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The Hadith of the Safina is one of the well-known and
reliable traditions that both schools of thought (the followers
of the Ahl al-Bayt school and the followers of the Caliphal
school) have narrated in their authentic sources from the
Prophet Muhammad (PBUH), with verified chains of
transmission. Therefore, investigation and deep reflection on
its themes and content, using textual research methods and
comparative analysis with the Qur'an, can yield significant
results. This research employs an '"analytical and
exploratory" method to examine the meaning of "Ahl al-
Bayt" (AS) in the Hadith of the Safina and to establish its
congruence with the Qur'an, extracting its approaches and
objectives through meticulous inquiry. The results and
findings of the research indicate that Sunnis, despite
narrating the meaning of this hadith concerning the Five
People of the Cloak, have fallen into divergent opinions
when redefining the referent of "Ahl al-Bayt" (the key term
of the Hadith of the Ship) under the verses of Purification
(Tathir), Obedience (Ta'ah), Infallibility ('Ismah), the
Imprecation (Mubahala), Guardianship (Wilayah), and
Proclamation (7abligh). In this process, they have aligned
the referent of "Ahl al-Bayt" with its literal meaning.
Consequently, the outcome of examining "Ahl al-Bayt" in
this noble hadith and comparing it with the Qur'an using
content analysis, while overlapping with Qur'anic verses,
provides valuable points and insights proving the legitimacy
of the Ahl al-Bayt school concerning the concept
of Wilayah and establishes them as the elucidators and
interpreters of the religion.
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1. Statement of the Problem

The Hadith of the Safina is a well-known tradition from the Prophet
of Islam (PBUH) narrated in both Shi'a and Sunni sources. In it, the Ahl
al-Bayt (AS) are likened to the Ship of Noah. In the mentioned hadith,
the concept of "Ahl al-Bayt" is trusted by both schools as denoting the
Household of the Prophet (PBUH). In this regard, Allamah Sharaf al-
Din, in his book 4/-Muraja'at, cites this hadith as the second proof for
their legitimacy (Al-Sharaf al-Din, 1996, p. 95).

However, from the perspective of the majority of Sunni exegetes and
traditionists, the referent of "Ahl al-Bayt," when considered under
verses such as Purification, Infallibility, the Imprecation, etc., is
reinterpreted to mean the inhabitants of the house and the family
members collectively, including wives and children (see: Al-Alusi,
1994, Vol. 11, p. 194; Al-Zamakhshari, 1986, Vol. 3, p. 538; Qutb, 2004,
Vol. 5, p. 286; Ibn 'Ashur, n.d., Vol. 21, p. 246). Shi'ites, however,
believe the referent of Ahl al-Bayt (AS) to be the Five People of the
Cloak (AS), based on intra-Qur'anic contextual clues and the Hadith of
the Safina (see: Al-Tabataba'i, 1971, Vol. 11, pp. 310-311).

Considering the widespread transmission (fawatur) of the chain of
narrators for the Hadith of the Safina from the perspective of both
schools, this article seeks to clarify one of its ambiguous and
challenging points: the reasons for the lack of its alignment with the
Qur'an in Sunni exegetical sources. It aims to achieve congruence
between the Hadith of the Ship and the Qur'an, reaching their
conceptual commonality in the point of resemblance: that Ahl al-Bayt
are the means of salvation, and those who board the ship of Ahl al-Bayt
will be among the saved. Therefore, by comparing the Hadith of the
Safina to the Qur'an, one can achieve complete overlap between these
two valuable sources, demonstrating that the Hadith of the Ship, in
addition to its strong chain of transmission, is also substantiated in
content by the Qur'an.

