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 :  الكلمات الرئیسیة
 حديث السفين ،  

 التطهير،  
 الن اة،  

 أهل الفيت،  
 . الاصم 

يُاد حديث السفين  من الحاديث الماتمدة والمشهورة الت  دقجها الفريقان )أتفا   
النف    عن  الماتفرة  مصادرهد  ف   الخجفا (  مدرا   وأتفا   الفيت  أهل  مدرا  

كرم بمناهج    ال ومحتواه  مضامينه  وتامق  دراا   فإن  لذا،  اند .  تقييد  مع 
 بحثي  دصي  ومقارد  مع القرآن يمکن أن يحقق دتائج مهم . 

ف  هذا الفحث، وبااتخدام المنهج "التحجيج  والااتکشاف "، ااينا إلی تحجيل  
" ف  حديث السفين ، ودراا  مطابق  هذا الحديث  مضمون مصطجح "أهل الفيت

 لجقرآن، وااتخمط توتهاته وأهدافه من بمل التقص . 
تشير النتائج والااتنتاتام إلی أن أهل السن ، رغد دقجهد لمفهوم الرواي  المذكورة  
فيما يخص الخمس  من آل الافا  ااتناداً إلی أدلتهد الرتالي ، إلا أدهد وماوا ف   
تفرق الآرا  عند إعادة تحديد مصداق "أهل الفيت" )الکجم  المفتاحي  ف  حديث  

، والطاع ، والاصم ، والمفاهج ، والولاي ، والتفجيغ.  السفين ( ف  اياق آيام التطهير
وبهذا الصدد، اعتفروا مصداق "أهل الفيت" متطابقاً مع مفهومه الجغو . وبالتال ،  
فإن دتي   دراا  أهل الفيت ف  هذا الحديث الشريف ومقاردته بالقرآن بااتخدام 

تقدم دقاطاً وماارف  منهج تحجيل المحتوی، با،ضاف  إلی تدابجه مع آيام القرآن،  
ميم  ف  إثفام حقادي  مدرا  أهل الفيت فيما يخص مقول  الولاي  وكون هؤلا  

 .الاظام مفينين ومفسرين

عج :  استناد الکريد.  (1447)  اايد ،  القرآن  عجی  بالاعتماد  السفين   ف  حديث   ") ( الفيت  "أهل  مصطجح  التراث  .  دراا  
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 ة مقدمال
يتناول هذا الفحث أحد الحاديث المشييترك  والماتمدة بين الفريقين، وهو حديث السييفين ، الذ  

كرم أهيل بيتيه بسيييفيني  دو ، وعيد التمسيييً بهد ايييففياً لن ياة المي . تکمن    شيييفيه فييه النف  ال
ا،شيييکالي  الرئيسيييي  لجفحث ف  تحديد مصيييداق وبيان مکاد  "أهل الفيت" كکجم  مفتاحي  ف  هذا  
الحديث ودراايي  ادسيي امه مع المفاهيد القرآدي . فمع أن اييندي  الحديث وماناه الاام مقفولان لدی  

 أن هناك بمفاً عميقاً ف  تحديد المصيداق الاين  لييييي "أهل الفيت" وتطفيقه  الشييا  وأهل السين ، إلا
لًا لغوياً وااييااً  عجی الآيام القرآدي  ذام الصييج . فمن ته ، تقدم الرةي  السييائدة لدی أهل السيين  مدلو 

لهل الفيت )يشيمل أووا  النف  وأماربه(، ومن ته  أبری، تقدم الرةي  الشيياي ، بالاايتناد إلی مرائن  
تر  هذا الفحث بهدف  

ُ
دصيي  وبارتي ، مصيداق أهل الفيت محصيوراً ف  الخمسي  من آل الافا  ) (. أ

ه لجقرآن الکريد، وااتخمص  دراا  أعمق لمضمون حديث السفين ، وفحص درت  ادس امه ومطابقت
الهداف والدلالام الکامن  فيه. السيؤال المحور  هو: لماذا، رغد ورود حديث السيفين  ف  المصيادر  
ليه مع آييام مرآديي  كي،ييام التطهير، والطياعي ،  الماتميدة لهيل السيييني ، يواتيه التطفيق المفياهيم  

الشيياي  ف  هذا الم ال  يتضيمن دطاق   والمفاهج ، والولاي  تحديام، وعجی أ  أايا  تسيتند الرةي 
اليدرااييي  تحجيمً محتوايياً لجحيدييث الميذكور ومقياردتيه بي،ييام منتخفي  من القرآن، وكيذليً درااييي  آرا  

 .مفسر  المدراتين

 منهجية البحث 

"التيحيجيييجي    المينيهيج  بيياايييتيخييدام  إتراةه  تد  والنيظيرييي ،  النيوعييي   الفيحيوي  دو   من  الفيحييث  هييذا 
والاايييتکشييياف "، وكذلً "تحجيل المحتوی". تصيييميد الفحث مائد عجی الدرااييي  المکتفي  وتحجيل  
النصوص الديني  )القرآن والحديث( والتفسيرام ذام الصج . الم تمع الفحث  يشمل المصادر الروائي   

سييري  الولي  لجفريقين )الشييا  وأهل السين ( الت  دقجت أو فسرم حديث السفين  والآيام القرآدي  والتف
محيل الفحيث. تد أبيذ الاينيام بطريقي  هيادفي  ومركاة عجی المصيييادر الماتميدة والمشيييهورة لجطرفين.  

