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 :  الكلمات الرئيسية
 أسباب ل لد اليث، ،  

 فهع اليث، ،  
 الآرائن،  

 الايميل الاا ،خ ، 
 . فآه اليث، 

تشکل البي ث اليث،ثيا أحث أهع ال،جالات الا  ،کاس  فيها "سبب ل لد أل صثل  اليث، "  
سث صث ت ف  سياسات زةنيا لةکاةيا ةخامفا،    ةکاةاً أساسياً. لب،ا أو أحاد،  ال،وص ةين 

لف  ظرلا اما،اويا لفکر،ا لثآافيا ةان وا، لبثلافع لأهثاا خاصا ةن سِبَل أللئك الوظ،اء،  
فإو ةن البث،ه  أو الفهع الثسيق لالو،يق لهذه الأحاد،   هينٌ بالاها،اا بالسياسات لالو اةل  

بب ل لد الأحاد، ، ب صفه أحث الآرائن ال،ؤثر   الا  أدت إلی بياو تمك الأس ال. ،کاس  بي  س 
، أه،يا يبير  لحاس،ا،  لال،فااحيا ف  فهع ال،راد ال اسو  لال،آص د الجثّي لم،وص ةين 

ةجا هذا    ي ل دلو الاسانباطات السطييا أل الخاطئا أل غير ال،ناسبا لم اسع. ل،،کن أو ، 
ُ
أ

الايميم  لبهثا بياو هذه النآطا: ييف ،،کن أو ُ،سهع    - البي  باساخثاا ال،نهج ال صف   
تيث،ث أسباب ل لد اليث،  ف  تآميل حجع الغ، ض ال، م د ف  ةجال فآه اليث، ، ل،آثّا  
فه،اً ألضح لأدق لمنص ص الرلائيا. للهذا الغرض، تع اخايا  لتيميل ةج، وا ةان وا ةن  

،  الا  لها سبب صثل  ةيثد، لةلك لإظها  ييف أو ال،ورفا بهذه الأسباب ت،هّث  الأحاد 
ف  هذا السياق، تاع د اسا الظرلا الاةاةيا لال،کاةيا   الطر،ق للاسانباط الصييح ةن الرلا،ا. 

الاما،او   لالفضاء  الرلا،ات،  الثلافع    لصثل   ليذلك  اليث، ،  بياو  لست  السائث  لالفکري 
، بثسا لتفيص. إو  لالأهثاا الا  أدت إلی بياو تمك الأس ال ةن سِبَل حضرات ال،وص ةين 

تيميل هذه الوناصر ،ساوث الآا ئ ومی فهع لظائف لف ائث ةورفا أسباب ل لد اليث،  ةن ةنظ    
وم،  الث ا،ا لفآه اليث، ، ب ض ح أيبر، لإد اك الأه،يا الأساسيا لهذه الآرائن ف  يشف ةراد  

ث ةاائج البي  ومی أو "سبب ل لد أل صثل  اليث، " ،ش،ل م،يع الآرائن الياليا    ال،وص ا.  تُؤيِّ
لياو    لال،آاليا؛ أي يل واةل خا م  أل داخم  ياو له دل  ف  تشکيل لبياو يلاا ال،وص ا 

، ،اضح أو ةورفا أسباب ل لد اليث،  لها ف ائث  ةآثةا لصثل ه. لبأخذ هذا ال،ونی ف  الاوابا  
لاسوا تش،ل طيفاً يبيراً ةن ال،باح  الث ائيا لالفآهيا لالاا ،خيا لغيرها. ومی الصويث الث ائ ،  
لم،ورفا بهذه الأسباب تأثير لا ُ،نکر ف   فع الغ، ض ون ةان اليث، ، لةنع الافسيرات الخاطئا  

ال،ؤلف أل ال،اکمع، لتشخيص اليالات الا  صث  فيها حکع    أل ال،خالفا لم،آص د، لةورفا دافع 
 . خاص لظرلا اساثنائيا، لأخيراً فهع ال،آصث الجثّي لالنهائ  لم،وص ا 

لظائف لف ائث ةورفا أسباب ل لد اليث،  ةن ةنظ   ومع الث ا،ا لفآه  .  ( 1447)   وم  ،  ل  هنگ ؛  وم  ،  ل تفر،ي  ؛  السيث  فرةاز ،  اتياد :  استناد 
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 ة مقدمال
،ا،اع اليث،  ي،صث  ثاوٍ لاسانباط الأحکاا لال،وا ا الإسلاةيا بوث الآر و الکر،ع، ب،کاةا 

لامه دائ،اً تيث،ات   أسيياسيييا. لةع ةلك، فإو الفهع الثسيق لالصييييح لأس ال ال،وصيي ةين 
بسيييبيب الظرلا الاةنييا لال،کياةييا لالاما،ياوييا لالثآيافييا ال،وآيث  لصيييثل هيا. أحيث أهع الو اةيل  
ال،ؤثر  ف  فهع اليث،  ه  ةورفا "أسييباب ل لد اليث، " )ومل لسييياسات صييثل  الرلا،ا(. لسث  

آاصييث ال اسويا  تؤدي الغفما ون هذا الواةل إلی اسيياناامات سييطييا لخاطئا لحای ةناسضييا لم، 
. لذلك، ،ريا هذا البي  ومی دل  أسييباب ل لد اليث، ، ل،انالل بالث اسييا لظائفه  لم،وصيي ا 

 . ا،ا لفآه اليث،  ف  ةجال ومع الث 
،،کن أو ،ؤدي الفهع الخاطئ لميث،  إلی تثاويات ةظر،ا لو،ميا لاسوا ف  الاسانباط الفآه ، 
لتفسيير النصي ص الث،نيا، لحای تشيکيل ال،واآثات الاواآاد،ا. لب،ا أو ماءاً يبيراً ةن الرلا،ات ةُآل  

 ةنيراً" تُوث  دلو ةير سيياق صيثل ها، فإو إواد  الاورا ومی أسيباب ل لدها لتيميمها ب صيفها "ةؤ يراً 
ثت هذه الضيرل   أ،ضياً ف   لا،ات أهل البيت  يِّ

ُ
  ضيرل   لا غنی ونها ف  الث اسيات اليث،ثيا. لسث أ

 ."الا  تريا ومی "الفهع الصييح" بثلًا ةن "ةجرد النآل
الهثا الرئيسي  لهذا البي  ه  بياو دل  للظائف ةورفا أسيباب ل لد اليث،  ف  إزالا الغ، ض،  
لدفع ال،ونی الخاطئ، لفهع ال،آاصيييث ال اسويا، لال صييي ل إلی تفسيييير صيييييح لمرلا،ات. أةا الهثا  

ل ة،اةج  الخاص، فيا،ثل ف  الارييا ومی الف ائث الث ائيا لهذه ال،ورفا لورضيها و،مياً ةن خلال تيمي
فومييا ةن  لا،يات ةات سيييبيب ل لد ةييثد. إلی أي ةيثی تؤثر ةورفيا سيييبيب ل لد الييث،ي  ف  الفهع 
الصيييييح لمرلا،اتإ لإلی أي ةثی ،آارب الفهع الذي ،اع دلو الالافات إلی هذا الواةل ةن الآصيييث 