2. The Hadith of the Ship and its Textual Expressions

The Hadith of the Ship is one of those traditions whose text, despite
varying expressions, is unanimous in meaning, and the differing
expressions do not detract in the least from its semantic message. It can
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be said that differences in expression stem from the comprehension and
narration-by-meaning (riwayah bi al-ma'na) that occurred among the
narrators and traditionists. We will examine the details of this
process: 3,6 e Cilis 5o 5 LS W 6o o5 ikt JA8 sz ST Jia(AL-
Himyari, 1992, p. 8; Al-Majlisi, 1983, Vol. 87, p. 21; Al-Hakim al-
Nishaburi, 1990, Vol. 2, p. 373). The expressions related to the
beginning part of the hadith are:

1. Mithlu ahli bayti mithlu safinati Nuh (The likeness of my Ahl
al-Bayt is like the ship of Noah) (Al-Hakim al-Nishaburi, 1990, Vol.
2, p. 373).

2. Inna mithla ahli bayti fi ummati (Verily, the likeness of my Ahl al-
Bayt in my community) (Al-Quda'i, 1986, Vol. 2, p. 275; Al-Hilali,
2004, p. 127).

3. Innama mithlu ahli bayti fikum (Surely, the likeness of my Ahl
al-Bayt among you) (Al-Tabarani, 1985, Vol. 2, p. 22; Al-Saffar,
1984, p. 317).

4. Ala inna mithla ahli bayti fikum (Behold! The likeness of my Ahl
al-Bayt among you) (Al-Hakim al-Nishaburi, 1990, Vol. 3, p. 163; Al-
Khazzaz al-Qummi, 1981, p. 38).

The expressions related to the concluding part of the hadith are:

1. Man rakibaha naji wa man takhallafa 'anha gharig (Whoever
boards it is saved, and whoever lags behind it drowns) (Al-Hakim al-
Nishaburi, 1990, Vol. 3, p. 163; Al-Majlisi, 1983, Vol. 87, p. 21).

2. Man rakibaha salim wa man tarakaha ghariq (Whoever boards it
remains safe, and whoever abandons it drowns) (Al-Haythami, 1993,
Vol. 9, p. 168).

3. Man dakhala fiha naji wa man takhallafa 'anha gharig (Whoever
enters it is saved, and whoever lags behind it drowns) (Al-Tabarsi,
1966, Vol. 1, p. 407).

4. Man rakibaha naji wa man takhallafa 'anha halak (Whoever
boards it is saved, and whoever lags behind it perishes) (Al-Muttaqi al-
Hindi, 1998, Vol. 12, p. 98; Al-Manawi, 1937, Vol. 2, p. 658; Al-
Khazzaz al-Qummi, 1981, p. 38).

5. Man rakibaha naji wa man takhallafa ‘anha zujja fi al-nar (Whoever
boards it is saved, and whoever lags behind it is cast into the Fire) (Al-
Shaykh al-Saduq, 1984, Vol. 1, p. 30; Al-Ghazi, 1997, p. 146).
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6. Man rakibaha naji wa man takhallafa 'anha hawi (Whoever
boards it is saved, and whoever lags behind it falls headlong) (Al-
Tabari, 1999, p. 59; Al-Majlisi, 1990, Vol. 74, p. 276).

7. Man rakibaha naji wa man raghiba 'anha halak (Whoever boards
it is saved, and whoever disdains it perishes) (Al-Karajaki, 1989, p. 215;
Al-Majlisi, 1990, Vol. 27, p. 113).

Thus, as observed, the differences in the Hadith of the Safina do not
alter its meaning and content, and the phrase " ~ 5 AL (..’i,e = JA‘ on

5,8 e G5 a5 55 S5 ¢e " is considered the most famous narration of

the Hadith of the Ship (Zayd ibn 'Ali, n.d., p. 30; Al-Salihi al-Shami,
1993, Vol. 11, p. 11; Al-Shaykh al-Saduq, 1985, p. 329; Al-Tabarani,
1995, Vol. 5, p. 306; Al-Khatib al-Baghdadi, 1996, Vol. 12, p. 90).