لتقييد  الداة الرئيسييي  ل مع الفيادام كادت ااييتخمص الماجومام من هذه النصييوص والتفسيييرام.  
صيح  الفيادام الحديثي ، با،ضياف  إلی الاهتمام بصيح  السيند ف  مصيادر المدرايتين، تد اايتخدام  
مايار "عرض الحديث عجی القرآن" كمنهج رئيسيي  ف  عجوم الحديث الشييياي   أ  أن موافق  محتوی  

ديام ه  تحجييل  الحيدييث لکتيال الجيه أو مخيالفتيه ليه اعتُفر مايياراً لتقييد صيييحتيه. طريقي  تحجييل الفييا
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محتوی دوع  بمنهج مقارن. ف  هذه الطريق ، باد اايتخرا  النصيوص والتفسييرام، تد اايتخمص  
المفاهيد الاياايي  مثل "أهل الفيت"، "الن اة"، "الاصيم "، و"الولاي "، ثد تمت مقارد  وتحجيل وتهام  

الفحث    دظر الميدرايييتين ف  التايامل مع حديث السيييفيني  والآيام القرآديي  ذام الصيييج . مراحل تنفيذ
شييمجت تمع المصييادر، وااييتخرا  وتصيينيف الروايام المختجف  لحديث السييفين ، ودراايي  تفسيييرام  
الآييام المنتخفي  من القرآن من وتهي  دظر الميدرايييتين، والمقياردي  المفياهيميي  بين الحيدييث والآييام،  

 .وأبيراً تحجيل الفيادام والااتنتا  منها

 النتائج 

يمکن تصييينيف دتيائج هيذا الفحيث ف  عيدة محياور. أولًا، يظهر فحص الرواييام المختجفي  لحيدييث  
السيييفيني  أديه رغد وتود ابتمفيام ف  التافيرام ال ائيي  )مثيل "فيکد"، "ف  أمت "، "ايييجد"، "هجيً"،  

بتاد  "هوی"(، إلا أدها تميااً م ما  عجی المفهوم الاام وهو د اة من تمسيً بههل الفيت وهمك من ا
عنهد، ولا تؤثر هذه الابتمفام التافيري  عجی الراييال  الاييااييي  لجحديث. ثادياً، ف  دراايي  مفهوم  
"أهل الفيت"، ورغد أن ماناه الجغو  أعد من اکان الفيت، إلا أن تحجيل القرائن النصي  القرآدي  )مثل  

كميل ف  الآييام  اييييياق الآييام( والخيارتيي  )الحيادييث الکثيرة( يشيييير إلی أن مصيييداق الت د وال
( هو أهل الفيت الماصيومين المطهرين أ  الخمسي  من آل  33المحوري  مثل آي  التطهير )الحاال:  

الافا . ف  المقابل، يوايع أغجب مفسير  أهل السين  المفهوم ليشيمل أووا  النف ، ويفسيرون "الرت "  
ر تدابمً مانوياً كفيراً بين مضييامين  بهده الددا  الاام . ثالثاً، عرض حديث السييفين  عجی القرآن يظه

هذا الحديث وآيام عديدة. فمثمً، تشييير آي  التطهير إلی الطهارة الذاتي  والاصييم  لهل الفيت، وه   
شيرط لکون السيفين  من ي ، أ  مناع  السيفين  دفسيها من الطغيان والغرق. وآي  اصيطفا  آل إبراهيد  

عجی الايالمين. وآيي     يي ، تيدل عجی ابتييار آل محميد( مع باض القرا ام التفسيييير 33)آل عمران:  
تحديداً كي "ابنائنا"، تؤكد عجی مکاد     ( بحضور ا،مامين الحسن والحسين61المفاهج  )آل عمران: 

(  23بنوتهما وذريتهما لجنف ، وبالتال  شيمول مانی أهل الفيت لهما. وآي  مودة ذ  القربی )الشيوری: 
أيضياً تؤكد عجی ضيرورة المودة لآل النف  كهتر لجرايال . والآيام الخاصي  بطاع  أول  المر )النسيا :  

( ف  التفسيييير الشييييا ، تؤكد عجی ضيييرورة اتفا  الئم   67لمائدة:  ( وكذلً آي  التفجيغ بالولاي  )ا59
كخجفا  لجنف  ومراتع لحل الخمف، وهو ما يتوافق تماماً مع مفهوم الن اة ف  حديث    الماصيومين

ف  المقابل، تفسيير أهل السين  لهذه الآيام عموماً موايع، ويامد مصيداق أول  المر عجی  السيفين .  
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الحکيام والاجميا . يفين هيذا الفحيث أن عيدم الالتفيام إلی هيذه القرائن والتفسيييير الجغو  المحض لي 
"أهل الفيت"، أدی إلی عدم توضيييح الامم  الاميق  بين حديث السييفين  وهذه الآيام القرآدي  بشييکل  

 .كامل ف  المصادر التفسيري  لهل السن 

 الخاتمة

يفين هيذا الفحيث، مع التيهكييد عجی التواتر المانو  لحيدييث السيييفيني  وبروتيه من دطياق أبفيار  
الآحاد، أن محتوی هذا الحديث يتوافق ويتدابل بشکل كامل مع القرآن الکريد. فقد عُرض أهل بيت  

ف  هذا الحديث وف  الآيام القرآدي  ذام الصج ، لي  فقط كهفراد محترمين، بل كي "وايج     النف 
د اة"، و"مفسيييرين ماصيييومين لجقرآن"، و"مرتع لجطاع "، و"محور لجوحدة والمودة" ف  الم . تشيييير  