ليث، ،  إ ،آاصيير هذا البي  ومی د اسييا الف ائث الث ائيا ل،ورفا أسييباب ل لد االجثّي لم،وصيي ا
 .ل،يمل بشکل حالا بيالا  لا،ات ةن ةصاد  الشيوا لأهل السنا لها أسباب ل لد ةيثد 

 المنهجية 
تيميم . النهج    -تطبيآ ، لةن حي  ال،نهج، لصييف    -هذا البي  ةن حي  الهثا، أسيياسيي  

  - ال،سيييطر وميه ه  الايميل الن و  لم،يا ی لمنصيي ص اليث،ثيا بالاوا،اد ومی ال،ؤ يير الاا ،خ   
 .السياس  )أسباب ال  لد(
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تشي،ل الوينا الإحصيائيا لمبي  النصي ص اليث،ثيا الشييويا لالسينيا الا  ةُير فيها يل ةن ةان  
الرلا،ا لسييبب ل لدها. تع اخايا  الوينات بطر،آا سصييث،ا لاسيياناداً إلی الشييهر ، لالان ع ال، ضيي و ،  

ةوا،ث     لالايثي الذي ،شيييکمه فهع ظاهر الرلا،ا. الوينات ال،خاا   اسييياُخرمت ف  الغالب ةن ياب
ةثل "ةسينث أح،ث"، ل"صيييح البخا ي"، ل"الکاف "، ل"ةواة  الأخبا "، لةصياد  ةاخصيصيا ف  أسيباب  

 ."ال  لد ةثل "الم،ع ف  أسباب ل لد اليث، 
يياةيت الأدا  الرئيسيييييا لمبيي  ه  الافيّص ال،کاب  لمنصييي ص الييث،ثييا الأللييا، لال،صييياد   

الييييث،يي   لفيآييه  الييث ا،ييا  بيويميع  الي،يايويميآييا  اليثيياةي ،ييا  الأوي،ييال  ليييذلييك  لاليرمييالييييا،   .الياييا ،يخييييا، 

ت،ت د اسييا البياةات الن ويا ال،ج،وا باسيياخثاا تيميل ال،يا ی الاسيياآرائ . ف  هذه الطر،آا، تع 
أللًا اسياخراج ة،اةج حث،ثيا ةع أسيباب ل لدها. ثع، ةن خلال ةآا ةا ةان الرلا،ا بثلو السيبب لةان  

فهع. لأخيراً، تع الرلا،ا ةع السيبب، تع تيث،ث لتصينيف تأثير واةل سيبب ال  لد ف  تغيير أل تصيييح ال
 .اساخراج الأة،اط لالفئات ال،شاريا )ةثل  فع الإبهاا، تيث،ث ةراد ال،اکمع، إلخ(

 خطوات تنفيذ البحث 

 .د اسا الأسس النظر،ا لخمفيا البي  ف  ةجال أسباب ل لد اليث، .  1

 .البي  ون الرلا،ات ةات أسباب ال  لد ال،يثد  ف  ال،صاد  ال،ساهثفا لاساخرامها.  2

 .تيميل يل  لا،ا ف  حالاين: بيذا سبب ال  لد لبأخذه ف  الاوابا .  3

 .اسانااج ال ظائف ال،شاريا ل،ورفا أسباب ال  لد ةن هذه الايميلات.  4

 .تنظيع لورض الناائج بشکل ةنظع. 5

 النتائج 
ا يإمابا ومی السييؤال الرئيسيي  لمبي ، أو ةورفا أسييباب ل لد  تظهر ةاائج هذا البي ، الا  تُآثَّ

 :اليث،  لها ومی الأسل خ،س لظائف د ائيا  ئيسيا تک و حاس،ا ف  الفهع الصييح لمرلا،ات

 :ل،ايآق هذا الهثا ةفسه ف  وث  ةج، وات فرويا . رفع الإبهام عن متن الحديث:1

الن، ةج البيا ز ه  حيث،ي  الغيث،ر )كةن ينيت ة لاه...ث( حيي  حيالليت بو    تحدديدد التحري :  -
ال،صييياد ، بيذا السيييبب الرئيسييي  )لاسوا الغث،ر( لاسيييابثاله بسيييبَبٍ ةُفاری ) يييک ی بر،ث  ةن  

ش ةض، ةهوم   .(، أو تُه،ِّ
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سيثّا فيهيا إمياباين ةخامفاين ومی سيييؤال   ةثيل  لا،يا ون الإةياا البياسر  فهم الروايدات التقيدة:-
ن أو سيبب الاخالاا ه  ظرلا الاآيا. وثا ال،ورفا بسيبب ال  لد )لم د ظرلا  لاحث ف  لساين، لبيَّ

 .تآيا( سث ،ؤدي إلی تکذ،ب الرلا،ا أل تضويفها

ةثيل يم،يا "الاخاصيييا " ف   لا،يا كةه  ون الاخاصيييا  ف    تحدديدد معنا الكلمدات المشدددتر دة:-
الصييلا ث. ،بين سييبب ال  لد أو ال،آصيي د ه  "لضييع اليث ومی الخصيير" )يولاةا ومی الاکبر(، لليس  

 .""تآصير الصلا 

ةثل  لا،ا ك،ا أةجشييه،  ل،ثك بالآ ا ،رث حي  ،اضييح    تشددصيا المعنا المزازم من الحقيقي:-
بالالافات إلی سبب ال  لد )الآياد  السر،وا للإبل الا  تي،ل النساء( أو "الآ ا ،ر" )الألاة  الاماميا(  

 ."اساوا   ون "النساء

ةثل  لا،ا كإوَّ المه خمق  دا ومی صيي  تهث. لبالالافات إلی سييبب ال  لد   تحديد مرجع الضددمير:-
)ةشييامر   ييخصييين للون أحثه،ا ليخر(، ،اضييح أو ةرمع ضيي،ير "الهاء" ف  "صيي  ته" ه  ةفس 

 .الشخص ال،مو و، لليس ةات المه توالی

المتكلم::2 الرلا،يا ب،ونی لا   . دفع المعنا غير الملائم )الصدار  عن ررادة  أحيياةياً ، ح  ظياهر 
رة  باةآضييياء  ةا ... فمه الجناث الا  ترب    ،ا افق ةع الأصييي ل الآطويا لمشيييرع. ةثل  لا،ا كةن بشيييّ

لأب  ة  يأهل لمجنا( ُ،ظهر    ظاهر،اً ث اب الجنا بخبر بسيي . للکن سيبب ال  لد )تشيخيص النب 
 .أو هذا الآ ل ياو مر،اً لتطبيآاً خاصاً ومی فرد ةوين )أب  ة ( لليس حک،اً واةاً 

بو  ال،ييثّثين يياة ا ،ييذف و سيييبيب ال  لد لأهيثاا    فهم دافع ومنهج مؤلفي  تد  الحدديدث:. 3
ةذهبيا أل سيياسييا. ةثال ومی ةلك، حذا سيبب ال  لد ف   لا،ا ون و،ر ح ل "الاکمف" ف  صيييح  
البخا ي، بين،ا ةُير سييببها ف  ةصيياد  أخری )سييؤال و،ر ون ةونی يم،ا سر ةيا "أبّ"(، لُ،وابر حذا  