3. Presentation of the Hadith Safina (Ship) to the Qur'an

Harmonization between the Hadith of the Safina and the Divine
Book (Holy Qur’an) in exegetical traditions and hadiths that elaborate
the details of general rulings, and considering that the hadith possesses
a strong chain of transmission and numerous narrational paths placing
it among mutawatir (mass-transmitted) traditions, its common
denominator with the Qur'anic verses must be addressed. This is
because, in the hadith, methodological (usuli), exegetical, and hadith-
science (figh al-hadith) works of Imami scholars, presenting a solitary
(khabar al-wahid) tradition to the Qur'an has served as a criterion for
verifying its authenticity (Al-Kulayni, 2008, Vol. 1, p. 8; Al-Bahbahani,
2005, p. 565; Al-Tabataba'i, 1971, Vol. 9, p. 366; Al-Mamaqani, 1992,
Vol. 6, p. 28; Al-Subhani, 2018, p. 54).

Furthermore, based on the traditions of presentation (‘ard), when a
hadith itself possesses an evident truth and light, it conforms to the
Qur'an and falls outside the scope of the solitary report criterion; the
next stage of examination should then aim to establish its congruence
with the Qur'an: "From Abu 'Abdillah (AS), who said: The Messenger
of Allah (PBUH) said, 'Indeed, for every truth there is a reality, and for
every correctness there is a light. So, take that which conforms to the
Book of Allah and leave that which contradicts the Book of Allah™ (Al-
Kulayni, 2008, Vol. 1, p. 172). Contemporaries of Al-Kulayni have also
narrated this hadith in their works (Al-'Ayyashi, 1960, Vol. 2, p. 115;
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Al-Saduq, 1997, p. 367; Al-Tusi, 1986, Vol. 7, p. 275; Al-Tabarsi, 2006,
p. 152), lending it greater credibility. It should also be known that the
spirit of religion is based on truth, justice, devotion, and avoidance of
sin-a principle and algorithm inherent in the spirit of the Hadith of the
Ship and the verses congruent with its meaning (see: Al-Rayshahri,
2019, Vol. 1, p. 266).

4. The Lexical and Terminological Meaning of "Ahl al-Bayt"

The root meaning of "*A-H-L*" denotes companionship (uns) along
with mutual connection and affection, with subsets including
companionship between spouses, children, etc. (see: Al-Mustafawi,
2009, Vol. 1; Ibn Faris, 1983, Vol. 2, pp. 151-152, 185). Also among the
meanings of the word "ah/" are: "worthy," "deserving," and "meriting"
(see: Ibn Sidah, 2000, Vol. 4, p. 256). The inhabitants of a house and
family are called A4/ al-Bayt (see: Ibn Manzur, 1993, Vol. 11, p. 28; Al-
Zuhri, 2000, Vol. 6, p. 220; Al-Mustafawi, 1989, Vol. 1, p. 183).
Lexically, Ahl al-Bayt refers to the collective family members and
inhabitants of a house living together, a meaning employed in Surahs
(Hud: 73; Al-Qasas: 12; Al-Ahzab: 33) and affirmed by both Shi'a and
Sunni exegetes (see: Ibn 'Ashur, n.d., Vol. 20, p. 25; Al-Tabarsi, 1993,
Vol. 5, p. 274; Al-Tusi, n.d., Vol. 6, p. 34; Fakhr al-Razi, 1999, Vol. 22,
p. 49).

However, the referent of "Ahl al-Bayt" in verse 33 of Surah Al-
Ahzab 1s a point of disagreement between the two schools. Sunnis,
citing intra-Qur'anic clues-such as similar verses where this term is
used-and the context of the verse in question, consider AAl al-Bayt to
mean the Prophet's (PBUH) family, including wives and children (see:
Al-Alusi, 1994, Vol. 11, p. 194; Al-Zamakhshari, 1986, Vol. 3, p. 538;
Qutb, 2004, Vol. 5, p. 286; Ibn 'Ashur, n.d., Vol. 21, p. 246). Shi'ites,
however, believe the referent of Ahl al-Bayt (AS) to be the Five People
of the Cloak (AS), based on intra-Qur'anic contextual clues and the
Hadith of the Safina (see: Al-Tabataba'i, 1971, Vol. 11, pp. 310-311).
Furthermore, citing extra-Qur'anic evidence and numerous traditions
narrated by both schools, Ahl al-Bayt are the Five People of the Cloak
(AS) (see: Al-Tabari, 1991, Vol. 12, p. 6; Ibn Hanbal, n.d., Vol. 6, p.
423; Al-Tabarani, n.d., Vol. 3, p. 51).
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5. The Meaning and Indication of the Hadith of the Safina (Ship) in the Qur'an