تحديداً    النتائج إلی أن التفسييير الشيييا ، بالاعتماد عجی م موع  من القرائن النصييي  والممتنيم ، مدم
ين  والآيام المحوري   لجمصييداق أكثر دم  وتمااييکاً، ومادراً عجی إي اد رابط  منطقي  بين حديث السييف

ف  القرآن. ف  المقابل، التفسييير المواييع الذ  يقدمه أغجب مفسيير  أهل السيين ، أدی إلی دو  من  
التشييتت ف  التطفيق وضيياف ف  الدلالام الهداي  لهذه النصييوص. النتي   الامجي  لهذا الفحث ه   

د الدين فهمًا صييحيحاً والن اة  التهكيد عجی ضييرورة التمسييً المتاامن بالثقجين )الکتال والاترة( لفه
من الضييمل، كما يؤكد عجيه حديث السييفين . ومن محدوديام هذا الفحث يمکن ا،شييارة إلی التركيا  
عجی آييام منتخفي  وعيدم مايال ي  تميع الآييام المحتمجي  ذام الصيييجي . لجفحوي المسيييتقفجيي ، يُقتر   

المذهب السييين  حول مصيييداق أهل  إترا  درااييي  مقارد  أوايييع بين وتهام النظر المختجف  دابل  
الفيت، وكذلً اايتکشياف الدلالام الاتتماعي  والسيياايي  لحديث السيفين  ف  مفهوم ا،مام  وميادة  

 . الم ، بشکل متادد التخصصام
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The Hadith of the Safina is one of the well-known and 

reliable traditions that both schools of thought (the followers 

of the Ahl al-Bayt school and the followers of the Caliphal 

school) have narrated in their authentic sources from the 

Prophet Muhammad (PBUH), with verified chains of 

transmission. Therefore, investigation and deep reflection on 

its themes and content, using textual research methods and 

comparative analysis with the Qur'an, can yield significant 

results. This research employs an "analytical and 

exploratory" method to examine the meaning of "Ahl al-

Bayt" (AS) in the Hadith of the Safina and to establish its 

congruence with the Qur'an, extracting its approaches and 

objectives through meticulous inquiry. The results and 

findings of the research indicate that Sunnis, despite 

narrating the meaning of this hadith concerning the Five 

People of the Cloak, have fallen into divergent opinions 

when redefining the referent of "Ahl al-Bayt" (the key term 

of the Hadith of the Ship) under the verses of Purification 

(Tathir), Obedience (Ta'ah), Infallibility ('Ismah), the 

Imprecation (Mubahala), Guardianship (Wilayah), and 

Proclamation (Tabligh). In this process, they have aligned 

the referent of "Ahl al-Bayt" with its literal meaning. 

Consequently, the outcome of examining "Ahl al-Bayt" in 

this noble hadith and comparing it with the Qur'an using 

content analysis, while overlapping with Qur'anic verses, 

provides valuable points and insights proving the legitimacy 

of the Ahl al-Bayt school concerning the concept 

of Wilayah and establishes them as the elucidators and 

interpreters of the religion. 
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1. Statement of the Problem 
The Hadith of the Safina is a well-known tradition from the Prophet 

of Islam (PBUH) narrated in both Shi'a and Sunni sources. In it, the Ahl 

al-Bayt (AS) are likened to the Ship of Noah. In the mentioned hadith, 

the concept of "Ahl al-Bayt" is trusted by both schools as denoting the 

Household of the Prophet (PBUH). In this regard, Allamah Sharaf al-

Din, in his book Al-Muraja'at, cites this hadith as the second proof for 

their legitimacy (Al-Sharaf al-Din, 1996, p. 95). 

However, from the perspective of the majority of Sunni exegetes and 

traditionists, the referent of "Ahl al-Bayt," when considered under 

verses such as Purification, Infallibility, the Imprecation, etc., is 

reinterpreted to mean the inhabitants of the house and the family 

members collectively, including wives and children (see: Al-Alusi, 

1994, Vol. 11, p. 194; Al-Zamakhshari, 1986, Vol. 3, p. 538; Qutb, 2004, 

Vol. 5, p. 286; Ibn 'Ashur, n.d., Vol. 21, p. 246). Shi'ites, however, 

believe the referent of Ahl al-Bayt (AS) to be the Five People of the 

Cloak (AS), based on intra-Qur'anic contextual clues and the Hadith of 

the Safina (see: Al-Tabataba'i, 1971, Vol. 11, pp. 310-311). 

Considering the widespread transmission (tawatur) of the chain of 

narrators for the Hadith of the Safina from the perspective of both 

schools, this article seeks to clarify one of its ambiguous and 

challenging points: the reasons for the lack of its alignment with the 

Qur'an in Sunni exegetical sources. It aims to achieve congruence 

between the Hadith of the Ship and the Qur'an, reaching their 

conceptual commonality in the point of resemblance: that Ahl al-Bayt 

are the means of salvation, and those who board the ship of Ahl al-Bayt 

will be among the saved. Therefore, by comparing the Hadith of the 

Safina to the Qur'an, one can achieve complete overlap between these 

two valuable sources, demonstrating that the Hadith of the Ship, in 

addition to its strong chain of transmission, is also substantiated in 

content by the Qur'an. 