 .،  لمخميفاهذا السبب ة واً ةن الاغطيا ومی ضوف وم

،بين سيييبب ال  لد أو بو  الأحکاا ياةت  تصصدديا الحكم بحالة الصدددور )عدم التعميم::. 4
خاصيا بالسيؤال ال،طرلح لغير سابما لماو،يع. ةثل  لا،ا كو،ر  ف   ةضياو توثل حجاث حي  ،اضيح  
بالرم ع إلی سبب ال  لد )وجا وج ز ون أداء اليج لضوف بويرها( أو هذا اليکع خاص بنفس الفرد 

 .لتمك الظرلا الخاصا، لليس ساوث  واةا لمج،يع

م للمعصدددوم.  5 ف  بو  الرلا،يات، ،خامف ظياهر الکلاا ون ال،آصييي د   :فهم القصدددد الزددل
الجيثّي. ةثيل حيث،ي  كأفطر الييامع لال،يج اث. ظياهره تير،ع اليجياةيا لمصيييائع، للکن الشييي اهيث  
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له  صيييائع( ليذلك سيييبب ال  لد ال،ذي   ف  بو  ال،صييياد  )لالذي    الاا ،خيا )حجاةا النب 
،اومق ب س وه،ا ف  الغيبا(، ُ،ظهراو أو ال،آصي د الجثّي ه  النه  ون الإفطا  الأخلاس  ون طر،ق 

 .الغيبا، لليس الإفطا  الشرو 

 الخاتمة
أظهر هذا البي  أو "سييبب ل لد اليث، " ف  النظر  ال، سييوا ،شيي،ل طيفاً لاسييواً ةن الآرائن 

. لأو ةورفا  الياليا )ال، سفيا( لالآَاليا )ال،اومآا بال،ان( الا  تشيکّل سيياق صيثل  يلاا ال،وصي ا
هذه الأسيباب لها دل  حاسيع ف  الفهع الث ائ  لميث، . ياةت أهع إةجازات البي  ه  تيث،ث خ،س  
لظيائف  ئيسيييييا:  فع الإبهياا، لدفع ال،ونی غير ال،لائع، لفهع دافع ال،ؤلف، لتخصييييص اليکع،  

 .ليشف الآصث الجثّي، لالا  تع إثباتها بايميل ة،اةج فوميا
سييييياسييا، للا ،،کن تفسيييير    -تثوع النايائج هذه النظر،ا الآيائميا بأو فهع الييث،  و،مييا تا ،خييا  

النص ب،وال ون سييياق صييثل ه. ل،واز هذا ال،نظ   الاشييابه الکاةل لثل  "أسييباب النالل" ف  الآر و 
 .ل"أسباب ال  لد" ف  اليث، 

ةن ت صيييييات البيي : توا،ا الناويا "السييييياسييا" ف  وم ا الييث،ي  لفآيه الييث،ي ؛ تآيث،ع ة، ةج  
تيميم  لنآث الفه ا السييائث  لمرلا،ات؛ ضييرل   اها،اا الباحثين لال،فسيير،ن ةضيياوفاً بج،ع لتيميل  

،ا الا   الشي اهث الاا ،خيا ال،اومآا بصيثل  الرلا،ات؛ ضيرل   تصيييح الاسياناامات الفآهيا أل الاواآاد
 . تسانث إلی فهع ،خم  ةن سبب ال  لد
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Hadith studies are a central field in which the "cause or reason for a 
Hadith’s issuance" occupies a crucial position. The Hadiths of the 
Infallibles (peace be upon them) were issued in diverse temporal and 
spatial contexts, under varying social, intellectual, and cultural conditions, 
and with specific motives and objectives by these noble figures. 
Consequently, a precise and profound understanding of these Hadiths 
requires attention to the contexts and factors that prompted their utterance. 
Examining the cause of a Hadith's issuance, as one of the influential and 
clarifying indicators for understanding the real intent and serious purpose 
of the Infallibles (peace be upon them), plays a crucial role and can prevent 
superficial, incorrect, or unrealistic interpretations . This research, 
employing a descriptive-analytical method, aims to show how identifying 
the causes of Hadith issuance can reduce existing ambiguities in the field 
of Hadith jurisprudence (Fiqh al-Hadith) and provide a clearer and more 
precise understanding of narrative texts (nusus riwayah). To this end, a 
diverse set of Hadiths with specific known causes of issuance have been 
selected and analyzed to demonstrate how awareness of these causes paves 
the way for a correct understanding of the narrative . This study examines 
the temporal and spatial circumstances of narrations, the prevailing social 
and intellectual atmosphere at the time of their Hadith's utterance, and the 
motives and objectives that led the Infallible Imams (peace be upon them) 
to issue these statements, providing a meticulously and detailed analysis. 
Analyzing these elements clarifies for the reader the functions and benefits 
of knowing the causes of Hadith issuance from the perspective of Hadith 
verification (Dirayah) and jurisprudence (Fiqh al-Hadith), and highlights 
the fundamental importance of these indicators in uncovering the 
Infallibles’ intent . The findings emphasize that the "cause or reason for a 
Hadith’s issuance" encompasses all contextual (hali) and textual (maqali) 
indicators, meaning any external or internal factor that influenced the 
formation and utterance of the Infallible’s speech and served as the ground 
for its issuance. Considering this, it becomes clear that knowledge of the 
causes of Hadith issuance has extensive benefits across Dirayah, 
jurisprudence, history, and related fields. Within Dirayah, awareness of 
these causes profoundly aids in removing ambiguity from the Hadith text, 
preventing incorrect or unintended interpretations, understanding the 
motive of the speaker, identifying instances where a ruling was issued for 
a specific circumstance, and ultimately, comprehending the serious and 
final purpose of the Infallible (peace be upon him).   
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Introduction 
Hadith, which conveys the tradition (Sunnah) of the Holy Prophet 

(peace be upon him and his progeny) and the Infallible Imams (peace 

be upon them), is regarded, after the Noble Quran, as the second 

primary source for understanding religious rulings and guidance across 

intellectual, jurisprudential, and ethical dimensions. 

A key factor in granting Hadith this authoritative position is its 

correct understanding. One discipline that significantly contributes to 

the correct understanding of Hadith is the “science of the causes of 

Hadith issuance.” The benefits of understanding the causes of Hadith 

issuance are analogous to knowing the occasions of revelation (Asbab 

al-Nuzul) for Quranic verses. Just as the meaning of certain Quranic 

verses cannot be fully understood without considering their occasion of 

revelation, the same applies to some narrations of the Infallibles. In 

other words, understanding the speech of the Infallible (peace be upon 

him) depends on knowing the cause of its issuance. Hence, the main 

research question arises: To what extent does knowledge of the cause 

of Hadith issuance influence the correct understanding of narrations, 

and how far does an understanding that neglects these causes align with 

the true intent of the Infallible? 

