise is for him.' The people
returned and entered, and with them was Abu Dharr (may God have
mercy on him). He said to them: 'In which month of the Roman months
are we?' Abu Dharr said: 'Adhar has ended, O Messenger of God.' He
(peace be upon him) said: 'I knew that, O Abu Dharr, but I loved that my
people know that you are a man from the people of Paradise'" (Ibn
Babawayh, 1983, p.205).

Analysis of the cause of issuance makes clear that, firstly, the
intended person (the "whoever") was Abu Dharr alone. Secondly, the
Prophet’s designation of Abu Dharr as a person of Paradise was not due
to his reporting the end of the month of Adhar. Rather, it served as a
sign to recognize Abu Dharr as an individual of Paradise. This
recognition became a criterion for future generations, ensuring that
people would not lose their way in the face of seditions and that
wherever Abu Dharr was present, it would signify the front of truth,
while its opposite would indicate falsehood.

3.3. Understanding the Author's Motive

One benefit of examining the cause of Hadith issuance is that it helps
reveal the motives and methodologies of Hadith compilers. Some
writers, motivated by political, social, or sectarian considerations,
sometimes omitted the causes of issuance in Hadith reports.
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As an example, consider a narration in Sahih al-Bukhari: "... From
Anas: We were with 'Umar, who said, 'We were prohibited from al-
takalluf (affectation/unnecessary inquiry)" (al-Bukhari, 1987, vol.6,
p.2659). The researcher and commentator of Sahih al-Bukhari explains
that 'Umar meant that the Prophet (peace be upon him) prohibited
asking excessive or unnecessary questions (Ibid.).

Ibn Sa'd reports: "... Anas ibn Malik said: We were with "Umar ibn
al-Khattab, who was wearing a shirt with four patches on its back. He
recited a passage mentioning 'fruit and herbage,' and then asked, "What
is 'abb' (herbage)?' He then remarked, 'Indeed, this is al-takalluf
(affectation/unnecessary inquiry), so it is not blameworthy if you do not
know what 'abb' is"" (Ibn Sa'd, n.d., vol.3, p.327).

A consideration of these reports indicates that al-Bukhari may have
omitted the causes of issuance to conceal the limitations of the second
caliph in understanding certain Quranic verses.

3.4. Specifying the Ruling to the Case of Issuance by Relying on the Cause of Issuance

Sometimes, with the aid of the cause of issuance, it becomes evident
that the ruling in a Hadith is specific to the particular case and cannot
be generalized to other circumstances. An illustrative example is the
story of Umm Ma'qil. Ahmad ibn Hanbal narrates: "... Ma'qil ibn Abi
Ma'qil al-Asadi said: My mother wanted to perform Hajj, but her
camel was weak (a'jaf). This was mentioned to the Prophet (peace
be upon him), and he said: 'Perform 'Umrah in Ramadan, for an
'Umrah in Ramadan is equivalent to a Hajj'"" (Ahmad ibn Hanbal,
1999, vol.29, p.383; Abu Dawud, 1990, vol.1, p.442). The Prophet
(peace be upon him) said to Umm Ma'qil, who was prevented from the
obligatory Hajj due to her camel not being suitable for travel: "Perform
'Umrah in the month of Ramadan, for an 'Umrah in Ramadan is
equivalent to a Hajj."

Although the Prophet's (peace be upon him) address was to Umm
Ma'qil, the final part of the narration-"for an 'Umrah in Ramadan is
equivalent to a Hajj"-appears general, suggesting that 'Umrah in
Ramadan suffices for the obligatory Hajj. Such a literal understanding
of the Prophet's (peace be upon him) speech persisted until the time of
Imam al-Sadiq (peace be upon him). In a report transmitted by al-
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Kulayni, we read: "... The narrator said to Abu 'Abdullah (al-Sadiq)
(peace be upon him): It has reached us that an 'Umrah in Ramadan
is equivalent to a Hajj. He said: 'That was only regarding a woman
whom the Messenger of God (peace be upon him) addressed and
promised: Perform 'Umrah in Ramadan, for it is a Hajj for you'"
(al-Kulayni, 1987, vol.4, p.535).