2. The Hadith of the Ship and its Textual Expressions 
The Hadith of the Ship is one of those traditions whose text, despite 

varying expressions, is unanimous in meaning, and the differing 

expressions do not detract in the least from its semantic message. It can 
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be said that differences in expression stem from the comprehension and 

narration-by-meaning (riwayah bi al-ma'na) that occurred among the 

narrators and traditionists. We will examine the details of this 

process: أ َ  أَ  ب
غَنِجََ أ ََ هْ ََ  َ أ ِِ تَأمَ مَمََ أ نَجََ أ أهَمب ِِ أمَ  ْ ن

م  أ حب تنََ ةب أَََِ بُ
كأمَثَثََ أيَتِيب بُ

َِْ
َ
َ أ  ُ -Al) مَثََ

Himyari, 1992, p. 8; Al-Majlisi, 1983, Vol. 87, p. 21; Al-Hakim al-

Nishaburi, 1990, Vol. 2, p. 373). The expressions related to the 

beginning part of the hadith are: 

1. Mithlu ahli bayti mithlu safinati Nuh (The likeness of my Ahl 

al-Bayt is like the ship of Noah) (Al-Hakim al-Nishaburi, 1990, Vol. 

2, p. 373). 

2. Inna mithla ahli bayti fi ummati (Verily, the likeness of my Ahl al-

Bayt in my community) (Al-Quda'i, 1986, Vol. 2, p. 275; Al-Hilali, 

2004, p. 127). 

3. Innama mithlu ahli bayti fikum (Surely, the likeness of my Ahl 

al-Bayt among you) (Al-Tabarani, 1985, Vol. 2, p. 22; Al-Saffar, 

1984, p. 317). 

4. Ala inna mithla ahli bayti fikum (Behold! The likeness of my Ahl 

al-Bayt among you) (Al-Hakim al-Nishaburi, 1990, Vol. 3, p. 163; Al-

Khazzaz al-Qummi, 1981, p. 38). 

The expressions related to the concluding part of the hadith are: 

1. Man rakibaha naji wa man takhallafa 'anha ghariq (Whoever 

boards it is saved, and whoever lags behind it drowns) (Al-Hakim al-

Nishaburi, 1990, Vol. 3, p. 163; Al-Majlisi, 1983, Vol. 87, p. 21). 

2. Man rakibaha salim wa man tarakaha ghariq (Whoever boards it 

remains safe, and whoever abandons it drowns) (Al-Haythami, 1993, 

Vol. 9, p. 168). 

3. Man dakhala fiha naji wa man takhallafa 'anha ghariq (Whoever 

enters it is saved, and whoever lags behind it drowns) (Al-Tabarsi, 

1966, Vol. 1, p. 407). 

4. Man rakibaha naji wa man takhallafa 'anha halak (Whoever 

boards it is saved, and whoever lags behind it perishes) (Al-Muttaqi al-

Hindi, 1998, Vol. 12, p. 98; Al-Manawi, 1937, Vol. 2, p. 658; Al-

Khazzaz al-Qummi, 1981, p. 38). 

5. Man rakibaha naji wa man takhallafa 'anha zujja fi al-nar (Whoever 

boards it is saved, and whoever lags behind it is cast into the Fire) (Al-

Shaykh al-Saduq, 1984, Vol. 1, p. 30; Al-Ghazi, 1997, p. 146). 
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6. Man rakibaha naji wa man takhallafa 'anha hawi (Whoever 

boards it is saved, and whoever lags behind it falls headlong) (Al-

Tabari, 1999, p. 59; Al-Majlisi, 1990, Vol. 74, p. 276). 

7. Man rakibaha naji wa man raghiba 'anha halak (Whoever boards 

it is saved, and whoever disdains it perishes) (Al-Karajaki, 1989, p. 215; 

Al-Majlisi, 1990, Vol. 27, p. 113). 
Thus, as observed, the differences in the Hadith of the Safina do not 

alter its meaning and content, and the phrase "أ  ْ ن
أم  تنَحب ةب مِأمَسََ

تك  كأفب أيَتِيب بُ
ِْ أََ  ُ مَثَ

َ أ أغَنِجَ أَ  ب
ََ هْ ََ أَ  ِِ نَجَ أمَمَ أتَمَ أهَمب ِِ  is considered the most famous narration of "مَ

the Hadith of the Ship (Zayd ibn 'Ali, n.d., p. 30; Al-Salihi al-Shami, 
1993, Vol. 11, p. 11; Al-Shaykh al-Saduq, 1985, p. 329; Al-Tabarani, 
1995, Vol. 5, p. 306; Al-Khatib al-Baghdadi, 1996, Vol. 12, p. 90). 

3. Presentation of the Hadith Safina (Ship) to the Qur'an 
Harmonization between the Hadith of the Safina and the Divine 

Book (Holy Qur’an) in exegetical traditions and hadiths that elaborate 

the details of general rulings, and considering that the hadith possesses 

a strong chain of transmission and numerous narrational paths placing 

it among mutawatir (mass-transmitted) traditions, its common 

denominator with the Qur'anic verses must be addressed. This is 

because, in the hadith, methodological (usuli), exegetical, and hadith-

science (fiqh al-hadith) works of Imami scholars, presenting a solitary 

(khabar al-wahid) tradition to the Qur'an has served as a criterion for 

verifying its authenticity (Al-Kulayni, 2008, Vol. 1, p. 8; Al-Bahbahani, 

2005, p. 565; Al-Tabataba'i, 1971, Vol. 9, p. 366; Al-Mamaqani, 1992, 

Vol. 6, p. 28; Al-Subhani, 2018, p. 54). 