All Hadith scholars who have studied the indicators for 

understanding Hadith have acknowledged that familiarity with a 

Hadith’s cause of issuance is among the most important indicators for 

its proper understanding. It is noteworthy that the benefits of knowing 

the causes of Hadith issuance cover a wide range of topics, including 

benefits in Dirayah, jurisprudence, history, and related fields. Since the 

scope of the present research is limited, this study will focus exclusively 

on the Dirayah-related benefits. 

The background of this discussion indicates that, among early 

scholars, in addition to works titled "Ilal" (Causes), such as Shaykh 

Saduq's "Ilal al-Shara'i" and similar works, Sunni thinkers also 

produced independent compilations on the causes of Hadith issuance. 

Examples of such works include al-Suyuti's "al-Luma' fi Asbab Wurud 

al-Hadith" (which itself is indebted to earlier works), "al-Bayan wa al-
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Ta'rif fi Asbab Wurud al-Hadith al-Sharif" by Ibn Hamzah al-Dimashqi 

(d. 1120 AH), another Egyptian thinker, "Ilm Asbab Wurud al-Hadith" 

by Tariq As'ad al-As'ad, and others. Contemporary scholars have 

addressed this topic within discussions related to Hadith sciences (Ulum 

al-Hadith) or terminology (Mustalah al-Hadith); for example, Nur al-

Din 'Itr in "Manhaj al-Naqd fi 'Ulum al-Hadith" under the title "Asbab 

Wurud al-Hadith," and al-Qaradawi in "Kayf Nata'amal ma'a al-Sunnah 

al-Sharifah." Contemporary Persian works in the field of Fiqh al-

Hadith have likewise devoted extensive discussions to the causes of 

Hadith issuance. 

In addition to the aforementioned books, numerous articles have 

undertaken to clarify this topic. These include; "Examining the 

Function of the Cause of Hadith Issuance in Explaining Jurisprudential 

Rules" (Rabi' Nattaj, Sayyid Ali Akbar and Ali Tafrihi, 2017, p.39), 

"Causes of Hadith Issuance" (Sulaymani, Dawud, 2004, p.65), "The 

Atmosphere of Issuance and Cause of Issuance: Two Independent 

Pillars in Understanding Hadith" (Muhaqqiqian, Husayn, 2016, p.5), 

"Causes of Hadith Issuance in al-Kafi" (Farzand-e Vahy, Jamal and 

Muhammad Ja'far Shahruzi, 2008, p.78), "The Relationship Between 

History, Criticism, and Understanding Hadith" (Ma'aref, Majid, 2006, 

p.53). Another research that has entered this field is an article titled "A 

Study on the Causes of Hadith Issuance" (Najafi, and Haji, 2007, 

p.120), in which the background of this topic and writings on it are well 

expressed. 

Among the studies mentioned above, the first article, "Examining 

the Function of the Cause of Hadith Issuance in Explaining 

Jurisprudential Rules," is most closely aligned conceptually and 

structurally with the present research. With the difference that the 

aforementioned article addressed the effects and results of knowing the 

causes of Hadith issuance in explaining jurisprudential rules (the rule 

of La Darar, the rule of Jabb, the rule of Qur'ah, etc.), while the present 

research emphasizes the Dirayah-related benefits of knowing the 

causes of Hadith issuance (such as removing ambiguity, repelling 

unintended meanings, understanding the author's motive, etc.), which 

have not been the focused subject of any previous research. 
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1. Definition of the Cause of Hadith Issuance 
The cause of Hadith issuance can be defined from two perspectives. 

Some scholars have provided a narrow (mudayyaq) or minimalist 

definition of the cause of Hadith issuance, viewing it as analogous to 

the cause or occasion of Quranic revelation (Asbab al-Nuzul or Shan 

al-Nuzul). Unlike Quranic verses, where the occasion of revelation 

differs essentially from the text itself, in the case of Hadith, both the 

cause and the main text belong to the same category-that is, they are 

both Hadith. In practice, when a Hadith is narrated together with the 

accompanying context or story, it refers to what Hadith scholars 

recognize as the cause of Hadith issuance (Pakatchi, 2017, p.338). 

Others, adopting a maximalist perspective, view the cause of Hadith 

issuance as the factors, grounds, and conditions that played a 

fundamental role in the issuance of the Hadith by the Infallible; in such 

a way that without these, the Hadith would not have been transmitted 

(Rabi' Nattaj and Tafrihi, 2017, p.41). 

Some scholars do not define the cause of Hadith issuance itself; 

instead, they define the knowledge of these causes. Abu Shuhbah 

defined the knowledge of the causes of issuance as the science in which 

the causes prompting the Messenger of God (peace be upon him) to 

convey a Hadith are examined (Abu Shuhbah, 1983, vol.1, p.467). 

Alternatively, it is a science that examines the causes for which a Hadith 

was issued ('Itr, 1992, p.196). 

In the author’s view, the causes of Hadith issuance encompass a wide 

range of contextual (hali) and textual (maqali) indicators, many of 

which are not reported by narrators, or if mentioned, are not included 

in all compilers’ collections. 

Traditionally, Hadith scholars reported only the portions of the 

Infallible’s (peace be upon him) speech that were necessary, avoiding 

lengthy narration. This practice has led to the neglect of certain 

indicators within the text or the narrator’s question, which in fact 

constitute the causes of the Hadith’s issuance (Tabataba'i, 2011, p.190). 

Some of these indicators can be found in non-Hadith sources, such as 

biographical and historical works, while a smaller portion appears in 

Hadith compilations. 
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2. The Relationship Between the Cause of Issuance and Understanding the 
Speech of the Infallible 

Considering the definitions provided for the cause of Hadith 

issuance, whether we view this topic from a minimalist perspective-that 

knowing the cause of Hadith issuance is like knowing the occasion of 

revelation for verses-the same relationship that exists between the 

occasion of revelation and the verses also applies between the cause of 

Hadith issuance and the text of narrations, and the benefits associated 

with knowing the occasion of revelation are also demonstrable for the 

cause of Hadith issuance. Therefore, Hadith scholars have maintained 

that, just as the occasion of revelation facilitates the understanding of 

Quranic verses, the cause of Hadith issuance similarly plays a crucial 

role in interpreting the Hadith (Pakatchi, 2017, p.338). 
From a maximalist perspective, which regards the causes of Hadith 

issuance as encompassing all contextual and textual indicators 
surrounding its revelation, the importance of understanding these 
causes in achieving a deeper comprehension of the Infallibles’ 
statements (peace be upon them) is evident. The statements of the 
Infallibles were expressed under varying temporal and spatial and 
contextual conditions, and in many cases, these situations and 
conditions have influenced the form and content of the Infallible's 
speech. These conditions functioned both as preparatory and generating 
causes for the Hadith, providing the grounds for its manifestation and 
issuance. Therefore, understanding such Hadiths depends on knowing 
these situations and conditions, in other words, their cause of issuance. 
For example, understanding the epic sermons of Imam Husayn (peace 
be upon him) from Medina to Karbala depends on comprehending the 
political and social conditions prevailing over society at that time. 
Similarly, understanding the reasons for Imam Ali’s (peace be upon 
him) self-praise-which may appear to conflict with moral virtues-
requires knowledge of the context of its issuance, specifically the 
atmosphere of the Umayyad regime’s propaganda against him (Amini, 
2019, p.36). The incomplete recording of these conditions-some 
impossible to document, others lost due to fragmentation (taqti') or 
neglect-has complicated the understanding of the Infallibles’ speech 
(peace be upon him) and hindered access to their intended meaning. 
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Historical phenomena such as the prohibition of transmitting and 

recording Hadith, oral transmission (sina bi sina), transmission of 

meaning (riwayah bi al-ma’na), fragmentation (taqti'), Hadith forgery, 

and the infiltration of Isra’iliyyat have disrupted the understanding of 

Hadith and contributed to the loss of many causes of Hadith issuance. 