Just as the Hadith of the Ship holds a special status in terms of its
chain of transmission, it also occupies an elevated position in terms of
its content and indication when presented to the Qur'an.

5-1. The Infallibility of Ahl al-Bayt (AS)
In the Purification verse: 3554433 codl a1 sl RS cel i )
5¢b3(Al-Ahzab: 33). The most significant exegetical disagreement

concerns the subject of "infallibility" (‘ismah). For Shi'a scholars, this
is among the textual proofs for the superiority of Ahl al-Bayt (AS) and
expresses their special status and rank. Therefore, if the Safina (ship) of
Ahl al-Bayt (AS) saves its riders from the danger of drowning, then a
fortiori, it itself is immune from drowning and possesses the attribute
of infallibility; otherwise, the Trustworthy Prophet (Al-Sadiq al-Amin)
who commanded boarding a defective ship would be a betrayer-far be
it from God! (see: Mir Hamid Husayn, 1987, Vol. 23, p. 956).

It can be said that the purification of Ahl al-Bayt (AS) entails
equipping them with the perception of truth (haqq): truth in action and
truth in belief (see: Al-Qurashi, 1998, Vol. 8, p. 354; Al-Tabataba'i,
1971, Vol. 16, p. 468). Divine infallibility is preparing them to
comprehend the truth in action and belief, which results in avoidance of
sins and adherence to divine rulings (see: Sadr al-Din al-Shirazi [Mulla
Sadra], 1981, Vol. 9, p. 137). Fadlallah, in his commentary on the verse,
states: "The definite article 'al-' in 'al-rijs' (the impurity) denotes
everything that causes deficiency in personality and aversion towards
it. God's will is to remove every deep-rooted cause of deviation in a
person or to repel error from them. This will is a creative (takwini) will-
a will that brings intrinsic qualities into a person's essence-which
realizes constant spiritual traits for the individual" (Fadlallah, 1998,
Vol. 18, p. 34).

Contrary to the aforementioned meaning regarding the infallibility
of Ahl al-Bayt (AS) and "al-rijs," some Sunni exegetes consider "rijs"
to mean the filth and sins that were removed from the Prophet's (PBUH)
wives through the grace of Islam (Al-Tha'labi, 2001, Vol. 8, p. 35; Al-
Wahidi, 1994, Vol. 2, p. 865; Ibn 'Atiyyah, 2001, Vol. 4, p. 384; Al-
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Maybudi, 1992, Vol. 8, p. 45; Ibn al-Jawzi, 2001, Vol. 3, p. 462; Al-
Zamakhshari, 1986, Vol. 3, p. 538). Regarding the use of the masculine
pronoun contrary to the verse's context, they argue that since the
Prophet (PBUH) along with his wives constituted one family, the
masculine pronoun is used due to the grammatical predominance of the
masculine over the feminine, and the verse thus conveys meaning for
the Prophet's wives as well. However, based on numerous (mustafid)
traditions reported by both Sunnis and Shi'as, the most perfect and
complete referent of Ahl al-Bayt (AS) in the Purification verse is the
Five People of the Cloak (AS) (see: Ibn Hanbal, n.d., Vol. 6, p. 423; Al-
Tabari, 1991, Vol. 12, p. 6; Al-Tabarani, n.d., Vol. 3, p. 51; Al-Ajuri al-
Baghdadi, 1996, Vol. 4, p. 384).