Furthermore, based on the traditions of presentation ('ard), when a 

hadith itself possesses an evident truth and light, it conforms to the 

Qur'an and falls outside the scope of the solitary report criterion; the 

next stage of examination should then aim to establish its congruence 

with the Qur'an: "From Abu 'Abdillah (AS), who said: The Messenger 

of Allah (PBUH) said, 'Indeed, for every truth there is a reality, and for 

every correctness there is a light. So, take that which conforms to the 

Book of Allah and leave that which contradicts the Book of Allah'" (Al-

Kulayni, 2008, Vol. 1, p. 172). Contemporaries of Al-Kulayni have also 

narrated this hadith in their works (Al-'Ayyashi, 1960, Vol. 2, p. 115; 
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Al-Saduq, 1997, p. 367; Al-Tusi, 1986, Vol. 7, p. 275; Al-Tabarsi, 2006, 

p. 152), lending it greater credibility. It should also be known that the 

spirit of religion is based on truth, justice, devotion, and avoidance of 

sin-a principle and algorithm inherent in the spirit of the Hadith of the 

Ship and the verses congruent with its meaning (see: Al-Rayshahri, 

2019, Vol. 1, p. 266). 

4. The Lexical and Terminological Meaning of "Ahl al-Bayt" 

The root meaning of "*A-H-L*" denotes companionship (uns) along 

with mutual connection and affection, with subsets including 

companionship between spouses, children, etc. (see: Al-Mustafawi, 

2009, Vol. 1; Ibn Faris, 1983, Vol. 2, pp. 151-152, 185). Also among the 

meanings of the word "ahl" are: "worthy," "deserving," and "meriting" 

(see: Ibn Sidah, 2000, Vol. 4, p. 256). The inhabitants of a house and 

family are called Ahl al-Bayt (see: Ibn Manzur, 1993, Vol. 11, p. 28; Al-

Zuhri, 2000, Vol. 6, p. 220; Al-Mustafawi, 1989, Vol. 1, p. 183). 

Lexically, Ahl al-Bayt refers to the collective family members and 

inhabitants of a house living together, a meaning employed in Surahs 

(Hud: 73; Al-Qasas: 12; Al-Ahzab: 33) and affirmed by both Shi'a and 

Sunni exegetes (see: Ibn 'Ashur, n.d., Vol. 20, p. 25; Al-Tabarsi, 1993, 

Vol. 5, p. 274; Al-Tusi, n.d., Vol. 6, p. 34; Fakhr al-Razi, 1999, Vol. 22, 

p. 49). 

However, the referent of "Ahl al-Bayt" in verse 33 of Surah Al-

Ahzab is a point of disagreement between the two schools. Sunnis, 

citing intra-Qur'anic clues-such as similar verses where this term is 

used-and the context of the verse in question, consider Ahl al-Bayt to 

mean the Prophet's (PBUH) family, including wives and children (see: 

Al-Alusi, 1994, Vol. 11, p. 194; Al-Zamakhshari, 1986, Vol. 3, p. 538; 

Qutb, 2004, Vol. 5, p. 286; Ibn 'Ashur, n.d., Vol. 21, p. 246). Shi'ites, 

however, believe the referent of Ahl al-Bayt (AS) to be the Five People 

of the Cloak (AS), based on intra-Qur'anic contextual clues and the 

Hadith of the Safina (see: Al-Tabataba'i, 1971, Vol. 11, pp. 310-311). 

Furthermore, citing extra-Qur'anic evidence and numerous traditions 

narrated by both schools, Ahl al-Bayt are the Five People of the Cloak 

(AS) (see: Al-Tabari, 1991, Vol. 12, p. 6; Ibn Hanbal, n.d., Vol. 6, p. 

423; Al-Tabarani, n.d., Vol. 3, p. 51). 
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5. The Meaning and Indication of the Hadith of the Safina (Ship) in the Qur'an 

Just as the Hadith of the Ship holds a special status in terms of its 

chain of transmission, it also occupies an elevated position in terms of 

its content and indication when presented to the Qur'an. 

5-1. The Infallibility of Ahl al-Bayt (AS) 

In the Purification verse: مِأأ َ م  طَجِّ ي  أتَ أالِنَتِتب َُ ِْ
َ
جِسَأَ أال ِّ م  بَأغَنِك  بْ ذِ ت  ألب ه 

هْ أال يد  ثَ أي  ب
مه إب

ا تَ   جَب
طَِ ََ  (Al-Ahzab: 33). The most significant exegetical disagreement 

concerns the subject of "infallibility" ('ismah). For Shi'a scholars, this 

is among the textual proofs for the superiority of Ahl al-Bayt (AS) and 

expresses their special status and rank. Therefore, if the Safina (ship) of 

Ahl al-Bayt (AS) saves its riders from the danger of drowning, then a 

fortiori, it itself is immune from drowning and possesses the attribute 

of infallibility; otherwise, the Trustworthy Prophet (Al-Sadiq al-Amin) 

who commanded boarding a defective ship would be a betrayer-far be 

it from God! (see: Mir Hamid Husayn, 1987, Vol. 23, p. 956). 

It can be said that the purification of Ahl al-Bayt (AS) entails 

equipping them with the perception of truth (haqq): truth in action and 

truth in belief (see: Al-Qurashi, 1998, Vol. 8, p. 354; Al-Tabataba'i, 

1971, Vol. 16, p. 468). Divine infallibility is preparing them to 

comprehend the truth in action and belief, which results in avoidance of 

sins and adherence to divine rulings (see: Sadr al-Din al-Shirazi [Mulla 

Sadra], 1981, Vol. 9, p. 137). Fadlallah, in his commentary on the verse, 

states: "The definite article 'al-' in 'al-rijs' (the impurity) denotes 

everything that causes deficiency in personality and aversion towards 

it. God's will is to remove every deep-rooted cause of deviation in a 

person or to repel error from them. This will is a creative (takwini) will-

a will that brings intrinsic qualities into a person's essence-which 

realizes constant spiritual traits for the individual" (Fadlallah, 1998, 

Vol. 18, p. 34). 