Among these, the phenomenon of Hadith fragmentation has directly 

contributed to the loss of many causes of issuance, which are essential 

indicators for understanding Hadiths (Pakatchi, 2017, p.338). 

Therefore, in understanding the true nature of Hadith, careful attention 

must be paid to indicators that aid comprehension. Among the most 

important of these is the cause of Hadith issuance, to which scholars of 

Islamic sciences assign special significance. 

3. Functions and Benefits of Knowing the Cause of Hadith Issuance from a 
Contextual-Interpretive (Dirayah) Perspective 

Although the Hadiths of the Infallibles (peace be upon them) do not 

explicitly discuss the functions and benefits of knowing the cause of 

Hadith issuance, their repeated emphasis on correctly understanding 

their speech-highlighted in numerous narrations-demonstrates its 

significance: 

Shaykh Saduq (d. 381 AH), in Ma'ani al-Akhbar, narrates from Imam 

al-Sadiq (peace be upon him) that he said to his companion Ibrahim al-

Karkhi: “One Hadith that you understand is better than a thousand 

Hadiths that you narrate. None of you becomes a jurist until he 

knows the various interpretations of our speech, and indeed a single 

word from our speech can be interpreted in seventy ways; only we 

can extract all of them” (Ibn Babawayh, 1983, p. 2). 

Al-Nu'mani (4th century AH), another Shi'i Hadith scholar, reports in a 

mursal narration from Imam al-Sadiq (peace be upon him): “Know the 

status of our Shi'ah with us according to the extent of their narrations 

from us and their understanding; for narration requires 

comprehension (dirayah), and a report that you comprehend is better 

than a thousand reports that you narrate” (al-Nu'mani, 2005, p. 5). 
This category of reports demonstrates that one of the primary 

concerns of the Infallibles (peace be upon them) and Shi'i Hadith 
scholars is the accurate comprehension of narrations. Hence, 
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throughout history, Hadith researchers have focused on developing 
strategies for the improved understanding of Hadith. Scholars of 
Dirayah and researchers of Fiqh al-Hadith have examined certain 
functions and benefits of knowing the cause of Hadith issuance in their 
works (Pakatchi, 2013, p. 338; Tabataba'i, 2011, p. 192). 

These benefits span a wide range of areas, including Dirayah-related 
benefits (as addressed in the present research), jurisprudential benefits 
(see Rabi' Nattaj and Tafrihi, 2017, p. 39), and historical benefits. In 
this article, we focus solely on the Dirayah-related benefits of knowing 
the causes of Hadith issuance, which include removing ambiguity, 
preventing unintended interpretations, understanding the author’s 
motive, specifying the ruling according to the circumstances of 
issuance, and comprehending the serious intent behind the narration. 

3.1. Removing Ambiguity 
The existence of ambiguity in the speech of the Infallible may arise 

from multiple factors. Identifying these factors, with the aid of the cause 
of Hadith issuance, can help clarify the true intent of the Infallible. 
Below, we highlight factors that contribute to ambiguity in 
understanding a Hadith and demonstrate how knowledge of the cause 
of issuance can help resolve such ambiguity. 

3.1.1. Identifying Distortion (Tahrif) 
The infiltration of distortion into Hadiths has been one of the most 

significant harms inflicted upon the corpus of Hadith from the time of 
the Infallibles (peace be upon them) until today; in some cases, it has 
caused irreparable damage. Awareness of the cause of Hadith issuance 
can significantly counteract the attempts of those who seek to distort 
Hadith. Clarification in this domain often relies exclusively on such 
understanding. 

An example of such distortion is the deletion of the cause of issuance 
of the Hadith, "Man kuntu mawlahu fa 'Aliyyun mawlahu" (“For 
whomsoever I am his master, then Ali is his master”), and the 
subsequent presentation of a fabricated cause. This manipulation sought 
to divert the original meaning of the Hadith of Ghadir. The event of 
Ghadir, a pivotal moment in Islamic history, carried such diverse 
political and social motivations that some were tempted to distort both 
the event and the Prophet’s words (peace be upon him). The event of 
Ghadir Khumm is mentioned with varying details in most narrative 
sources of both schools. 
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The report of Ibn Abi Shaybah is as follows: "... Bara' (Ibn 'Azib) said: 

We were on a journey with the Messenger of God (peace be upon him). 

We alighted at Ghadir Khumm. Then the call was made: The 

congregational prayer. And a place under a tree was swept for the 

Messenger of God (peace be upon him). After he prayed the noon prayer, 

he took Ali's (peace be upon him) hand and said: 'Do you not know that I 

have more authority over the believers than they have over themselves?' 

All said: Yes. He said: 'Do you not know that I have more authority over 

every believer than he has over himself?' They said: Yes. Then he took Ali's 

(peace be upon him) hand and said: 'O God, be a supporter of whoever 

supports him (Ali) and be an enemy of whoever shows enmity towards 

him.' Bara' said: Afterwards, 'Umar met him (Ali) and said: 

'Congratulations, O son of Abu Talib! You have become, morning and 

evening, the master of every believing man and woman'" (Ibn Abi 

Shaybah, 1983, vol.6, p.372; Ahmad ibn Hanbal, 1999, vol.2, p.271). 

All Shi'i Hadith scholars and the majority of Sunni Hadith scholars 

have reported this account with the same detail. However, in some 

Sunni narrative sources, no reference is made to the cause of issuance, 

or its content is significantly summarized. Furthermore, some narrators 

attempted to facilitate distortion by removing the original cause of 

issuance of the Hadith of Ghadir and substituting it with a fabricated 

one. A notable example is the narration from Buraydah al-Aslami: 

"... From Buraydah, he said: I campaigned with Ali to Yemen and I 

saw harshness from him. When I came to the Messenger of God (peace be 

upon him) I mentioned Ali and criticized him. I saw the face of the 

Messenger of God (peace be upon him) change. He said: 'O Buraydah, 

am I not closer to the believers than their own selves?' I said: Yes, O 

Messenger of God. He said: 'For whomsoever I am his master, then Ali is 

his master'" (Ahmad ibn Hanbal, 1999, vol.38, p.32). In this report, 

Buraydah al-Aslami asserts that the Prophet (peace be upon him) 

uttered the phrase, "Man kuntu mawlahu fa 'Aliyyun mawlahu," not 

because of the event of Ghadir, but in response to Buraydah’s personal 

complaint about Ali (peace be upon him). This clearly represents an 

attempt to marginalize the true cause of issuance of the Hadith of Ghadir 

and to downplay the significance of the event. 
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3.1.2. Understanding the Intent of the Infallible in Conditions of Dissimulation (Taqiyyah) 

In religious terminology, taqiyyah refers to refraining from 

expressing one’s beliefs and creed in situations where harm-whether 

financial, physical, or related to honor-threatens the individual (al-

Tabrisi, 1970, vol.2, p.729). By understanding the cause of a Hadith’s 

issuance, instances of dissimulated (taqiyyah) Hadiths can be identified. 