5-2. The Selection of Ahl al-Bayt (AS) Over All the Worlds
God states in the verse: J& dlze J15 plzs) J15 & 555 231 (ab | D 5
&) WI(Al 'Imran: 33) that He selected the progeny of Abraham over

others. Al-Zamakhshari, commenting on the verse, writes: "What is
meant by the progeny of Abraham are Ishmael, Isaac, and the children
of Israel" (Al-Zamakhshari, 1986, Vol. 1, p. 354; see also: Al-Baghawi,
1999, Vol. 1, p. 420; Fakhr al-Razi, 1999, Vol. 8, p. 199; Al-Baydawi,
1997, Vol. 2, p. 13). In contrast, Shi'a exegetes, including Allamah
Tabataba'i, commenting on this noble verse, explain the referent of "the
progeny of Abraham" as follows: "What is meant by the progeny of
Abraham is not the Children of Israel, i.e., the descendants of Isaac and
Jacob, because the Children of Israel are also the descendants of Jacob.
Consequently, only the infallibles from the descendants of Ishmael
remain as the intended meaning of the phrase 'the progeny of Abraham,'
from whom the Prophet of Islam and his household descended" (Al-
Tabataba'i, 1971, Vol. 3, p. 261). The mention of Prophet Noah in this
verse itself can complement the Hadith of the Ship and its point of
resemblance, indicating the salvation of the true followers of Noah's
(AS) prophethood and the guardianship (wilayah) of Ahl al-Bayt (AS).

Al-Hakim al-Haskani, narrating from Ibn Mas'ud and Abu Hayyan al-
Andalusi (Muhammad ibn Yusuf) in his major exegesis, with an
exegetical addition, reports that 'Abdullah (Ibn Mas'ud) would recite the
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verse as "yl Je dese Jlo" (and the progeny of Muhammad over all
the worlds) (Al-Haskani, 1990, Vol. 1, p. 152’; Abu Hayyan, 1999, Vol. 3,
p. 109). In this case, in the verse " el 131 sl r.i.:. ol Al .’\v Lul
Irgiu (..’f k05" (Al-Ahzab: 33), God chose "the progeny of Muhammad,"

and their rank with Him is the greatest because Muhammad (PBUH) is
superior to all divine prophets, and thus the superiority of his household
is established (Al-Mughniyah, 2003, Vol. 2, p. 48).

5-3. The Verse of Imprecation (Mubahala)

Abu Hayyan, commenting on the verse of Imprecation: " &Z s &4

(il ¥ el oo Galags 25ls Gals 321595 J (ol o D5l G iz o

u—ublﬁ‘ e A Eid Jasss Jeis f.: +Xo&i5" (Al 'Imran: 61), states that the
imprecation involved the Prophet (PBUH) and the Muslims living in
the region of the Christians of Najran. The Prophet (PBUH) then
ordered the Muslims to leave the city with their wives and children to
perform the imprecation with the Christians (Abu Hayyan, 1999, Vol.
3, p. 189; see also: Al-Alusi, 1994, Vol. 2, p. 180). In reality, the
imprecation in this verse declares the universality of the Prophet's
(PBUH) mission and the guardianship of the Commander of the
Faithful (AS) and the infallibility of the noble Imams. The Imprecation,
like the Purification verse, indicates introducing the status and
truthfulness of Ahl al-Bayt (AS) and gathering at the table of this
household. Distancing from "the progeny of God" (4! Allah), as the
pilots of guidance and salvation, will be calamitous for all humanity.
The Hadith of the Ship, like the verse of Imprecation, by affirming the
truthfulness of the Prophet (PBUH) and his Ahl al-Bayt (AS), considers
those great personalities the source of guidance and salvation. In
proving this truthfulness, on the day of Imprecation, the Christians of
Najran were asked to present themselves with full force against the
Prophet (PBUH) and Ahl al-Bayt (AS) to prove their own claim. This
imprecation, or request for divine curse to prove truthfulness, occurred
between the Prophet (PBUH) and the Christians, each claiming
truthfulness-similar to the imprecations of prophets with their peoples.
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The imprecation of Noah with his polytheistic people in the verse " ‘jfl,f
DI 133 D L 5535 alln 1512 55 B ) 55 L3 JB 3] 6 Lo e
Y,L,ll [JRS ‘.3 S (.3...1.9 [..?J.al &ay f.: [..’ﬂl_g_i, t.:ij.al l_,.f.nt_e EJ55
09385" (Yunus: 71), which led to the destruction of Noah's (AS) people,