Contrary to the aforementioned meaning regarding the infallibility 

of Ahl al-Bayt (AS) and "al-rijs," some Sunni exegetes consider "rijs" 

to mean the filth and sins that were removed from the Prophet's (PBUH) 

wives through the grace of Islam (Al-Tha'labi, 2001, Vol. 8, p. 35; Al-

Wahidi, 1994, Vol. 2, p. 865; Ibn 'Atiyyah, 2001, Vol. 4, p. 384; Al-
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Maybudi, 1992, Vol. 8, p. 45; Ibn al-Jawzi, 2001, Vol. 3, p. 462; Al-

Zamakhshari, 1986, Vol. 3, p. 538). Regarding the use of the masculine 

pronoun contrary to the verse's context, they argue that since the 

Prophet (PBUH) along with his wives constituted one family, the 

masculine pronoun is used due to the grammatical predominance of the 

masculine over the feminine, and the verse thus conveys meaning for 

the Prophet's wives as well. However, based on numerous (mustafid) 

traditions reported by both Sunnis and Shi'as, the most perfect and 

complete referent of Ahl al-Bayt (AS) in the Purification verse is the 

Five People of the Cloak (AS) (see: Ibn Hanbal, n.d., Vol. 6, p. 423; Al-

Tabari, 1991, Vol. 12, p. 6; Al-Tabarani, n.d., Vol. 3, p. 51; Al-Ajuri al-

Baghdadi, 1996, Vol. 4, p. 384). 

5-2. The Selection of Ahl al-Bayt (AS) Over All the Worlds 

God states in the verse: آأأ َْ ثَِ انَأغَ أغب
َِ تمَأتَم بْ يَِ ا أإب

َِ ن َ  أتَم وَأتَم  ََ أم طَةَآد هَأاََِْ هَْ أال نه إب
أ َِ ت  that He selected the progeny of Abraham over (Al 'Imran: 33) الِعَ لَثب

others. Al-Zamakhshari, commenting on the verse, writes: "What is 

meant by the progeny of Abraham are Ishmael, Isaac, and the children 

of Israel" (Al-Zamakhshari, 1986, Vol. 1, p. 354; see also: Al-Baghawi, 

1999, Vol. 1, p. 420; Fakhr al-Razi, 1999, Vol. 8, p. 199; Al-Baydawi, 

1997, Vol. 2, p. 13). In contrast, Shi'a exegetes, including Allamah 

Tabataba'i, commenting on this noble verse, explain the referent of "the 

progeny of Abraham" as follows: "What is meant by the progeny of 

Abraham is not the Children of Israel, i.e., the descendants of Isaac and 

Jacob, because the Children of Israel are also the descendants of Jacob. 

Consequently, only the infallibles from the descendants of Ishmael 

remain as the intended meaning of the phrase 'the progeny of Abraham,' 

from whom the Prophet of Islam and his household descended" (Al-

Tabataba'i, 1971, Vol. 3, p. 261). The mention of Prophet Noah in this 

verse itself can complement the Hadith of the Ship and its point of 

resemblance, indicating the salvation of the true followers of Noah's 

(AS) prophethood and the guardianship (wilayah) of Ahl al-Bayt (AS). 

Al-Hakim al-Haskani, narrating from Ibn Mas'ud and Abu Hayyan al-

Andalusi (Muhammad ibn Yusuf) in his major exegesis, with an 

exegetical addition, reports that 'Abdullah (Ibn Mas'ud) would recite the 
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verse as " وآل محميد عجی الايالمين" (and the progeny of Muhammad over all 

the worlds) (Al-Haskani, 1990, Vol. 1, p. 152; Abu Hayyan, 1999, Vol. 3, 

p. 109). In this case, in the verse "أأ تب أالِنَتَِ َُ َِْ
َ
جِسَأَ أال ِّ م  بَأغَنِك  بَْ ذِ تَ  ألب ه 

هَْ أال يَد  ثََ أي  ب
مه إب

اأ ت   مِأَ طِجب
َ م  طَجِّ ي   ",God chose "the progeny of Muhammad ,(Al-Ahzab: 33) "تَ

and their rank with Him is the greatest because Muhammad (PBUH) is 

superior to all divine prophets, and thus the superiority of his household 

is established (Al-Mughniyah, 2003, Vol. 2, p. 48). 

5-3. The Verse of Imprecation (Mubahala) 

Abu Hayyan, commenting on the verse of Imprecation: "كَأأ أَ  جه ِِ فَثَ
مِأ سََََ َ م  سََََ َ مََ أتَمب مِأتَمب يِنََ َ م 

َ
يِنََ َ مََ أتََ

َ
أَ دِن  أَ عََ لَنِاأمََ ُِ أفَ َ  مب

ِْ أالِعب َِ أمب َِ أمََ أجََ َ  دب أيَعَِ ِِ أمب تَهب نََ أأأأفب سَََ مِة 
َ
تََ

أ َِ ت يب بِ آأالِكَ 
َْ أغَ هب هْ ألَعِنَتَأال ُِ أفَنَمِعَ ُِ أمَنِيَجب مه

 ُ مِأ ك  سََ مِة 
َ
 states that the ,(Al 'Imran: 61) "تََ

imprecation involved the Prophet (PBUH) and the Muslims living in 

the region of the Christians of Najran. The Prophet (PBUH) then 

ordered the Muslims to leave the city with their wives and children to 

perform the imprecation with the Christians (Abu Hayyan, 1999, Vol. 