Furthermore, the specific circumstances in which the Imams practiced 

dissimulation can be discerned, enabling a more accurate understanding 

of the Infallible’s speech. 

According to a report in Rijal al-Kashshi, ‘Umar ibn Riyah initially 

believed in the Imamate of Imam al-Baqir (peace be upon him); 

however, due to a lack of proper understanding of the conditions under 

which the Hadith was issued, he, along with several of his companions, 

turned away from Imam al-Baqir (peace be upon him). The report 

attributes this response to the fact that ‘Umar ibn Riyah asked the Imam 

a question for the first time and received an answer. After a year, he 

posed the same question again and received a different answer. When 

he inquired about this apparent inconsistency, the Imam explained: 

“Indeed, our first answer was issued based on dissimulation 

(taqiyyah)” (al-Kashshi, 1969, p.237). Undoubtedly, had the narrator 

been aware that one of Imam al-Baqir’s responses was given under 

conditions of dissimulation and had known its cause of issuance, he 

would not have experienced confusion. 

3.1.3. Ascertaining the Meaning of Homonymous Words 
Homonymy refers to a situation in which a word conveys two or 

more distinct meanings (al-Tahanawi, 1996, vol.1, p.202). In certain 

Hadiths, the presence of homonymous words can create confusion for 

Hadith scholars. In such cases, knowledge of the cause of Hadith 

issuance significantly clarifies the intended meaning. 

For instance, the word ikhtisar has two meanings: the primary 

meaning, “conciseness and summary” (al-Bustani, 1996, vol.1, p.28), 

and, in some narrations, “placing the hand on the waist or hips” (al-

Fayyumi, 1994, vol.2, p.170). Some Sunni Hadith sources report that the 

Prophet (peace be upon him) prohibited ikhtisar in prayer, to the extent 

that many of these sources dedicate a chapter titled “Prohibition of 



The Functions and Benefits of Understanding … | Seyyedeh Farnaz Ettehad et al 313 
 

 
 

Ikhtisar in Prayer.” Ahmad ibn Hanbal, in a narration traced back to 

Abu Hurayrah, states: “The Messenger of God (peace be upon him) 

prohibited ikhtisar in prayer” (Ahmad ibn Hanbal, 1999, vol.12, p.98). 

Al-Bayhaqi, citing Abu Hurayrah, reports: “Ikhtisar in prayer is 

the resting posture of the people of Hell” (al-Bayhaqi, 1990, vol.3, 

p.137), presenting this as the rationale for the prohibition: to avoid 

resembling the people of Hell. Al-Tirmidhi explains that the prohibition 

is to prevent resemblance to Iblis (Satan), who is reported to have 

walked with his hands on his waist: “…And ikhtisar is when a man 

places his hand on his waist during prayer, or places both hands on his 

waist. It is narrated that when Iblis walks, he walks in a state of ikhtisar 

(with hands on waist)” (al-Tirmidhi, n.d., vol.2, p.167). 

Al-Bukhari, reporting from ‘A’ishah, indicates that the prohibition is 

intended to prevent imitation of Jewish practices: “…Masruq ibn Ajda’ 

says: ‘A’ishah disliked that the worshipper place his hand on his waist 

during prayer, because she considered it an action of the Jews’” (al-

Bukhari, 1987, vol.3, p.1247; also al-Bayhaqi, 1990, vol.3, p.137). 

Ibn Hibban, reconciling the statements of Abu Hurayrah and ‘A’ishah 

without citing the latter’s report, adds after Abu Hurayrah’s narration: 

“Abu Hatim said: meaning the action of the Jews and Christians, 

and they are the people of Hell” (Ibn Hibban, 1994, vol.6, p.63). 

All of these reports-whether presenting ikhtisar as the resting posture 

of the people of Hell, al-Tirmidhi’s statement linking it to Iblis, or al-

Bukhari’s account regarding Jewish practices-aim to clarify the 

Prophet’s (peace be upon him) rationale for prohibiting ikhtisar in 

prayer. Without these explanations, accurate understanding of the 

Imam’s speech would have been considerably more difficult 

3.1.4. Distinguishing Literal from Metaphorical Meaning 
Another factor for ambiguity in Hadithic texts is the use of metaphor 

(majaz) in speech. 

Ahmad ibn Hanbal, through his chain of narration, reports from Anas 

ibn Malik that: "... The Prophet's (peace be upon him) camel-driver was 

called Anjashah. He (Anas) said: “He had a beautiful voice. He (Anas) said: 

The Prophet (peace be upon him) said: 'Gently, O Anjashah, do not break 

the glass vessels (qawarir)'" (Ahmad ibn Hanbal, 1999, vol.21, p.233). 
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This statement of the Prophet (peace be upon him), "O Anjashah, do 

not break the glass vessels," could be taken literally, implying that the 

camels were carrying actual glass or earthenware vessels that the 

Prophet (peace be upon him) wished to protect. However, other reports 

regarding the cause of this statement indicate that it should be 

understood metaphorically. 

In a narration transmitted from 'A'ishah, she reports: On a journey, 

we, a group of women, accompanied the Messenger of God. 'Abdullah 

ibn Rawahah, who had a beautiful voice, was driving the men's camels, 

and Anjashah was with the women. The Prophet said to 'Abdullah ibn 

Rawahah: 'Move the people!' 'Abdullah moved the camels quickly and 

began singing. Anjashah, following 'Abdullah, also drove the women's 

camels quickly, and they both raced in driving the camels. The 

Messenger of God (peace be upon him) said to Anjashah: "O Anjashah, 

gently, drive (the camels) bearing the glass vessels" (Ahmad ibn Hanbal, 

1999, vol.21, p.248; al-Tabrisi, 1970, p.146). 

"Qawarir" (glass vessels) here is a metaphor for "women," and its 

metaphorical meaning becomes clear when the cause of issuance is 

considered. The point of similarity between a woman and glass is in 

their weakness and fragility, as both are damaged by a slight blow. Of 

course, such an expression also has a precedent in Persian language, 

where the expression ‘she has a glass load’ is used, either for the object 

carrying a pregnant woman, or for the pregnant woman herself carrying 

the fetus. 

3.1.5. Identifying the Referent of a Pronoun 

In some transmitted statements of the Infallibles (peace be upon 

them), a pronoun appears whose referent is not in the Infallible's speech 

itself, but rather in its cause of issuance. When the Infallible's speech is 

separated from its cause, the pronoun loses its referent. This situation 

causes the speech to become ambiguous, and ambiguity is only 

removed from the speech if its cause of issuance is considered. 