Although the original report in Sunni sources explicitly states the
cause of issuance in the phrase "and her camel was weak, and that
was mentioned to the Prophet," neglecting this context led some
narrators to misinterpret the Prophetic speech as general. The role of
Imam al-Sadiq (peace be upon him) is to clarify the cause of Hadith
issuance and correct the narrator's mistaken understanding.

3.5. Understanding the Serious Intent

Sometimes the apparent meaning of the Infallible's speech indicates
one thing. However, this is not the real intent of the Infallible; rather the
real and serious intent was different. Most Sunni Hadith scholars report
from the Prophet (peace be upon him) that he said: "The cupper and the
cupped have broken the fast (aftara)" (Ahmad ibn Hanbal, 1999, vol.25,
p.148). The efforts of early Sunni Hadith scholars to understand the
cause of issuance of this statement indicate a notable complexity in
interpreting the narration, to the extent that some considered it among
the ambiguous (mutashabih) statements of the Prophetic speech (al-
Tahawi, 1995, vol.2, p.220). Some Hadith scholars, without considering
the cause of issuance, took this declarative sentence as prescriptive,
ruling that cupping is prohibited during Ramadan (Ibn Hibban, 1994,
vol.8, p.306). And al-Shafi'i explicitly held that cupping invalidate the
fast (Ibn Hajar, 1960, vol.4, p.177).

However, numerous narrations reporting the Prophet's (peace be
upon him) cupping, along with that of many of his companions while
fasting (Ibn Hajar, 1960, vol.4, p.176), prompted some Hadith scholars
to investigate the cause of issuance of the Hadith "The cupper and the
cupped have broken the fast." Among these, it is narrated from a
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person named Abu al-Ash'ath al-San'ani that the Prophet (peace be upon
him) said: "The cupper and the cupped have broken the fast because they
were backbiting" (al-Tahawi, 1979, vol.2, p.99). Although Ibn
Khuzaymah rejected this explanation, considering it one of the absurd
claims of ignorant people: "... And some of the ignorant people came with
a wonder in this issue, claiming that the Prophet (peace be upon him) only
said: 'The cupper and the cupped have broken the fast' because they were
backbiting" (Ibn Khuzaymah, 1970, vol.3, p.228).

Among Shi'i Hadith scholars, Shaykh Saduq (d. 385 AH) narrates
that when Ibn 'Abbas was asked whether cupping invalidates the fast,
he replied in the negative. The narrator, relying on the Prophetic
narration "The cupper and the cupped have broken the fast," asked about
its meaning. Ibn 'Abbas explained the cause of issuance of the
mentioned narration as follows: "... Because they (the cupper and the
cupped) were insulting each other and lying in their insults against the
Messenger of God (peace be upon him), not because of the cupping" (Ibn
Babawayh, 1983, p. 319).

It is clear that understanding the aforementioned narration posed a
significant challenge for Hadith scholars. The causes of issuance
mentioned in some sources-even if assumed fabricated-represent an
effort to better understand the narration, and they help clarify the role
of the cause of Hadith issuance in accurately interpreting its content.

Conclusion

The results of this research can be presented as follows:

1. From a maximalist perspective, the cause of Hadith issuance
encompasses a wide spectrum of contextual (hali) and textual
(magqali) indicators that form the basis for the issuance of the Hadith
of the Infallible.

2. Some causes of Hadith issuance are found in Hadith sources,
while others must be sought in historical and biographical sources.

3. Knowledge of the causes of Hadith issuance is generally useful
for better understanding the speech of the Infallible and for the
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advancement of Hadith studies. Specifically, it facilitates precise
jurisprudential understanding and legal inference.

4. Through knowledge of the causes of Hadith issuance from a
Dirayah perspective, one can eliminate ambiguity in dissimulating
(tagiyyah) Hadiths, discern the true meaning of homonymous words,
understand the serious intent of the Infallible (peace be upon him), and
in some Hadiths, avoid misinterpretation as restrictive.
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