3, p. 189; see also: Al-Alusi, 1994, Vol. 2, p. 180). In reality, the 

imprecation in this verse declares the universality of the Prophet's 

(PBUH) mission and the guardianship of the Commander of the 

Faithful (AS) and the infallibility of the noble Imams. The Imprecation, 

like the Purification verse, indicates introducing the status and 

truthfulness of Ahl al-Bayt (AS) and gathering at the table of this 

household. Distancing from "the progeny of God" (Al Allah), as the 

pilots of guidance and salvation, will be calamitous for all humanity. 

The Hadith of the Ship, like the verse of Imprecation, by affirming the 

truthfulness of the Prophet (PBUH) and his Ahl al-Bayt (AS), considers 

those great personalities the source of guidance and salvation. In 

proving this truthfulness, on the day of Imprecation, the Christians of 

Najran were asked to present themselves with full force against the 

Prophet (PBUH) and Ahl al-Bayt (AS) to prove their own claim. This 

imprecation, or request for divine curse to prove truthfulness, occurred 

between the Prophet (PBUH) and the Christians, each claiming 

truthfulness-similar to the imprecations of prophets with their peoples. 
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The imprecation of Noah with his polytheistic people in the verse "أ  ُ تَاِ 
أ تِجب
َْ آأأغَ َْ أفَعَ هب هَْ أال ليََ  ب اأيبَ ت ب ذِمب

كأتَ ََ مِأمَ ََ مب تِك 
َْ َ أغَ نِأمََ نَأمَن  أإب نِوب

ََ أيََ أ هب َ نِمبَ ألب
َِ  َََ أ ِِ أإب  ْ ن

أم 
َ
َ أأمِأمَنََ هب هَْ ال

أ َُ تَ كهأ لََ إب ناأ
 ََ َ َِ ا أ مه  َُ أ ح  ثَه   َ مِأ كَ  تَِ ََْ غََ مِأ مَ  مَِ  

َ
َ أ ِِ كَ  يََ أ َُ أ مه  َُ مِأ َ مََ َ مَ   ََ تَكَ مِأ َ مَ  مَِ

َ
َ ناأ عَ  ثبَ جَِ

َ
َ فََ أ ت  َِْ نَمهَ أ ََ

أ تنب نِظب  
  " (Yunus: 71), which led to the destruction of Noah's (AS) people, 

is itself evidence for the truthfulness of that great prophet (Al-Makarim 

al-Shirazi, 1992, Vol. 8, p. 352). 

Thus, the verse of Imprecation is one of the most important Qur'anic 

proofs for establishing the progeny-status and salvific nature of Ahl al-

Bayt (AS). In proving that Hasan and Husayn (AS) are from the 

progeny of the Messenger of God (PBUH), besides the verse of 

Imprecation, one can also refer to verses 84 and 85 of Surah Al-An'am. 

5-4. Affection for "the Near of Kin" (Dhi al-Qurba) 

Some Sunni exegetes, commenting on the verse: "أأ تِهب َْ مِأغَ ك 
ل 
َ
َ ََِ ِ

َ
أَ َُ أ ُِ  َ

أ أكَََ نه  هَأَ ة  هْ أال نه  أنأإب
ن  سََِ تجَ أ   أفب ألَه  َِ أمَدب

نَح  فِأَ سَََ أيَِ يَ ب ِِ أأۗتَمَ ِ يَآد
كأالِ   ةَأفب هَ أالِثَنَ

هُ
اأإب جِ  

َ
أَ نه  ك  " (Al-

Shura: 23), state that the Prophet (PBUH), due to his kinship with 
Quraysh, limited the reward for his prophethood to their affection for 
him (Al-Alusi, 1994, Vol. 13, p. 30; Pani Pati, 1991, Vol. 8, p. 317; 
Qutb, 2004, Vol. 5, p. 3153). However, the verse places special 
emphasis on showing affection and love towards the Household of 
Infallibility and Purification (AS). Subsequently, affection for "the near 
of kin" is introduced as the most perfect manifestation of the reward for 
the prophetic mission (PBUH). Al-Zamakhshari regarding "al-qurba" in 
this verse says: "'Al-qurba' is a verbal noun like 'zulfa,' meaning 
'kinship,' and what is intended by it is 'the people of kinship,' as it is 
reported that when the verse was revealed, they asked the Messenger of 
God (PBUH), 'O Messenger of God, who are these your kinsfolk whose 
affection is obligatory upon us?' He said, 'Ali, Fatimah, and their two 
sons'" (Al-Zamakhshari, 1986, Vol. 4, p. 221). 

Therefore, by presenting the Hadith of the "Ship" to this verse, one can 
perceive the close connection between the Prophet's (PBUH) hadith and 
the noble verse. For the Prophet (PBUH), like other prophets, as testified 
by history and the Qur'an, received no worldly compensation or position 
in return for conveying the tenets of faith (monotheism, prophethood, 
resurrection, and the unseen world) (Al-Khatib, 2003, Vol. 13, p. 45). 
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5-5. The Obligation of Obedience to Ahl al-Bayt (AS) 

Some Sunni exegetes have interpreted "Ulil Amr" (those vested with 
authority) as the rulers of the Islamic society during the Prophet's 
(PBUH) time and after him, the referents being the caliphs, judges, and 
military commanders. People are ordered to obey them as long as they 
judge based on justice and truth. It has also been said that they refer to 

the scholars of religion, as indicated by the verse: "أأ بِ ن  ََ ِ لَآأال ه أإب ته 
َُّ تَلَنِأهَ

ه أ نمََ ط  يَنِنب أيَسََِ َِ ي ذب
أالهَ ه  ثََ بْ مِألَعَ نِج  أمب مِ ب

كأالَِْ تلب
 
أَ لَآد مِأأأتَإب نِج  مب " (Al-Nisa': 83) (Al-Baydawi, 

1997, Vol. 2, p. 80; Fakhr al-Razi, 1999, Vol. 10, p. 112; Al-
Zamakhshari, 1986, Vol. 1, p. 524; Ibn al-Jawzi, 2001, Vol. 1, p. 423; 
Ibn 'Atiyyah, 2001, Vol. 2, p. 71; Al-Wahidi, 1994, Vol. 1, p. 271). 