For example, Sunni Hadith sources have reported a narration that the 

Noble Prophet (peace be upon him) said: "God created Adam in His 

image ('ala suratihi), his height sixty cubits..." (al-Bukhari, 1987, vol.5, 

p.2299). 
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Ambiguity in the referent of the pronoun "hi" in "suratihi" has long 

made the above narration a challenging subject for interpretation among 

Hadith scholars. Abu Hatim al-Razi, according to what was recorded in 

Sahih Ibn Hibban, expresses grievance against those who, relying on 

this narration, criticized the People of Hadith (Ahl al-Hadith) and 

accused them of misunderstanding in the field of Hadith (Ibn Hibban, 

1994, vol.14, p.33). This ambiguity resulted from the fragmentation of 

the Hadith and the deletion of its cause of issuance. 

Ibn Hibban says elsewhere: "... From Abu Hurayrah that the Prophet 

(peace be upon him) said: 'When one of you strikes, let him avoid the face, 

for God created Adam in his image'" (Ibid., vol.12, p.419). The 

ambiguity in the pronoun's referent and the importance of determining 

it caused Ibn Hibban to add this explanatory phrase that, according to 

Abu Hatim al-Razi, the referent of the pronoun "hi" in "suratihi" is the 

person being struck, meaning that God Almighty created Adam's face 

in the likeness of that of the person being struck (Ibid.). 

Ibn Hibban, for a third time, tries to display his skill in deciphering 

the above phrase by narrating another narration. In this narration, whose 

chain, like the previous one, goes back to Abu Hurayrah, he narrates 

from the Messenger of God (peace be upon him) that he said: "Let none 

of you say: 'May God make your face and the face of whoever resembles 

your face ugly'; for God created Adam in his image" (Ibid., vol.13, p.18). 

Here too, he adds the words of Abu Hatim al-Razi: The referent of the 

pronoun in "suratihi" is that person who was told, "May God make 

your face ugly from among his children" because Adam's face is 

similar to the faces of his children (Ibid.). 

Ibn Qutaybah also states that some believe the pronoun refers back 

to "God" and affirm an image for Him, while another group asserts it 

refers to "Adam" (Ibn Qutaybah, 1973, vol.1, p.217). Abu Hatim al-

Razi says: Some say if the pronoun refers back to "God," they have said 

something blasphemous; because God Almighty says (There is nothing 

like unto Him), and if the pronoun refers to "Adam," no benefit is 

derived from it; because all the children of Adam are created in his 

form, not like other creatures (Ibn Hibban, 1994, vol.14, p.33). 

However, what Shi'i Hadith scholars have reported from Imam al-

Rida (peace be upon him) clarifies that the efforts of Sunni Hadith 
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scholars in understanding the intent of the narration generally stem from 

ignorance of the cause of issuance of the above Hadith. The narrator 

says: "I said to Imam al-Rida (peace be upon him), 'O son of the 

Messenger of God, people narrate from the Messenger of God that he 

said: "God created Adam in His image." 'The Imam said: "May God 

destroy them; they deleted the first part of the Hadith."'. (The matter is 

that) the Messenger of God passed by two people who were insulting 

each other, and one of them was saying to the other: May God make 

your face and the face of whoever resembles you ugly! The Messenger 

of God said to the person who said this to the other: "O servant of God, 

do not say this to your brother, for God, Mighty and Majestic, created 

Adam in his image" (Ibn Babawayh, 1999, vol.1, p.120). 

This narration clarifies that the referent of the pronoun in "suratihi" 

is that very person who was being insulted, and thus removes ambiguity 

from the Prophet's speech. 

3.2. Repelling Unintended Meanings 
Another Dirayah-related benefit of understanding the cause of 

Hadith issuance is preventing interpretations contrary to the intended 

meaning. Sometimes the Infallible, under specific conditions or due to 

particular circumstances, expresses a statement whose intended 

meaning can only be correctly understood by considering these 

circumstances. However, if those conditions and factors are overlooked 

or deleted from the speech, the Infallible's speech may be understood to 

mean something else that is miles away from his intent and may even 

be the opposite of what the Infallible intended. 

In Shi'i Hadith texts, a narration is reported from the Prophet (peace 

be upon him) that he said: "Whoever gives me the glad tidings of the end 

of the month of Adhar, Paradise is for him" (Ibn Babawayh, 1983, 

p.205). This has led some to believe that merely informing others of the 

end of the month of Adhar guarantees Paradise, a belief that contradicts 

the general principles of Shari'ah, which stipulate that entry into 

Paradise is contingent upon faith and righteous deeds. The majority of 

Sunni Hadith scholars, because of insufficient knowledge of 

information about the cause of issuance, have also considered it 

unreliable and fabricated (al-Hafiz al-'Iraqi, 1969, p.264). 
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However, considering the cause of Hadith issuance clarifies that the 

intended meaning differs significantly. Shaykh Saduq, in both his books 

Ma'ani al-Akhbar and 'Ilal al-Shara'i' (compiled to explain the causes of 

narrations), provides the following explanation under the title: "The 

Reason for which the Messenger of God (peace be upon him) said: 

'Whoever gives me the glad tidings of the end of Adhar, Paradise is 

for him." states its cause of issuance as follows: 

"From Ibn 'Abbas, he said: The Prophet (peace be upon him) was one 

day in the mosque of Quba, and with him were a group of his companions. 

He said: 'The first person to enter upon you now is a man from the people 

of Paradise.' When they heard that, a number of them got up and went 

out, and each one of them loved to return to be the first to enter so he 

would merit Paradise. The Prophet (peace be upon him) knew that from 

them and said to those of his companions who remained with him: 'A 

group will enter upon you competing (to be first). So whoever gives me 

the glad tidings of the end of Adhar, Paradise is for him.' The people 

returned and entered, and with them was Abu Dharr (may God have 

mercy on him). He said to them: 'In which month of the Roman months 

are we?' Abu Dharr said: 'Adhar has ended, O Messenger of God.' He 

(peace be upon him) said: 'I knew that, O Abu Dharr, but I loved that my 

people know that you are a man from the people of Paradise'" (Ibn 

Babawayh, 1983, p.205). 

Analysis of the cause of issuance makes clear that, firstly, the 

intended person (the "whoever") was Abu Dharr alone. Secondly, the 

Prophet’s designation of Abu Dharr as a person of Paradise was not due 

to his reporting the end of the month of Adhar. Rather, it served as a 

sign to recognize Abu Dharr as an individual of Paradise. This 

recognition became a criterion for future generations, ensuring that 

people would not lose their way in the face of seditions and that 

wherever Abu Dharr was present, it would signify the front of truth, 

while its opposite would indicate falsehood. 