is itself evidence for the truthfulness of that great prophet (Al-Makarim
al-Shirazi, 1992, Vol. 8, p. 352).

Thus, the verse of Imprecation is one of the most important Qur'anic
proofs for establishing the progeny-status and salvific nature of Ahl al-
Bayt (AS). In proving that Hasan and Husayn (AS) are from the
progeny of the Messenger of God (PBUH), besides the verse of
Imprecation, one can also refer to verses 84 and 85 of Surah Al-An'am.

5-4. Affection for "the Near of Kin" (Dhi al-Qurba)

. . - 8% OZ < oes
Some Sunni exegetes, commenting on the verse: " «ls (&JL.J Y

5K 352 A3 Ul b D35 80 G 2k 5 sl g B Y] 155 (AL
Shura: 23), state that the Prophet (PBUH), due to his kinship with
Quraysh, limited the reward for his prophethood to their affection for
him (Al-Alusi, 1994, Vol. 13, p. 30; Pani Pati, 1991, Vol. 8, p. 317;
Qutb, 2004, Vol. 5, p. 3153). However, the verse places special
emphasis on showing affection and love towards the Household of
Infallibility and Purification (AS). Subsequently, affection for "the near
of kin" is introduced as the most perfect manifestation of the reward for
the prophetic mission (PBUH). Al-Zamakhshari regarding "al-qurba" in
this verse says: "'Al-qurba' is a verbal noun like 'zulfa,’ meaning
'kinship,' and what is intended by it is 'the people of kinship,' as it is
reported that when the verse was revealed, they asked the Messenger of
God (PBUH), 'O Messenger of God, who are these your kinsfolk whose
affection is obligatory upon us?' He said, 'Ali, Fatimah, and their two
sons"' (Al-Zamakhshari, 1986, Vol. 4, p. 221).

Therefore, by presenting the Hadith of the "Ship" to this verse, one can
perceive the close connection between the Prophet's (PBUH) hadith and
the noble verse. For the Prophet (PBUH), like other prophets, as testified
by history and the Qur'an, received no worldly compensation or position
in return for conveying the tenets of faith (monotheism, prophethood,
resurrection, and the unseen world) (Al-Khatib, 2003, Vol. 13, p. 45).
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5-5. The Obligation of Obedience to Ahl al-Bayt (AS)

Some Sunni exegetes have interpreted "Ulil Amr" (those vested with
authority) as the rulers of the Islamic society during the Prophet's
(PBUH) time and after him, the referents being the caliphs, judges, and
military commanders. People are ordered to obey them as long as they
judge based on justice and truth. It has also been said that they refer to

the scholars of religion, as indicated by the verse: " Js—23l J 3535 315

e S5l teng ol Aalad agte AYI Il J)5" (Al-Nisa': 83) (Al-Baydawi,
1997, Vol. 2, p. 80; Fakhr al-Razi, 1999, Vol. 10, p. 112; Al-
Zamakhshari, 1986, Vol. 1, p. 524; Ibn al-Jawzi, 2001, Vol. 1, p. 423;
Ibn 'Atiyyah, 2001, Vol. 2, p. 71; Al-Wahidi, 1994, Vol. 1, p. 271).