Shi'a exegetes consider "Ulil Amr" to be the Imams. Al-Jurjani 

narrates from Imam al-Baqir and al-Sadiq (peace be upon them): "If 

they are the commanders, they are they; and if they are the scholars, 

they are they. The commanders who command nothing but obedience 

to God and His pleasure are they, and the scholars in whose speech there 

is trust and confidence are they; for they are infallible, they command 

nothing but obedience, and they utter nothing but the word of truth" 

(Al-Jurjani, 1958, Vol. 2, pp. 233-234; see also: Al-Tabarsi, 1993, Vol. 

3, p. 99; Al-Haskani, 1990, Vol. 1, p. 189). 

Thus, in the aforementioned verse, obedience to Ulil Amr is placed on 

par with obedience to the Messenger of God (PBUH). Muslims who 

believe in the Hereafter are instructed to refer to Ulil Amr in case of dispute 

and disagreement in religious and governmental matters. This referral is 

acceptable and salvific only if Ulil Amr themselves are free from any error. 

For this reason, some scholars, including Al-Manawi (1937, Vol. 1, p. 434), 

understood the obligation of obedience and following from the Hadith of 

the "Ship." Because obeying those who are the sole cause of salvation leads 

to salvation, and whatever leads to salvation is obligatory; therefore, 

obedience is obligatory (Rida'i, 2012, p. 115). 

5-6. The Verse of Guardianship (Wilayah) 

In presenting the Hadith of the Safina "Ship" to the Qur'an 
concerning the subject of guardianship (wilayah), one can refer to 
verses revealed on the day of Ghadir during the proclamation of the 
guardianship of the Commander of the Faithful (AS) by the Messenger 
of God (PBUH). Among these verses is verse 67 of Surah Al-Ma'idah 
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(the verse of Proclamation/Tabligh): "كَأ أأ يِّ أهَ ِِ لَتِكَأمب أإب
َِ
مِدب
 
ِ أمَ أَ ِّْ أيَ  ِ ن  ََ ِ جَ أال ه يُّ

َ
يَ أَ

أ أالنهَ  ب َِ كَأمب ثَ  أيَعََِِب ه  هَْ أنأتَال ه  ََََِ لَيََ تَأهب
تَِ هْ أفَثََ أيَ ُِ نِألَمِأَ ةِعََ  Some .(Al-Ma'idah: 67) "تَإب

Sunni exegetes and earlier scholars, disregarding the arrangement of the 
verses and commenting on this verse, fell into divergent opinions. To 
distance the verse from its applied meaning (the guardianship of 'Ali 
(AS)), they considered its revelation to belong to the early period of 
Islam (Rida, 1993, Vol. 6, p. 463). This is while the specific phrasing, 
unique tone, successive emphases, its beginning with the address "O 
Messenger," and the threat to the Prophet (PBUH) of not having 
conveyed the message if he neglected-something exclusively found in 
this verse of the Qur'an-indicate that it concerns a momentous event, 
the non-proclamation of which would be equated with not having 
conveyed the message over 23 years. That important and weighty 
matter which the Prophet (PBUH) was commanded to proclaim is 

"Wilayah," meaning the continuation of prophethood. The phrase "نِأ تَإب
َََ لَيَه أ ِ تِتَأهب هْ أفَثَ أيَ ُِ  and if you do not, then you have not conveyed) "لَمِأَ ةِعَ

His message) conveys the ultimate emphasis and the nature of this 
ruling. Therefore, the ruling that the Messenger of God (PBUH) in the 
verse under discussion is commanded to proclaim is the ruling of (the 
guardianship of the Commander of the Faithful (AS)) (Al-Tabataba'i, 
1971, Vol. 6, p. 71). 

6. Conclusion 
Aware of the widespread transmission (tawatur) of the Hadith of the 

Safina (Ship) and its exclusion from the rule of solitary reports, and in 

light of the valuable Hadith of Thaqalayn, one can arrive at the 

established essentials from the Quran and the Sunnah as two precious 

trusts. Therefore, in this paper, by examining the Hadith of the Safina 

(Ship) and the thematic connection of "Ahl al-Bayt (AS)" with the 

Qur'an, one can achieve an interpretive and comparative connection. In 

the interpretive connection between the Hadith of the Safina and the 

Qur'an, Ahl al-Bayt (AS), as the keyword of this hadith, play a 

fundamental role in interpreting and elucidating the Qur'an. Naturally, 

only one who is knowledgeable and infallible in receiving, conveying, 

and explaining it can interpret the Qur'an completely and 

comprehensively. For this reason, the inattention of some Sunni 
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audiences and exegetes to this matter prevents them from correctly 

understanding the verses related to Ahl al-Bayt (AS). Therefore, the 

Prophetic traditions, and consequently the traditions of the other 

Infallibles, are the saviors of the people in correctly receiving the 

religion, its governmental principles, and are the expositors and 

clarifiers of God's intent from the collection of Qur'anic verses.  
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