3.3. Understanding the Author's Motive 
One benefit of examining the cause of Hadith issuance is that it helps 

reveal the motives and methodologies of Hadith compilers. Some 

writers, motivated by political, social, or sectarian considerations, 

sometimes omitted the causes of issuance in Hadith reports. 
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As an example, consider a narration in Sahih al-Bukhari: "... From 

Anas: We were with 'Umar, who said, 'We were prohibited from al-

takalluf (affectation/unnecessary inquiry)'" (al-Bukhari, 1987, vol.6, 

p.2659). The researcher and commentator of Sahih al-Bukhari explains 

that 'Umar meant that the Prophet (peace be upon him) prohibited 

asking excessive or unnecessary questions (Ibid.). 

Ibn Sa'd reports: "... Anas ibn Malik said: We were with 'Umar ibn 

al-Khattab, who was wearing a shirt with four patches on its back. He 

recited a passage mentioning 'fruit and herbage,' and then asked, 'What 

is 'abb' (herbage)?' He then remarked, 'Indeed, this is al-takalluf 

(affectation/unnecessary inquiry), so it is not blameworthy if you do not 

know what 'abb' is'"  (Ibn Sa'd, n.d., vol.3, p.327). 

A consideration of these reports indicates that al-Bukhari may have 

omitted the causes of issuance to conceal the limitations of the second 

caliph in understanding certain Quranic verses. 

3.4. Specifying the Ruling to the Case of Issuance by Relying on the Cause of Issuance 
Sometimes, with the aid of the cause of issuance, it becomes evident 

that the ruling in a Hadith is specific to the particular case and cannot 

be generalized to other circumstances. An illustrative example is the 

story of Umm Ma'qil. Ahmad ibn Hanbal narrates: "... Ma'qil ibn Abi 

Ma'qil al-Asadi said: My mother wanted to perform Hajj, but her 

camel was weak (a'jaf). This was mentioned to the Prophet (peace 

be upon him), and he said: 'Perform 'Umrah in Ramadan, for an 

'Umrah in Ramadan is equivalent to a Hajj'" (Ahmad ibn Hanbal, 

1999, vol.29, p.383; Abu Dawud, 1990, vol.1, p.442). The Prophet 

(peace be upon him) said to Umm Ma'qil, who was prevented from the 

obligatory Hajj due to her camel not being suitable for travel: "Perform 

'Umrah in the month of Ramadan, for an 'Umrah in Ramadan is 

equivalent to a Hajj." 

Although the Prophet's (peace be upon him) address was to Umm 

Ma'qil, the final part of the narration-"for an 'Umrah in Ramadan is 

equivalent to a Hajj"-appears general, suggesting that 'Umrah in 

Ramadan suffices for the obligatory Hajj. Such a literal understanding 

of the Prophet's (peace be upon him) speech persisted until the time of 

Imam al-Sadiq (peace be upon him). In a report transmitted by al-
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Kulayni, we read: "... The narrator said to Abu 'Abdullah (al-Sadiq) 

(peace be upon him): It has reached us that an 'Umrah in Ramadan 

is equivalent to a Hajj. He said: 'That was only regarding a woman 

whom the Messenger of God (peace be upon him) addressed and 

promised: Perform 'Umrah in Ramadan, for it is a Hajj for you'" 

(al-Kulayni, 1987, vol.4, p.535). 

Although the original report in Sunni sources explicitly states the 

cause of issuance in the phrase "and her camel was weak, and that 

was mentioned to the Prophet," neglecting this context led some 

narrators to misinterpret the Prophetic speech as general. The role of 

Imam al-Sadiq (peace be upon him) is to clarify the cause of Hadith 

issuance and correct the narrator's mistaken understanding. 

3.5. Understanding the Serious Intent 
Sometimes the apparent meaning of the Infallible's speech indicates 

one thing. However, this is not the real intent of the Infallible; rather the 

real and serious intent was different. Most Sunni Hadith scholars report 

from the Prophet (peace be upon him) that he said: "The cupper and the 

cupped have broken the fast (aftara)" (Ahmad ibn Hanbal, 1999, vol.25, 

p.148). The efforts of early Sunni Hadith scholars to understand the 

cause of issuance of this statement indicate a notable complexity in 

interpreting the narration, to the extent that some considered it among 

the ambiguous (mutashabih) statements of the Prophetic speech (al-

Tahawi, 1995, vol.2, p.220). Some Hadith scholars, without considering 

the cause of issuance, took this declarative sentence as prescriptive, 

ruling that cupping is prohibited during Ramadan (Ibn Hibban, 1994, 

vol.8, p.306). And al-Shafi'i explicitly held that cupping invalidate the 

fast (Ibn Hajar, 1960, vol.4, p.177). 

However, numerous narrations reporting the Prophet's (peace be 

upon him) cupping, along with that of many of his companions while 

fasting (Ibn Hajar, 1960, vol.4, p.176), prompted some Hadith scholars 

to investigate the cause of issuance of the Hadith "The cupper and the 

cupped have broken the fast." Among these, it is narrated from a 
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person named Abu al-Ash'ath al-San'ani that the Prophet (peace be upon 

him) said: "The cupper and the cupped have broken the fast because they 

were backbiting" (al-Tahawi, 1979, vol.2, p.99). Although Ibn 

Khuzaymah rejected this explanation, considering it one of the absurd 

claims of ignorant people: "... And some of the ignorant people came with 

a wonder in this issue, claiming that the Prophet (peace be upon him) only 

said: 'The cupper and the cupped have broken the fast' because they were 

backbiting" (Ibn Khuzaymah, 1970, vol.3, p.228). 

Among Shi'i Hadith scholars, Shaykh Saduq (d. 385 AH) narrates 

that when Ibn 'Abbas was asked whether cupping invalidates the fast, 

he replied in the negative. The narrator, relying on the Prophetic 

narration "The cupper and the cupped have broken the fast," asked about 

its meaning. Ibn 'Abbas explained the cause of issuance of the 

mentioned narration as follows: "... Because they (the cupper and the 

cupped) were insulting each other and lying in their insults against the 

Messenger of God (peace be upon him), not because of the cupping" (Ibn 

Babawayh, 1983, p. 319). 

It is clear that understanding the aforementioned narration posed a 

significant challenge for Hadith scholars. The causes of issuance 

mentioned in some sources-even if assumed fabricated-represent an 

effort to better understand the narration, and they help clarify the role 

of the cause of Hadith issuance in accurately interpreting its content. 

Conclusion 
The results of this research can be presented as follows: 

1. From a maximalist perspective, the cause of Hadith issuance 

encompasses a wide spectrum of contextual (hali) and textual 

(maqali) indicators that form the basis for the issuance of the Hadith 

of the Infallible. 

2. Some causes of Hadith issuance are found in Hadith sources, 

while others must be sought in historical and biographical sources. 

3. Knowledge of the causes of Hadith issuance is generally useful 

for better understanding the speech of the Infallible and for the 
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advancement of Hadith studies. Specifically, it facilitates precise 

jurisprudential understanding and legal inference. 

4. Through knowledge of the causes of Hadith issuance from a 

Dirayah perspective, one can eliminate ambiguity in dissimulating 

(taqiyyah) Hadiths, discern the true meaning of homonymous words, 

understand the serious intent of the Infallible (peace be upon him), and 

in some Hadiths, avoid misinterpretation as restrictive.  
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