Shi'a exegetes consider "Ulil Amr" to be the Imams. Al-Jurjani
narrates from Imam al-Baqir and al-Sadiq (peace be upon them): "If
they are the commanders, they are they; and if they are the scholars,
they are they. The commanders who command nothing but obedience
to God and His pleasure are they, and the scholars in whose speech there
is trust and confidence are they; for they are infallible, they command
nothing but obedience, and they utter nothing but the word of truth"
(Al-Jurjani, 1958, Vol. 2, pp. 233-234; see also: Al-Tabarsi, 1993, Vol.
3, p. 99; Al-Haskani, 1990, Vol. 1, p. 189).

Thus, in the aforementioned verse, obedience to Ulil Amr is placed on
par with obedience to the Messenger of God (PBUH). Muslims who
believe in the Hereafter are instructed to refer to Ulil Amr in case of dispute
and disagreement in religious and governmental matters. This referral is
acceptable and salvific only if Ulil Amr themselves are free from any error.
For this reason, some scholars, including Al-Manawi (1937, Vol. 1, p. 434),
understood the obligation of obedience and following from the Hadith of
the "Ship." Because obeying those who are the sole cause of salvation leads
to salvation, and whatever leads to salvation is obligatory; therefore,
obedience is obligatory (Rida'i, 2012, p. 115).

5-6. The Verse of Guardianship (Wilayah)

In presenting the Hadith of the Safina "Ship" to the Qur'an
concerning the subject of guardianship (wilayah), one can refer to
verses revealed on the day of Ghadir during the proclamation of the
guardianship of the Commander of the Faithful (AS) by the Messenger
of God (PBUH). Among these verses is verse 67 of Surah Al-Ma'idah
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(the verse of Proclamation/Tabligh): " &C; ;e adl g jl G tl‘ Jetd GG
A e ity 5", S S Ja J 415" (Al-Ma'idah: 67). Some

Sunni exegetes and earlier scholars, disregarding the arrangement of the
verses and commenting on this verse, fell into divergent opinions. To
distance the verse from its applied meaning (the guardianship of 'Ali
(AS)), they considered its revelation to belong to the early period of
Islam (Rida, 1993, Vol. 6, p. 463). This is while the specific phrasing,
unique tone, successive emphases, its beginning with the address "O
Messenger," and the threat to the Prophet (PBUH) of not having
conveyed the message if he neglected-something exclusively found in
this verse of the Qur'an-indicate that it concerns a momentous event,
the non-proclamation of which would be equated with not having
conveyed the message over 23 years. That important and weighty
matter which the Prophet (PBUH) was commanded to proclaim is

"Wilayah," meaning the continuation of prophethood. The phrase " §|;
P[4 bW Jak J" (and if you do not, then you have not conveyed

His message) conveys the ultimate emphasis and the nature of this
ruling. Therefore, the ruling that the Messenger of God (PBUH) in the
verse under discussion is commanded to proclaim is the ruling of (the
guardianship of the Commander of the Faithful (AS)) (Al-Tabataba'i,
1971, Vol. 6, p. 71).

6. Conclusion

Aware of the widespread transmission (fawatur) of the Hadith of the
Safina (Ship) and its exclusion from the rule of solitary reports, and in
light of the valuable Hadith of Thaqalayn, one can arrive at the
established essentials from the Quran and the Sunnah as two precious
trusts. Therefore, in this paper, by examining the Hadith of the Safina
(Ship) and the thematic connection of "Ahl al-Bayt (AS)" with the
Qur'an, one can achieve an interpretive and comparative connection. In
the interpretive connection between the Hadith of the Safina and the
Qur'an, Ahl al-Bayt (AS), as the keyword of this hadith, play a
fundamental role in interpreting and elucidating the Qur'an. Naturally,
only one who is knowledgeable and infallible in receiving, conveying,
and explaining it can interpret the Qur'an completely and
comprehensively. For this reason, the inattention of some Sunni
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audiences and exegetes to this matter prevents them from correctly
understanding the verses related to Ahl al-Bayt (AS). Therefore, the
Prophetic traditions, and consequently the traditions of the other
Infallibles, are the saviors of the people in correctly receiving the
religion, its governmental principles, and are the expositors and
clarifiers of God's intent from the collection of Qur'anic verses.
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